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AUTHQR'S STATEMENT

The document herein discussed constitutes matter of
grave importance to the Bahai world for the reason that
through it the current of thought hasz been altered and
sct in a direction which no one, and here I venture to in-
clude Abdul Baha himself, could have anticipated or
thought possible. The Bahai authorities of the National
Spiritual Assembly of the Bahais of the United States and
Canada have set it up as the test of fidelity and accentuated
it to such an extent that the very teachings which Abdul
Baha devoted his life to uphold and disseminate have
fallen into an obscure background. Furthermore, it never
is commented on within the movement as it considered
the ultimate word.

~In view of this condition and prompted by severe duty,
[ have taken it upon myself to analyze the Will. Abdul
Baha left it behind him as a guide to his followers, not
as a weapon of spiritual tyranny by means of which minds
were to be placed upon the rack and hearts trampled
under-foot. Now is the time for those who know and
love the Bahai Cause to study these pages and in the light
of the Master’s life and teachings to strive to ascertain
his intention.
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CraAPTER |
THE DOCUMENT

Translation Reaches America

The full translation in English of the Will and Testament of Abdul
Baha appears in the form of a mimeagraphed document issued in accord-
ance with the conditions laid doww by Shoght Effendi. This was distributed
amang the Bahais by the National Spiritual Assembly in February 1g25.

The instructions by Shoghi Effendi, published on the first page, are
as follows:—

[ feel thai the conditions are now favorable for the circalation
of the Will and Testament of Abdul Baha only In manuscript form
and among recognized believers in America. Every such believer
should be trusted with a single copy with the express understanding
that ne duplicate copiea or extracts of it be made or published any-

where,
-—=From letier written by Shoghi Efendt to the Awmerican
National Spiritual Assembly on November 27, 1924,

‘The copy of the Will consists of seventeen pages, 8!4 by 11 inches,
single spaced. I understand that the translation was made by Shoghi Effendi
with the assistance of some American or English Bahais wha happened to
be at that time in Haifa, Palestine. Abdul Baha had passed out of this life
on November 28, 1921 and, rccording to a note on the second page of the
mimeographed copies, this translation was received at 104 Wall Strees,
New York, N. Y., Saturday, February 15, 19221120 4. M. Thus, the
time between the departure of the Master and the exact hour at which the
translation of his Will reached America was 2 matter of about thres months.

At a much later time 2 phatostat copy of the original Will together
with the eavelope containing it became available. The latter bears the
following statement in the Master’s handwriting — |

These arn the tablets of ithe Wills of Abdul Baha.
(Signed) Abdul Baha Ahhas,

Then the inscription s

This ia a trust for the distinguisked branch Shoghl Efendl.
| Upon hira be BahaO-Lisk 1 Abbs,

9



THE WILL AND TESTAMENT OF ABDUL BAHA:

The above two brief sentences, appearing on the envelope, are not
given in the translation of the Will. Instead, on the second page we have

the caption :—

The beloved of God and the handmaids of the Mereifid through-
out the United States of America and Canada.

‘This was the manner in which Abdul Baha addressed his western followers
whenever he wrote them a collective tablet: consequently, in reading this
docurient in the form presented, one receives the erroncous impression that
the Master was writing his Will especially for the American Bahais instead
of for the whole Bahai comimunity throughout the world,

For the first two or three years after Abdul Baba's departure from
this lite, the general contents of the Will were known to the leaders apnd
officials of the Cause only. Certain extracts were given out, but, 1 well
remember the time when some of the most firm Bahais could not either
acquire 4 copy or induce the authorities to read it to them in full. Even after
Shoghi Effendi’s instructions regarding the circulation of the Will had been
received, the utmost discretion continued to be exercised. Qnly revogrized
believers were to be trusted with copies, and this with the expressed under-
standing that mo dupheate copies or exiracts of it be made ar published
anywhers. it the time of distribution, I received my capy, together with
the rest, '

In this manner, the contents of the Will were given out little by litle,
with much circumspection: and even now, twenty-three years after che de-
parture of the Master from our midst, his last instructions are never openly
and frankly discussed. This does not mean that full weight is not given
them. On the contrary, the Will is ranked as more importent than the
actuzl Teachings; and, this is where 3 danger lies. A document of such
great mignificance should not remain an enigma. Its implications must be
weighed by each and every ome. A fundamental precept laid down by
Baha-O-Llah, in the Hidden W ords, reads:—

To know things by thine own knowledge and not by that of any
other in the world

As a result of constant pressure, the Naticnal Spiritual Assembly dis
tributed copies of the Will in the original at the Convention of 1942. In
Baha'i Newn, this concession s referred to as follows:—

10



THE DOCUMENT

It will be of profound Interest to the friends to note that local
Assemblies and alse individuel helievers may now ohbtain a phatostatie
copy of the Will and Testament of Baha’ow’llah, wnd of 1the Wiil and
Testament of Ahdu’l Bahs, reproduced from certified copies sent ua
by the Gusrdian in the form of photographs of hend writlen originals.

—Haha'l News July, 1942, p. 11,

It i3 evident that this allowance will serve bug very little toward the
enlightenment of the Bahais, for practically none of them read Persian
script; and the need remaing to study the Will in all ity details. [t was lefe
by Abdul Baha for his followers, and unquestionably it is the concern of
all of us. |

A Personal Testimony

I had the privilege and honor, during cight years, of acting as secretary
and interpreter to Abdul Baha, and on this ground my testimony will carry
a certain measure of authority. | have seen countless examples of his hand-
writing and have watched him as he wrote letter after letter. Through
those years of close association I became fully familiar with the turms,
strokes and trims of the art of caligraphy as used by him, which in Persian
is called Shekasieh. 1 have read and copied volumes of his works and am
thoroughly conversant with his choice of words, his mode of expression and
his manner of phraseclogy. I have listened to his talks, translated his Tablets
by the hundreds and interpreted his lectures before all manner of audiences,
bath in the East and in the West. Besides these experiences, I have in my
pogsession pumerous examples of his handwriting, more than 2 bundred of
which are in the form of Tablets addressed to me, some of the [atter wholly
in the Master’s handwriting; the majority simply signed by him. Now, I
have compared the photostat copies of the Will with the handwriting of
Abdul Baha which is in my possession, and I find that both are written by
the same person,

Therefore, 1 can assert, without any hesitation and with no mental
reservations, that the Will and Testament was written, sighed and sealed
by Abdul Baha, every word being in his own handwriting.

This reference to my years of personal service to the Master is made
with the intention of nullifying if possible, whatever rumors are yet affoat
regarding the authenticity of the Will. Claims that this document s a
forgery have been set forth, both orally and in writing, but such za allega-

| 3 |



THE WILL AND TESTAMENT OF ABDUL BAHA

tign 18 incorrect, [ have proven this to myself and am ready to prove it to
any one who has the least doubt concerning the genuineness of the Will.
Opposing the Bahai Administration as I do, and placing no faith in the
ccclesiastical systerm which has been built up on the basis of the Will, 1
feel that this testimony of mine is not devoild of a certain historical value.

Yarious Forme of Wills

Before entering upon an analysis of the particular Will of Abdul Baha,
it ts well to enumerate the fundamental properties af wills in general,

A Will or Testament is the legal documentary instrument by means
of which a person regulates the rights of others over his properiy or family
afrer his death. Technically, #Will is a general term while Testament ap-
plies to disposition of personalty; this distinction, however, is seldom
observed. The custom which ultimately developed into the will was recog-
nized in many systems. It is clearly connected with ancestor worship, and
the continuance of the family. In very early times, a will of personalty
was valid if declared by word of mouth by the testator before witnesses,
or though unwitnessed, if written in the testator's own handwriting.

The Wills Act of 1837, passed by the British Parliament, declared
that every wall of property, whether such property was realey or personzley
or whether it was legal or equitable, must be in writing signed by the tes-
tator in the presence of two witnesses. Usually, the witnesses signed in the
presence of each other, but this is not strictly necessary and is only done
for greater safety.

In France, wills are of three kinds: {1) A will must be wholly written,
dated and signed by the testator; (2) made a3 a public instrument, Le.,
receivad by two notaries before two witnesses, or by one notary before four
witniesses; this form of will must be dictated by the testator and wiritten by
the notary; must be read to the testator in the presence of the witnesses and
must be signed by the testator and witnesses; (3) the will is to be signed
by the testator, then closed and scaled and delivered by him to a notary
before six witnesses; the notary then draws up an account of the proceed-
ings on the instrument which is signed by the testator, notary and witnesses.

In the United States, statutes governing the making of wills were
modelled clostly on English laws., A will, without witnesses but written
in the handwriting of the testator is recognized by statute in azbout one
third of the States of the United States. In these cases, the testator is
generally allowed full liberty in the disposition of his property.

Now, let us apply these Western legal standards to the Will and
Testament of Abdul Baha,

12



THE DOCUMENT

On the afirmative side, legally speaking, the only thing that can be
said of this document is that it w23 written and signed by the testator’s own
hand znd sealed with his own scal.

On the negative side:
{a) It does not mention or provide for the division of any properiy-—

realty or personalty—among family or friends.
(b} It was not signed by any witnesses.

(¢) It was not made as a public instrument. As far as my knowledge
goes, no one knew anything about it until after Abdul Bahs's death.

{d)} It is undated. The student has to conjecture the date of its
writing by the mention of certuin events referred to in the Will and by
other internal evidences.

(e) It was not probated in a court of law, for it containg nothing ta
warrant the attention of legal authorities.

Approximate Datea of the Three Pards

The Will is a very long document, divided into three unequal parts.
In the translated form, Part One covers a little more than ten pages: Part
Two a little more than four pages, and Part Three consists of two pages
and a half,

Internal evidences in the Will prove that Part One was written about
1505-07. Then, on account of political disturbances, {the usual incidents
in the old Turkish Empire under Suitan Abdul Hamid} it was hidden
under groand. Abdul Baha himself, befove starting the writing of Part
Twa, mentions this incident as followa:—

This written paper hath for a long time been preserved under
groind, damp having affected it. When beought forth to the Light, it
wms obeerved that cectain parts of it were injured by the damp, and
the Holy Land being sorely agitated it was left untouched.

Part T'wo must have been written after the revolution of the Young Turks
2nd before Abdul Baha's visit to this country in 1912. Part Three may
bave been written about 1g16-191l, or, to be on the safc side, any time
between 1912 and 1920, (I would welcome any data from whatever source
which would be helpful in dating Part Three more acrurately).

13



THE WILL AND TESTAMENT OF ABDUL BAHAH

Signature and Seal
In signing his Tablets, Abdu}l Baha's habit was to afix his initials in

this manner: ¥ &  Persian lectering for A. A.: standing for Abdul

Baha Abbas; after that, he pressed his scal on the upper right comer of
the letter, or, on extremely rare occasions, just below the gignature. This
latter method was followed in Part One and Part Two of the Will. The
scal bore an Arabic insignia which means: “O my two fellow prisoners.”
This quotztion from the Koran (surab of Joseph, Chapter r2: verse 39)
tefers to the two fellow prisoners of Joseph who asked him to interpret
their twa dreams. Abdul Baha may have had in mind ¢two other prisonery
~—-the Bab, in Persta and hiy father, Baha-O.Llak, in Palestine.

Here i3 the lettering on the seal, greatly enlarged :-—

This custom of signing letters and documents continved without change
until 1912 when, during the course of his travels in the United States,
Abdul Baha’s szal was lost. Following this event, the Maater changed his

mode of signature. Thereafter, his name appears in Full, Like this 1_-@

Aguin, the Tabicts addressed to the Westeen Bahais carried, in addition
to the Persian signature, Abdul Baha's full name, written in English, by

himself, like this ﬁﬁ:l ﬁ:ﬁz J&U Obviously, no Tablet

written after 1912 bears the impression of the seal,

Thus, we note that the photostat copies of Part One and Part Two
of the original Will are signed in the old wey: that is with Abdul Baha's:
initials, together with the seal, appearing below; while Part Three, which.

14



THE DOCUMENT

is the shortest, consisting of a vingle page, is signed in the new way, adopted
after 1912 : the name in full with no impression of seal.

Now, in refersnce to the envelope which contaitted the original Wills:
the photostat copy shows four legible and clear signatures written in the
new Way; one appearing on the froar of the envelope at the upper lefe
corner, while the other three appear at the back, written across the fap
at point of sealing.

Consequently, apart from certain historical events in the Will itaelf,
we can conciude without any doubt that Part One and Part Two were
written before 1912, while Part Three was written after Abdul Baha's
return to Palestine from his Western trip, that is hetween 1913-1921. At
this latter time, all three Parts were placed together in the same envelope.

Chief Pointa in the Will

Like the Will of Baha-O-Llah, a very much shorter document, only
% little aver three pages (see Bakai Scripihures, pages 2509-262), the Will
of Abdul Baha does not provide for the transfsrence of any material ob.
jects, such as Jand, money, property, mementos, etc. From this point of
view, it has no legal validity in any Civil, State or Federal Court. The
Bahais have accepted it, not because it adheres to the usuzl procedures
established by law, (except regarding the requirement of having been wiit-
ten and signed by the testator's own hand) but becauss it i3 binding to
them in an ethical and religious sense.

The chief points in the Will are the following:—

1. A detailed recital of internal events in the Bahai Cauge, with
references and allusions, which only a person well grounded in the history
of the movement can understand and appreciate. In it, are described the
martyrdomns of the Bab and his followers; the sufferings of Baha-O-Llah,
his banishment from Pensia and the insubordination of his brother, Mirza
Yahya. Likewise, a detailed account is given of the differences that arose
between Abdul Baha and his brother Mirza Mobammad Al, after the
departure from this life of Baha-O-11ah in 184z.

3. Appointment of Shoghi Effendi as Guardian of the Cause, and
provisions applying to the institution of guardianship. All the rcf:renm
to this subject are contained in Part One and Part Three.

3. The appointment and nominataion by the Guardian of 2 certain
unapecified number of the Hands of the Cause.

15



THE WILL AND TESTAMENT OF ABDUL BAHA

4. Rules for the establishment of 2 Universal House of Justice and
for National Houses of Justice.

5. Prayers, both long and short. These Prayers reveal Abdul Baha
in his rapt moments before the throns of the Eternal God.

6. Sublime exhortations dealing with the universal and constructive
principles of Baha-O-Llah. Theac glorious teachings are the very founda-
tions of the Bahai Cause—the new civilization. They are the pattern of
& New World Order.

16



Cuaprrez II

INTERPRETATION

This Mystericus Universe

God is a mystery; the univetse is a mystery; creation (s a mystery.
Man, himsclf a mystery, has from the beginning of time been trying to
interpret the world in which he was born as well as the secrets of his own
nature. Thus, a straining toward understanding has ever been manifested
by hermnan beings, and Prophets, scers, poets, philosophers, artists, scientists,
ecanomists and sociclogists, in making their effort to decipher the znigma,
have arrived at pronouncing the alphabet of the book of life. So has the
process of interpretation been going on; z2nd so will it countihye uninter-
ruptedly until the hicroglyphic language of the cosmos is rendered plain
and the cornmon man is enabled to grasp the significance of cach letter 2nd
the rationale of his existence..

Baha-O-Llah throws light on this subject when he says:——

The Sun of Truth is the Word of God, upon which depends the
iraining of the people of thought, It is the Spirit of Reality and the
Water of Life. All things owe their axistence to It. s manifestation
is ever accarding 1o the capacity sud coloring of the mirrer threugh
which it may reflect. )

_ For example: Its Lighs, when caat on the mirrors of the wise,
gives expresvion of wisdom; when reflected from the minds of the
srtists i1 produces manifestations of new and beatiful arts; when it
shines through 1he minds of students it reveals knowledge and unfolds
mysteries. All things of the world wrise through man and are manifest
in him, threugh whom they bnd life and development; and man is
dependent for his spiritual existence upon the Sun of the Word of God,

—Hidden Words, Published by Bahsi Publishing Society,

Chicago, D1, 1905

Al shings of the world arise through man and are manifest in him.
It appears then thae man is the very life of the universe; he is the interpreter
of creation, and without him everything remains at 2 standstill.

Baha.Q.Llah, as the Cosmic Man, is the Revelator of our age. His
teachings lay the foundation of a new interpretation of God and of the
world. Referring to this living and vital interpretation, Abdul Baha saye:—

7



THE WILL AND TESTAMENT OF ABDUL BAHA

Verily, I declare that thesa 1eachings congtitute the illumination
of humanity; that this is the spirit of modernism; thet this 1s honor
everlasling; that these are heavenly teschings and the cause of life
never-ending amang men,

—Star of the IFest, Yol. YL, No. 2, April 9, 1915, page 20

The Great Interpreters

What theu is religion, according to Bahai philasophy? It is the ethical
interpretation of the spirit of the Cosmos through men of insight and
vision—in other words, through the Prophets. From time immemorial,
the Prophets have given us their findings concerning the Spirit of the
Cosmoy; or, according to their mode of expression, concerning the Bl of
God, which Spirit and which Fill must become incarnated in the lives of
men. As a result of these varied yet cohesive interpretations, we have the
moral conception of a universe; not one consisting of a fortuitousconcurrence
of atoms, but & universe symphonic with order and z-tingle with harmony
and intelligence. Hence, there can be no religion without men of insight
and vision and, likewise, there exists no moral order without the interpreta-
tions given by these beings of the Spirit of the Cosmos.

Moses, coming to the children of Israel, was such an Interpreter of
the Spirit of Cosmos. He had learned the teachings of an older dispenna-
tion; had discarded those that were outlasting their usefulness and retzined
some that yet held practical value. To these latter he added new prinaples;
then, he founded the Jewish religion. The Prophets which followed after
him in a long line were likewise interpreters, expounders and renewen of
ancient laws; each one translating and adapting those laws to the spirit and
requirernents of his own age.

Christ was an interpreter of the law of Moses and of the succeeding
Prophets. He expanded the law; freed it from legalistic verbiage and
accretions; imparted to it fresh significance and conferred upon the world
a new understanding of the Fatherhood of God and the Brotherhood of

mar. He sgid-—

Think not thet I sm come to destroy the law, or the prophets;
1 mn mot come to destroy bat 1o fuifil, _ , o

+=5t. Matthsip, Chapter 5, Yerse 17

In expounding the teachings of their master, the authors of the Gospels
and the Apostles, especially St. Paal, in turn became the interpreters of the

18



INTERPRETATION

words of Christ, and transmited to the generations yet unborn their con-
ception of his worth and of his purpose.

Six hundred years later in the Arabian Peninsula, Mohammad, acting
as interpreter of the Will of Allah, passed on the Divine Command to hia

le, at the same time enriching it with some of the fundamental principles
of the Old and the Newt Testaments.

In 1844, the Bah tock it upon himself to function as the interpreter
of Koranic lore 'and traditions. He invested these with new meanings;
rejected the accumulated dogmas that had formed about them, and pre-
sented to his fellow believers a purified Istamic faith.

The Book of Cerrainty, written by Baha-O-Llah, gives interpretation
of the symboly in the Sacred Scriptures of the Jews, the Christians and
the Mohammadans. Baha-O-Llah was accepted by his followers as the
most eloguent exponent of the spint of the age as it manifested itself in
the soctal, political, economic and religious departments of civilizataion;
and his principles were received by them as the re-interpretation and the
re-vitalization of the ideals of all the Prophets,

Thus, for the first time in history, we have in a personal appearance
the Universal Interpreter of the Spirit of the Cosmos or the Will of Ged.
Like unto a pure mirror, Baha-O-Llah reflects the rays of the Sun of
Reality, bestowing, in terms applicable to the maturity of the age, a fuller
and more comprehensive understanding of che mystery of God, the mystery
of the universe and the mystery of man.

Abdul Baha—the Interpreter of the Twentieth Centnry

By means of his Tablets, addressed to widely-scattered Bahaia in all
parts of the world, and of his addresses delivered before sundry audiences
it Europe and America, Abdul Baha stands as the illumined interpreter of
the teachings of Baha-O-Llah., These teachings were codified, systematized
and elucidated by him, and left as a apiritual legacy to the Bahais and to

the world.
Now, Abdul Bzha was not merely the interpreter of his Father's

teachings, but wms in hia own right a profound and original thinker. Hia
touch was on the pulse of the forces which are perturbing and devastating
this era; consequently, he was able to give utterance to some of the most
profound truths that have ever fallen from the lips of a religious leader.
Abdul Baha’s knowledge of the Sacred Scriptures and the literature of the
world bordered on the limitless. He was, uqdnuhtmﬂy, one of the fore.

most spiritual genuises of 2ll time.
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THE WILL AND TESTAMENT OF ABDUL BAHA

In 1890, Professor Edward G. Browne of Cambridge University,
London, visited Acca, Palesttne. He reports his impression of Abdul Baha

a9 follows see

Soon after this, a sudden stir without aunounced the arrival of
fresh virilors and, 3 momeni after, my companion of the previous
evening entered ithe youmn accompanied by 1wo other persona, one of
whom proved io be the Babi ageni from Beyrout, while 1the other, as
I guessed from the first by the exiraordinary deferenes shown to him

Ly all present was noue other than Beha's eldedt son Abbas Effeudi,
(Abdul Baha)

Seldom have [ seen one whose appearance impressed me more,
A tall, strongly-built man, helding kimaself siraight s an arrow, with
white turban and raiment, long black lacks reaching almest to the
shoulder, broad powerful forehead, indicating a stroug intellect com-
hined with an unswerving will, eyes keen as & hawk’s, and sirongly.
mwarked but pleasing features—anch was my first impression of Abiras
Effendi, “the master™ as he par sxcellence is called by the Bahia.

Sohsequent tonversstion with him served only o heighten the
respect with which his appearance had from the first inspired me.

Oue more cloquent of speech, more ready of argument, more ap1 of
illusiration, more intimately pequainied with the sacred books of the

Jewn, the Christians and the Muhammadang eould, [ should think,
scarcely be found even amoagst the eloquent, ready and sohies race
to which be belongs, These qualities, combined with & bearing at once
majestic apd genial, made me cease to wouder st the influence and
esteem which he enjoyed even beyond the cirele of his father’s fol-
lowers. About the greaincss of this man and his power, oo one who
bhad seens him counld entertain a doubt.

A Troveller’s Narrative, Introduction, page XXXVI
A Process of Spiritual Eveintion

To & true interpreter of the Moral Order, religion is a tree with roots,
leaves and branches. It is an expanding thing, part of carth and sky; not
dogmas and creeds, rules and musty books. Religion, like all other institu-
tions, grows old. Its principles must constantly be defined and re-defined;
while, at the same time, the new definitions, if they are to last, muse
continue to be essentially in agreement with the previcus anes.

Thus, religion, being a process of spiritual evolution, should at all
costs preserve its flexibility and elasticity. If ever it becomes rigid and
fixed, a re-defining of it will be necessary in order to change its form to fit
changing conditions; otherwise it will die in its hardened cast. During
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great emergencies, only essentials are important, for it has been proven
again and again that with the imposing rise of a new Interpreter, men and
nations throw overboard their excess baggage and hold on to the things
they value most.

The Followers as Interpreters

Now, the interpretive function has never been reserved for Prophets,
and founders of religions alone; because, as sacred literature shows, the
rank and file of the followers has, throughout the ages, been engaged in
evaluating the words as well as the spirit of their Masters. Both Baha-O-
Llah and Abdul Baha set in motion an army of interpreters, teachers and
spreaders of the Waord of God. These persons, hoth in the East and in
the West, have, through their association, their writings and speeches, ex-
pounded, defined and interpreted the principles of the Bahai Cause accord-
ing to theic own knowledge and ability. [n this field they were neither
restricted nor confined; but were encouraged to go on in full freedom,
drawing upon the resources of their minds and spirits in order to expose
the broad concepts of the broadest of all causes,

In complete directaess and simplicity, Baha-O-Llah speaks:—

Verily, God hath made it incumbent upen every soud to deliver
His Canse (apread the Message)} aceording to his ability . . . Whoscever
quitkens one soul in this Cause is like unto one quickening all the
servants. . . . Thus will ye assist your Lord, and naught else save this
shall ever be mentioned in this day before God, your Lord and the
Lord of your forefathers.

—Star of tha Wen, Yol. IV, No. 13, Dec. 12, 1913, p, 257

Again, he reminds us of the principle which he has come to establish
far and wide .—

The day is your day, snd & thousand Tablets are your evidence.
Arise 1o assist the Cause and be engrged in pubduing the minds and
souls of the people of the world through the host of ullerance. You
must show forth that which will be conducive to the welfare and
tranguility of the helpleas ones of the world. Gird up the loins of
effort; perchance the slaves may be emancipated from bondage and

find freaedom.
—Baha-0-Llah, Tahlats of Baha-O-Llah, page 22

Every Bahai is a spiritual merchant, and his wares are the Word of
God. Aa expounder and interpreter, he must display that which he possesses
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before the eyes of mankind, speaking in the language of love, and offering
the Truth with humility and courtesy,

Now, a good merchant or a good teacher must understand his buai-
. ness: he must be thoroughly conversant with the valucs that he is dispensing.
Baha-O-Llah and Abdul Baha have instructed o3 ta study things for our-
selves and seck out God's intention. The guidance of the Holy Spirit will
be available to us if we are sincere and hold ourselves detached from
worldly considerations, Abdul Baha said —

Make ready thy soul that thou mayest be like the light which
shingth forth from the loftiest helght on the coant, by means of which
guidance may be given 1o the timid ships amid the darkness of fog
and the heaving of the sea

—-Tablets of Abdul Baha, Vol. I1, pago 278
Agaip he proclaimed:—

Verily, the gift of guldance, during this grest century and this
age of lights, is greater than reigning over the earth and ail that is in it.

—Tablais of Abdul Baha, Vol. L, page 638
Once morse =—

Night and day confine thy time to the education of the world of
humanity. Arise to guide the creatures and spend tima in promulgs-
ting the teschings of His Holinesy Baha-{0-Llsh, so that lives may find
glad tidings, hearts joy, the souls eterual life snid the minds exiraovdi-

navy advancement.
—Tablets of Abdul Boha, Vol. II, page 417

A Popular Missionary Movement

Inasmuch as there are no ordained ministzrs or priests 'm the Bahai
movement, the responsibility of promulgating the Word lies in the hands
of cach individual Bahai. This cendition makes of the Bahai Cause !
popular missionary movement for the promotion of peace and goedwill
amongat men. Abdul Baha reserved a large portion of hin life fnr the
training and education of teachers; after wludu he dispatched his pupils to
various parts of the sarth. While these men and women were engaged: in
the field of service, he wrote to them continuously, sssuring ¢hem thae the
angels of the Supreme Concourse were supporting and inspiring them under
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all conditions and circumstances. Such a regiment of consecrated souls
arose [n Persia; many zlso in India, England, France, Germany, the United
States, Canada and other countrics. Their souls kindled with love for the
Cause, their tongues cloguent with proofs and arguments regarding the
New Revelation, they were exampies of fervor and self-sacrifice, of con-
centration and perseverance.

Scholars and historianas such as Mirza Abul Fazl; teachers, pocts,
writers and speakers such as Mirza Mahmoud Zargani, Haji Mirza Heydar
Ali, Sayyed Assadollah Gomi, Dr. Ziz M. Bagdadi, M. and Mme. Hyppo-
lyte M. Dreyfus, Lzdy Blomfield, Thocnton Chase, Hooper Harns, How-
ard MacNutt, William H. Hear, Ina M. Getsinger, Arthur P. Dodge,
Sarah J. Farmer, Helen 5. Goodall, Shahnaz Waite, May Maxwell, Joseph
H. Hannen, Paul K Dealy, Isabella Brittingham, Mary Hanford Ford,
Dr. Susan 1. Moody, Ellen V. Beecher, Grace Ober, Martha L. Root, Keith
Ransom-Kehler, Alfred E. Lunt, Agnes 5. Parsons, Dr. Frederick W,
D'Evelyn, Harry H. Randall, Dr, J. E. Esselmont and a vanety of balliant
and dedicated permonalities can well be considered as interpreters of the
Cause. They travelled, wrote and delivered speeches, raising high the cry
of Y& Baha EI Abha as they invited men and women of all races and classes
to partake of the incomparable teachings of Bahz-O-Llah.

Abdul Baha likewise trained a Iarge number of Persian students who
occupied their time with the translation of the Holy Writings. These
devoted scholars rendered invaluable service by making available to the
Western world the Bahai Teachings which had been cevealed in the Persian
and Arabic tongues. Their translations were not Hawless; in some cases,
better ones have and will continue to come into use; but, they transmited
the mesaage of Baha-O-Llah to the best of their ability and may also be
considered as interpreters of the Cause.

Bahai literature haa been enriched by the contributions of 2 third type
of interpreters. These were a polyglot assemblage of pilgrima who, coming
from all directions, wended their way toward Acca. The personal aceounts
written by these visitors, both published and unpublished, will in the future
be considered aa moat precious documenta, for they reveal the impressions
made by the Great Teacher on a variety of minds,

These men and women from Orient and Occident, from North and
South, were in a_spiritual sense, the children of Ahdul Baha; and, in time,
they became the heralds of the News Dawn,the expounders of the word of
God and the interpretery of the teachings of Baha-O-Llah, .
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The Final Paragraph In the Will

On the last page of the Will and Testament of Abdul Baha, these
words appeat:—~Betvare last anyone falsely interprei thess words. Also:—
To none i1 given the right o put forth his own opinion on £xpress Ris par-
ticular convictions,

These warnings are very definite, drastic even; and maay a mind has
quailed before them. Nown, it happenn that the Bahai leaders have ac
centuated these words to full worth and have applied them right down the
line: It may even be said that they have, little by little, substituted them
for Baha-O-Liak's cardinal principle :—Sndependent Investigation of Truth.
This is a tragedy of extremc proportions, for under such conditions frank.
ness disappears and courage ¢bbs away; while weaklings take the places
prepared by Abdul Baha for the lion-hearted teaachers that he dreamed of.

As a matter of fact, the explanation to the words in question is very
simpie. Both of these quotations appear in the last paragraph of the Will—
a paragraph dealing solely with the appointmant of Abdul Baha's successor.
Here is the text;— .

For he is, after Abdu®l Baha, the guardian of the Cause of God,
the Afnan, the Hands (pillars) of the Cauvie amd the beloved of the
Lord must obey bhim and twn unio him. He that obeyeth him oot,
hath not oheyed Gods he that jumeth sway from him, hath tnrned
sway from God and he that denieth him, kath denied the True One.
Beware lest anyone falsely interpret thess words, and ks unto them
that have broken the Covenant after the Day of Ascension (of Baha-
‘u'llah) advance a pretext, raise the standard of revolt, wax stiubborn
and open wide the door of false interpretation. To none is given the
right 1o put forth his own opinion or express his particular convie-
tons. Al must seek guidspee and turn unto the Centre of the Canse
and the House of Justice. And he that turmeth unto whatsoever alss
in indeed in grievous error,

The Glory of Glories reat npon youn!

Now, it must be apparent to even the most casual reader that this
entire paragraph applies to a single subject and to nothing else: the Bahais
are to gather around Shoghi Effendi and give him their uncompromising
loyalty. None are to ask the whys and whetefores; none are to interpret
this injunction which needs no interpretation. It is as clear as day.

But, why did the Maater imposc his wishes on the people in such severe
termas, giving them no leeway whatsoever P To answer this question, we must
go back and view the conditions under which the Will was made.
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It will be remembered that in the Will of Baha-O.LIah, Abdul Baha
was designated as successor; and, after him, Baha-O-Llah’s second sen,
Mohammad Ali. MNaw, after years of meatal anguish, Abdul Baha had
come to the conclusion that his brother was no fit leader for the Bahai
Cause; so, he made the stupendous decision of setting aside his Father's
commands as to the succession, A like step taken even in private life is no
' easy matter; but, when it applies to the last Wikl and the best judgment of 2
Prophet, then it becomes a matter of such import as to stagger the human
mind. Did not the Will of Baha-0O-Llah contain these words in reference
ta Mohammad Ali -~/ ¢ have surely chosen the Greater after the Greatest
as @ Command from the Al Knowing, the Omaiscient!

Abdul Bzha faced this issue, taking the responsibility into his own
hands: then, having chosen his grandson, Shoghi Effendi, to substitute
Mohammad Ali, be made it incumbent upon all the Bahzis to accept his
choice wholly and without reservations. The Master realized that after
his departure from this life, the believers would find themselves in a state of
confusion close to panic; he also feared that the faction which held to
Mohammad Ali would use the written word of Bahz-O-Llah to full ad-
vantage. Therefore, he tried to mzke matters as easy as possible for his
followers by relicving them of all responsibility dering the difficult period
of re-adjustment. Abdul Baha always was the father, the protector and,
above all the interpreter. Baha-O-Llah, in referving to his own departure
from this life, had said of him in his Will :—

If the Dove sparcih from the Treoe of Praise to the extreme cons
eccalment, i'wm for what ye do not nnderstand in the Book to the
Branch who is extended from this True Koot

The action of Abdul Baha, wherein he brought into play his owa
conscience in the face of the written text of Baha-O-Llah, relieves the
fabric of religion of the weighty dogma of infallibility, The Master in an
urgent crisis lived up to his own teaching, repeatedly pronounced through-
out the years, namely: that the station of the Prophet is twofold—divine
and human, His words, delivered in the former capacity, are imperishable
trutha; while those spoken on the human plane, in cegard to material con-
ditions, may he subject to change according to the requirements of advanc-
ing times. Here, the sentence loved by all free minds, and feared by the
mﬁjurity, echoes back across the centuries:--The word killeth, bur 1he
sparit giveth life.
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In choosing his eldest grandson as supreme leader of the Bahai Cause,
Abdul Bzha was relying on his best judgment and his hopes rather than on
the test of experience; for, it must he cemembered that when Part One of
the Will was written, Shoghi Effend: was a child; again, when Part Three
was written, he was still but a youth or a very young man. The loving
concern of Abdul Baha in his regard is expressed in moving termns on the
last page of the Will:—

It s ineumbent upon you to take the greatest care of Shoghi
Effendl, the twig that hath branched from 1the fruit given forth by the
Two hallowed and Divine Lote-Trees, that no dust of despondency
and sorrow may staln his radiant pature, and that day by day be may
wax greater in happiness, in joy snd spirituslity, sad may grow to
hecomne even ae & Truitfol tree.

We thus can see that Abdul Baha did everything in his power to
provide for the unity of the Cause. Having laid upon his grandson as great
a responsibility as any ever placed upon the shoulders of maa, he built for
the young Guardian's security a fortress composed of his own burning words;
which words, each and every one, are s¢ered upen the consciouaness of the
Bahais. He conferred upon Sheghi Effendi his sanction, his trust, and his
blessing; and he expected all those who had loved and followed him to do
likewise.
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CuEapTER 11

THE STORY OF MIRZA MOHAMMAD ALI

Whhont and Within

The Bahai Cause, product of the last century in Iran, was founded on
three grezt personzlities. The Bab, the Forerunner (1819-1850). Opposi-
tion to the Bab and his teachings came from without; it was manifested by
the Mohammedan clergy and the government. Baha-O-Llah, the Revelator
(1817-1892). Baha-O-Llah met not only opposition from without, on the
part of church and state, but also epposition from within the ranks of his
own family. Abdul Baha, the Exemplar (1844-1921). Abdul Baha, with
the movement operating on a world-wide acale, had to face opposition simi-
lar to that which Baha.O.Llah had encountered; that is, from without and
from wAthin.

Of the seventeen pages which comprise the Will of Abdu] Baha in
- English form, more than ten are given over to a detailed account of the
romplications that bad formed within the Canse. Abdul Baha, doubtless,
had some weighty ressons for thus including in this document a record -
which, on the face of it, belongs to the domain of history; therefore, it is
my intention to cutline those events and explain the reasons, as I under
stand them, which caused the Master ta include this aspect of the movement
wn his last Will and Testament, -

Inasmuch as the Will, in Three Parts, was written over an extended
period of time, the internal history of the Cause appears in all three sec-
tions. This is an important point to remember. Abdul Baha, himself, had
been such an integral part of these events that each incident had seared
ivelf on the tablet of his memory, linked like a chain and applying in one
way or znother to the various subjects with which he was preoccupied. This
sccounts for a certain repetition, 29 cach subjact treated is seen from different
angles on the same background.

A Religious Drama

The dominant impression made on the reader of the Will is that, to
all intcnts and purposes, bhe is witnessing a religious drama in which saints
and sitners, unprompted by a director, are acting their parts according
to their own mentalities and emotions. He realizes, however, that the
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characters ars not fictional but actual human beings, dispfaying all the
atrength- and weaknesses of their individualities. The story, as told by
. Abdul Baha, glows and fares with stark realism: it is embellished with
poetry and imagery which lend to it beauty and color, while the lfaw of
cause and effect working in the lives of the dramaris personae, brings it to
a logical dimax.

Only a gifted artist such as Abdul Baha could, so deftly, have de-
lineated the character parts of the villains and made avident their motives,
ay these passed across the stage toward the wings, where they disappeared
into the waiting darkness. Only Abdul Baha could have pressed the chords
of tragedy with such force that their vibrations coatinge to pound, and
tear at the hearts of the audience long after the finzl cortain has descended.

The Central Figure

As we follow the story, we realize that Abdul Baha was not only the
narrator, but was himself the central figure around which the action de-
veloped. His sufferings, so vividly descrnibed, have left abiding wounds on
his consciousness; and now he i3 sharing his experiences with his followers
for the purpose of appraising them of the fact that the perils which he had
enceuntered are not wholly of the past, but atill exist. His agonized conczm
is lest the Cause, which had cost so kigh 2 price in blood and tears, should
suffer irreparable injury when he, the protector, were no longer there to
carry the whole burden on his own mighty shoulders.

The Bahaj Carsvan

Abdul Baha addresses himself to the story as it occurred before hia time.
He tells of the Bab; deseribes his travels, his afflictions, his martyrdom;
recalling that: iex thousand souls have shed sireams of their blood in this
patk. Then, dipping his pen into the vial of memory, he evokes the suffer-
ings and trials of his Father, Baha-O-Llah: his blessed feet were 30 griev-
owusly scourged as to bleed aad be sore wounded. . . . Hiz neck nas also
put imto captive chains and his feet made farr in stocks.

Inasmuch as Abdul Baha, as a young boy, had followed hia Father
into exile, he gives us a n:ver-tﬂ-bu-fnrgntten account of the journey from
Teheran to Bagdad; then to Constantinople; from the latter city, on to
Adrianopie, where ke was eventually transferred to the Most (Freat Prison.
This prisoa was ao other than Acca, Palestine, the dreaded fortress to which
the most dangerous political prisoncra of the Ottoman Empire were con-
signed. Abdul Baha refers to the Acca of hia time as the prison of highuwy
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robbers, of brigands and of man-slayers. It was the end of the road—-the
Siheriz of the Near East.

With our mind's eye, we can see, if we will, the band of Bahai refugees
who accompanied Baha-(-Llah on his long journey from Iran to Palestine.
Wending its way over mountaing and deserts; ill-fed, ill<lad; exposed to
the harsh winter and the exhausting summer; always moving on; thesa
men, women and children, who of their own cheice had sacrificed home and
safety to follow their Master, no one knew where, who were willing to go
through beli, just to be ncar him, were ferced to witaess Him, whom they
loved so much, beset with dangers, not only on all sides but at his very
right hand.

Here, with a few rapid strokes Abdul Baha draws the picture of
Mirza Yahya who, as an evil genius, attended his brother Baha.QO-Lish
through all these vicissimdes. He tells us that Baba-CO-Llah nurtured
Mirza Yahya in kis owm Basom, cver since his eorly years, showered ot
evevy moment his temder cave upon kim, exalted his wame to them of this
world and the next, yet despite all, thig man denied kim, dealt falsely with
him and beficved him not. While in Adrianople, he stirred up sedition
among the Bahais, raising a storm of mischef. In his jealowsy and dis-
comfcure, he reached the last point of wiquity in an attempt on the very
life of the Holy One. Finally, he plotted with the officials of the Ottoman
government znd took part in the final banishment of Baha.O-Llah to Acea,

The {outterable Repetition

Now, just as Bzha-O-Llah met his sopreme test in the person of his
younger brother, Mirza Yahya, so did Abdul Baha encounter a formidable
snerny in his own younger brother, Mirza Mohammad Ali. [Here is the
incredible drama, the unutterable tragedy, the epic—omnicus, clemental,
vast| It is a picture before which imagination quails and understanding
becormes impotent. It i 2 repetition that tears the nerves apart and strikes
at the foundations of reason.

The story of brothers born to the same father, the cne standing on
the right side of justice, the other on the left, is not new in the history of
mankind. In Genesis, Chapter 4, we read that Cain rose up against Abel,
hit brother, and slew him; and in the same Book, Chapter 37, we find that
the brothers of Joseph hated him and could not speak peaceably umia him.
Likewise, in the New Testament, St. Matthew, Chapter 12, verses 46-50
and St. Mark, Chapter 3, verses 31-35 we study and try to analyze the
scene when the mother and the brothery of Jesus stood wishout, desiring to
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speok with him . . _ but he anrwered and aid . . . Who it my mother and
who are my brethren? And ke sorerched forth kis kand toward his disciples,
and said, behold my mother and my brethren! For whosoever 1hall do 1he
will of my Father which is in heaven, the same is my brother and sister and
mother. Here, we come to realize that family associations count for nothing
in the realm of understanding, and that in the dimenstons of the spint,
flash and bloed are not included.

Thus, Baha-O.Llah tasted of the cup of hemlock oftered by Mirza
Yahya, and Abdui Baha drank deeply from that same cup at the hands of
Mirza Mohammad Ali.

Charpes Against Mirzs Mobammad Alj

Shortly after Bahz-O-Llah’s departure from thia life, grave disturbance
became manifest in his houschold. Thencefarth, Abdul Baha, whost mind
was fxed on the problems of the whole world, sustained crucifivion at home
and the spectre of anxiety stalked his footsteps. Only when we come to
know something of Abdul Baha's inner tragedy, and realiza its stupendous
implications, do we understand his reasons for having devoted so much
space in his Willi and Testament to the account thereof.

[t would take too long to tell the story in full, but I here present 2
summary of the main charges laid at the door of Mirza Mohammad Al
s specified in the Will of Abdul Baha:—

1. Mirza Mokammad Ali, as the Centre of Sedition and Prime Mover
of Mischief, broke the Covenant of Baha-O-FLlah;

2. falsifed the Writings of Baha-O-Llah and interpolated in them
his own ideas;

3. inflicted a grievous loss upon the Cause;

4. scattered the followets of Baha-O-Llak and caused their incarcers-
tion and imprisonment;

§. delivered into the hands of the Ottoman government the Haly
Tablets of Baha-O-Llah—perchance they might lead to the extinction of
Abdel Baha;

6. composcd slanderous leaflets, letters and documents and distributed
them far and wide, to slarm officials, to sow sesds of douba snd cruse
shedding of blood;

7. cauged the dispersion of the people of God and joined hands with
strangers and enciuiea to invoke trouble and bring about difficnlties;

8. with bitter rancor, endeavored to hurt Abdul Baka by broadessting
~ false and foolish reparts;
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g. assailed Abdul Baha with bitter enmity and spread calumnies
about him;

10, with an axe, ho struck at the root of the Tree of the Cause;

11, dealt a heavy blow at the Temple of the Cause and threatened
ta ruin the Cause of God;

12. cheersd and encouraged the enemiea of the Cause and circulated
untrue accusations against the Bahais;

17. by hia actions, rcvived the blighted hopes of Mirza Yahya's
followera;

14. by spreading before them the scrolly of his doubts, he caused the
adveraaries of Baha-O-Llah to become audacious and arrogant;

15, beguiled the souls of men and breathed his evil whisperings into
the hearts of the devoted followers of Baha-(O-Llab;

16. through intrigues and machinations, purposed and decreed the
death of Abdul Baha;

17. kindled the fire of mischief, arrogance and pride, and accused the
helievers of God with perversion of truth;

18, in concert with other enemies, he prepared a report teeming with
calumny and slander, asserting that Abdul Baha was an adversary of the
government. As a result of this memorandum which was submitted to the
Sublime Port, a committee of Investigation, sent from Constantinople and
arriving in Acca (about 1506-07), proceeded immediately to investigate
the afajrs and aims of Abdul Baha. Abdul Baha's enemies and ill-wishers
surrounded the members of the Committee and enfarged upon the text
of the report,

The chief points of this report are as follows

(1) Abdul Baha was accused of having raised aloft 2 flag of revolu-
tion, and summoned the populace around it in revolt against the government.

{b) Abdul Baha had claimed to be a king and hoped to be crowned
by the people and thus establish a new sovereignty,

(¢) Abdul Baha had erected on Mount Carmel a mighty fortress snd
had rallied around himaelf all the inhabitants in the land, in preparation
for a general uprising. |

(d) Finally, Abdul Baha had camsed disruption in the religion of
Islam and had entered intc a escret compact with the Christian govern-
ments to overthrow the power of the Ottoman Empire.
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The actions of Mirza Mcohammad Ali and the charges made by him
against Abdul Baha, as above enumerated, are repeated and amplified in
the Three Parts of the Will. Abdul Baba substantiates most of them, by
quoting recorded proofs and published accounts of the time.

The Cenire of Dissension

To many of the old Persian Bahais, who had been acquainted with
the details of the siteation, having watched it since 1892, the above charges
are not news. 1hey have read them in hundreds of Tablets written hy
Abdul Baha ta his followers, both in the East and in the West. Likewise,
those who were cngaged in the Master's service have often heard him
speak on these matters, recounting stories of the treacheries and intrigues
of his cnemies, inspired and headed by Mirza Mohammad AL

In the case of Baha.(.Llah, the transgrassion of Mirza Yahya and
the evil results ensuing from it had affected his whole life, for he had been
forced to devote a great deal of his precious time to speaking and writing
on the subject in order to dispel the clouds of misunderstanding that hung
low: over the horizon of the Cause, In the case of Abdul Baha, this con-
dition was duphcated, only on a larger scale and under conditions that
were yet more portentous. Mirza Yahya was the apple of discord in the
garden of Baha, but Mirza Mohammad Ali became the center of commo-
tion and dissention in the Bahai Movement as it reached out, under the
guidance of Abdul Bsha to the far corners of the earth.

Therelore, on the basis of the ahove charges, Abdul Baha felt logically
Justified in passing sentence that—

The Centre of Seditlon, the Prime Mover of Mischief, Mirza

Mohammad AB, hath passed out from under the shadow of the Caose.

Again, he wrote :—

It & thua evident that should this man sueceed in bringing dis-

ipﬁminlnlhuﬂnmnnicﬁd,huwﬂluﬂeﬂrdmymdmim
And again :—

Had not the promised sid of the Ancient Besuty been graciously
vouchsafed s\ every moment to this one, unworthy though he he, he
surely would have destroyed, nay exterminsted the Canse of God and
ullerly sobvertied the Divine Edifive,

Finally, a warning and 2 prophecy:—

.And now ye are wilnessing how ths wrath of God hath from all
uides afflicred him and how day by day he kv-speeding towards destrue-
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tion, Ere long will ye behold him and his associstes, outwardly and
inwardly, condemned to utter ruin.

Chants of Lamentation and Viclory

So stricken was Abdul Baha by the spirit of rebellion and opposition,
as manifested by Mirza Mohammad Ali, that he uncovers before us his
bleeding heart, saying that:—the eyes of the loved ones of Baha-O-Llah
were deliged with tears of blood. Then, in the mystical symbology of the
East, he rransports us to the world beyond and reveals the concern and
grief that have penetrated to the highest places:—

Boecause of this iniguity the dwellers in the Pavillon of the Abha
Kingdom have bewailed, the Celestial Concourse is lamenting, the
Immorial Maide of Heaven in the All-Highest Paradise have ralsed
their plaintive cries and 1the angelic company sighed and uttered their
moanings,

Although these sledge-hammer thrusts and shocks had left indelible
scars on the body of the movement, yet the innate spiritvality and divine
enctgy inherent in the Cause of Baha-O-Llah healed its wounds and restored
ity shattered health, so that, Phoenix-like, it was able to rise, from the
ashes of despair, into the starlit heaven of joy and gladsomeness.

It muost have been the realization of this recuperative power, and his
observation of the spreading influence of the Cause that made Abdul Baha
chant this victory verse:—

But, praise be jo the Lord, the iriviphant assistance of the Abha
Kingdom was received, the hosts of the reaim above basiened 1o bestow
victory. The Cause of God was promaoted far and wide, the call of
the True (ne was noised abroad, ears in all regions wera inclined 1o
the Word of God, His standard was unfurfed, tha ensigns of Holiness

gloriously waved aloft and the verses celebrating His Divine Llnity
wers chanted.

The Will of BahaO-Llah

When Baha-O-Liah departed from this life in 1892, he left behind

4 precious legacy—his Will and Testameat. The contents of this docy-

ment, congisting of only three pages in the translation, applies, not to prop-

erty, but to ethical and spiritual values. This is pointed out in the opening

paragraph:—

Although the Supreme Horizon is devoid of the vanities of the

world, yet in the Treasury of Trust and Resignation, We have placed

a priceless and unequajled inberitance for the heirs. We have not
placed {thorein) a iresgure, neither have we added to the pain.

—wBahai Scriptures, page 259
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At the same time, Baha-O-Llah leaves two clear and definite orders
for the future direction of hiz Cause,

First:——He instructs the members of his family, his relatives and the
Afnan to torn after his ascension to hia eldest sonr, Abdul Baha, and to
accept him a9 his successor and as the ceater of & Covenant which he,
Baha-O-Llah, had entered into with him.

Second ——He further states that the station of his younger son, namely,
Mirza Mchammad Afi is after that of Abdul Baha; and conscquently, this
younger son is to succeed Abdul Baha as the leader and acknowledged head
of the Cause. No provision is made as to a successor after the death of

Mirza Mohammad Al

The Greatest Braneh and the Grealer Braneh

It has been the custom of the leaders of the various movements in
the Fast, especially religious mavements, o adopt for themselves and to
bestow upon their sons, their relatives and a few of their fajthful disciples,
honorific titles. For instance, Mirza Ali Mobammad became known. as the
Bab, which name signified The Gate; Mirza Hossein Al assumed the
name Baha-O-Llah, meaning The Glory of God, and Abbag Effendi chose
to be called Abdul Baha——Tke Servast of Baha.

Likewise, Baha-O-Llah, during his lifetime, conferred the title of
The Greatest Branch upon his eldest son, at that time known as Abbas
Effendi, while his second son, Mirza Mohammad Al, received the designa-
tion of The Grester Branch.

in the light of the above explanation, let us read that part of the
Wilt of Baha-O-Llah which relates to the question of succession .—

This is the Testament of God, that the Branches (sons of Bahw
O-Liah), Twigs, (descendants of the Bab) and Relations must esch
and every ons look to the Greatest Branch, Reflect opoun that which
is revealed in My Book, the Agdas: “When the Ocean of My Presence
bhath disappeared and the Book of Origin is achieved ta the cad, tura
our faces towards Him whom Goid has purposed, Who hath branched
rom this Pre-existent Root.” The aim of this blessed verse hath been
the Greatest Branch. . . . Verily God hath ordained the Station of the
Grester Branch afier the Simtion of the former. Verily, Ha Is the
Ordainer, the Wise. Weo have surely chosen the Gremer after the
Greatest s & command from the All-Knowing, the Omniscient.

—Bakai Scripinres, pp. 260-261.
Hete 18 an ordinance that is neither enigmatic nor obscure; it ia aot
written in metaphor nor phrased in parabie. It certainly is not & designs-
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tion; it is an unequivocal command—the command of Baha-O-Llah and of
God. God hath ordained thar Mirza Mohammad Al should succeed Abbas
Effendi. }#'e have surely chosen the Gregter after the Greatest as & com-
mand from the A-Knowing, the Omuiscient. This i the last word spoken,
the last order given. The fact is—God Almighty had ordained the succes-
sion; it was registered in the chancellery of heaven; it was recorded in the
Will of Baha-O-Llah. Where then was the man who would dare say:
cancelled!

The Chamber of Agony

If there were anyone in this wide universe who accepted the fact that
Baha-O-Liah was the Manifestation of God and that his Words were
eternal truths, that one wis Abdul Baha| If there were anyone on the face
of the globe who believed that Baha-O-Llah was the meamation of wisdom
angd foresight, that one was Abdul Bahal If there were anyone in heaven
or on ¢arth who was servant to Baha-(O-Llah, that one was he whoe had
assumed the very name: The Scrvant of Bahal And yet:—

Was the Cause which Bzha-0O-Llah had brought to the world at the
inatance of God, the Cause for which thousands had suffered and died,
the Cause for which he, himself, had labored slecplessly, unremitzingly,
which was the legacy of mankind, to be consigned to the keeping of a man
whom Abdul Baha considered wnworthy, in the most sweeping sense of
the word? ¥ as this to be?

It is not for us to remotely imagine the conflict that must have taken
place in the arena of Abdul Baha's conscience: nor to attempt to measure
his mental strivings, his spiritual cfioct, his soul-searching. The test was
his, and his alone. MNo soul, of preseat or future, ever could penectrate the
thamber of agony. Abdul Baha, in the sileace, awestled with his God unisil
the breaking of the day. . . . dnd ke said, I will not lst Thee go, except
thou bless me (Genesis, Chapter 32, Versea 24-26).

The Great Decision

When he passed out of the valley of search for Truth, Abdul Baha,
tmpowered by the right of conscience, took matters into his own hands, and
in 2 gesture of ultimate courage, the like of which is unrecorded in the
annals of this planet, he cancelled the succession as ordained by the Prophet
of God. Thus, the written words of Baha-O-Llzh: ¥z kave surely chosen
the Greater after the Greatest as a command from the AlU-Knowing, the
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Ompuscient, were set aside and replaced by the written words of Abdul
Baha: Mirza Mohammad Ali hath passed out from under the thadow of
the Cause,

As Abdul Baha reviews the conditions which resulted in this action
toward his hrother and those who had ranged themsclves hehind him, he
makes comment :—Ferily, we wronged them not, but they have wronged
themselves, and he asserts that he :—hath in no wase borne, nor doih he bear
& grudge against anyone; toward none dotk he emteriain any ¥ feeling,
and uttereth no word save for the good of the world.

Having come to his great decision, Abdul Baha, in the First Part of
his Will, appointed as his successor his eldest grandson, Shoghi Effend,
thea 2 child of some eight or nine yeary of age. It was, as I understand it,
with a view of protecting his young heir, and the Causc as well, quring the
difficult period of transition after his own departure from this life, that he
included in his Will the story of Miza Mohammad Ali.

Thus did Abdul Baha, through whom the pulse of hia great Father
was deating and will forever beat upon the heart of the world, pass through
his Gethsemane. Under the whispering olive branches, in the lonelincsa of
his unique responsibility, he broke the Will of Baha-O-Llah—the Mani
festation of (Ged in this day.



CHAPTER IV

CONDEMNATION AND BLESSING
The Attitude of the Prophet Toward Evil

The Sacred Boaks of the world Faiths reveal the Founder of each
refigion under two aspects: as he lauds the qualities of the good and con.
demns the charactenstics of evil. These aspects complement each other,
for s¢ long as man is imperfect, the process of improving and refining his
nature proceeds, siowly but surely, under the guidance of seers and reform-
ers whose mission it is to censure the acts of iniquity and extol those of
integrity and rectitude.

All the while, however, the attitude of the Prophet toward evil is
detached and completely impersonal. In this, it difers fundamentally from
that of the followers, The Prophet castigates the sin, the followers castigate
the sinner; the Prophet denounces tyranny and oppression, the followers
dencunce the tyrant and che oppressor: the Prophet points to higotry and
fanaticism, the followers, themselves becoming bigots znd fanatics, point
to other bigots and fanatics; the Prophet judges the deeds of the people
according to moral and ethical standards, the followers judgs them accord-
g to theological znd dogmatic standards.

It is, therefore, evident that a wide chasm exists, psychologically and
spirituaily, between the Prophet’s moral stand and that of his followers:
consequently, when men shall have grasped the significance of the attitude
of their teacher a3 well as of his words, when they shall strive to imitate
the one while they adhere to the other, then, and not until then, will they
have learned the secret of true and practical relationship among themselves.

The Eternsl Psttern

Na Prophet has maintained a moare unequivocal posture toward sin
than did Jesus of Nazareth wha, at the same time, dispensed unlimited com-
passion and even indulgence toward the sinner in person. In his moment
of gupreme agony, 28 he looked from the cross upon the most hideous
expression of humanity, he prayed:

Father, forgive them, for they know not whas they do.

This phrase of divine forgiveniess has come pulsing through the ages with
2 force that has never weakened. It reveals the Christ-attitude more
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poignantly than do any teachings. It constitutes the eternal pattern raiged
before men, whose lesson it ia to chisel repreductions of it out of the
marble of their own hearts.

Nearly two thousand years later Abdul Baha, in his Will and Testa-
ment, ¢alls upen God to pardon those who had requited his loving-kindness
with treachery and malevelence, Through his words, regarding Mirza
Mohammad Ali and his associates, Abdul Baka has revitalized the prinaple
of forgiveness, and, even as Christ the Redeemer, has offered himself as
the sacrifice for the sins of others.

Let ua, with humility, stand before the throne of the Almighty, listen-
ing to Abdul Baha as he offers his prayer an behalf of his foes, If possible
we will repeat it after him:— .

I call upon Thee, O Lord my (rod! with my tongue and with all
my heart, not lo requite them fer their cruelty and their wrong-doings,
their craft and their mischief, for they are foolish and ignoble and
know not what they do . . . ) my Lord! Have mercy opon them, shield
them from all afliztions in these troulled thnes and grant that all
trinls and hardshipe may be the lot of this Thy servant that hath
fallen inlo this derksome pit. Single me out for every woe and make
me a sacrifiee for all Thy loved ones . . .

0 God, my God! Lowly, suppliant and failen npon my face, |
beseech Thee with all the ardour of my invocation to pardon whoso-
ever hath hort me, forgive him that hath conspired aguinst me and
;f;:lind me, and “;?h away the mimli:;gl 1?; them that have wrought

ce npon me. Youchsafe onio t gnodl vo tham
jox, rl.']iﬂ"uwthm from sorrow, grant them 4 us :i::pél:itf. give
them Thy bliss snd ponr upon them Thy IPJ: ty.

Than st the Powerful, the Gracious, the Help In peril, the Self-
subsisting !

Give them joy, said Abdul Baha, refieve them from sorrow, pour upon
them Thy boungy. This, indeed, is more than forgiveness. This is divine
humanity expressing itself in affectionate concern.

No Respecter of Persons

Abdul Baha was onc who could not witness with equanimity the
cruelty of man to man. Even as the Prophets of old, he rose to the height
of awesome grandeur as he fulminated against che practitioners of false
hood, fraud and knavery. Here, as nowhere else, he shone as » fiery sun, the
shafts of his indignation passing through and through the clouds of hat
that enveloped him and others. As he stormed the citudels of hypocriay
and the strongholda of invested intereats, he was restless, impatient, vehe

38



CONDEMNATION AND BLESSING

ment—a power-house of tumultuous emotion. He was facing the enemies
of God and humanity, and the exposing of them was no small part of his
mission.

If he were alive today, Abdul Bahza would not choose the role of
silence nor would he withdraw from the field of activity. Instead, whether
within the limits of their influence or outside of it, he would direct the
blasts of his denunciation against the dictators of our age, even as he, 2
captive, denounced his captors, the Shah of Persia and the Sultan of Turkey.
Abdul Baha was no respector of persons. He condemned infidelity wher-
ever he saw it—around the circumference of the nations and at his own

fire-side.

Abdul Baha, teacher of universal amity and love, was the advocate
of the poor and the dispossessed. Consequently, he was the assailant of
hypoctisy, mendacity and cruelty, and he heaped upon the oppressors the
live ccals of his wrath and lashed them with the tempest of his displeasure.

Fortunately, for our age which hungers for the bread of social juatice,
we have in him a prophet who did not cry in the wildemess, but who
walked in the broad avenues of our European and American cities and
discoursed in the marts of commerce and industry—a practical prophet,
impatient of the malefic forces that were disrupting and discouraging social
relations; a stern prophet, denouncing the abuse of power; 3 humane
prophet, recoiling at the practice of war,

“Deliver Ja From Evil™

Abdul Baha taught us that God never punishes mankind, but that
mankind punishes itsclf through its own misdeeds and misdirected energic.
Free choice i3 given to all; but while the thoroughfares of righteousness
and unrighteousness are pretty well defined, it is the wmany by-paths criss-
ctossing between the two that bewilder us and lead to our undoing. The
Prophets help us to keep cur footing on the right road, for if we alip we
lose ourselves in the wild jungles of human desires. 'Was jt not the Christ
who tught us to pray to the Father:—Lead ur rot imlo temptarion bus
deliver us from evil. Obviously, all remptations are not of e flesh; there
are more dangerous and sinister forma of this peril, such as personal ambi-
tion, higotry and perversion of truth.

In his Will and Testament, Abdul Baha was maimly concerned with
this latter type of temptation; and in writing about the disloyalty of Mirza
- Mobammad Alj, and in warning his followsrs to have nothing to do with
him, he waa not considering the man proper, but the charzcteristics in the
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nature of his brother which implicd a danger to others. Therefore, he

13sued his commands as follows:—

A thousand tiemes shun his company. Take heed and be on your
guard. Watch and examine; should any one opendy or privily bave
the least conneetion with him, cast him out from your midst, for he
will snrely canse disruption and mischief.

Hence, the beloved of the Lord most entirely shun them, avoid
them, foil their machinstions and evil whisperings, goard the faw of
God and His religion, engoge one and all in diffusing widely the sweet
sayours of God apd to the hest of their endeavor proclaim Hia Teach-

The center of sediion wad thus confounded in hir craftiness,
afflicted hy the wrath of God, sunk inte a degradation and infamy that
shall be lasting uatil the Day of Doom, Base and wretched is the plight
of the people of evil deeds, they that are in grievous loss!

The sum and substance of the above iy contained in the fast two
sentences: Base and wwetched 5 the plight of the people of evil deeds.
They are in grievous loss. Evil deeds produce evil fruits. This is a universal
ariterion. As you sow, so shall you reap. The teacher cannot affect the
outcome of our actions; he sunply is a warner, ar admonisher, Mirza
Mohammad Ali alone was responsible to his God; and Abdul Baha was
determined that his people should hald themselvea aloof from the subtle
influence that had caused so much havor,

Be Hich that You May Give

Leave Mirza Mohammad Al ta his Maker; this was the burdeq of
Abdul Baha's instructions. Do not hate him; you have more important
things to do. Keep him out of the current of yaur thoughts. True, he has
committed evil, but the results of his actions do not apply to you; your part
is to learn a lesson from these eventa and to persevere in well-doing. Pray
for hirn, as Abdul Baha has prayed for him. If you cannot forget him,
forgive him; if you cannot forgive him, forget him; and if you are able to
do both, you will be the better off. Be enprossed in the proclamation of
the Teachings of Baha-O-Llah: thus engaged, you will have no time or
inclination that will not be expended in ioving the whole worid This is
what our poor humanity nesdal

Constructive thinking and straightforward doingl The futile nega-
tivities of Mirza Mohammad Ali belong to the past. We cannot build
on the shifting sands of plots and counter-plots. These would be forgotten
if we did not apply ourselves to reviving them. Men want the bread of
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life, not the stones of infidelity and dishonor; seekers atrive after truth,
not falschood; people long for harmony, not discord. The essence of the
Bahai Cause is not contained in the disloyalties of Mirza Mobhammad Al
but in the loyalty of Bahs-O-Llah to God and to all of mankind. So did
Abdul Baha, in his own words, admonish ua in his Will and Testament.

And so, he tells us to be rich that we may give to othersi—

Therefore let your [aces be more radiant with hope and heavenly
determination to serve the esuse of God, 10 spread the pure iragraces
of the divine rose-garden of unity, to awaken apiritual susceptibilities
in the hearts of mankind, 1o kindle anew the spirit of humanity with
divine fires and to reflect 1the glory of heaven 1o this gloomy world of
materialism, When you possess thess divine snsceptibilities vou will
be abie 10 awaken and develop them in others. We cannpt give of our
wealth to the poor unleas we posscas it. How can the poor give to the
poor? How can the soul that is deprived of tha heavenly bounties
develop capacity o receive those bounties in other souls?

—Abdul Babs——Promulgaiion of Universal Peace,
Vol I, page 5.

The Two Aspects of Moses

In the Scriptures of the Jews, much space has been zilatted to con-

demnation. Moges hurled a succession of curses against the children of
Israel, becanse of their dischedience. in the 28th Chapter of Dieuteronomy,

from among its 68 verses, 54 are given over to rebuke in ity most fearsome
sense. I have not come across any tract of the Sacred Scriptures that o
develops, and miintains to the very last word the high spinit and the literary
and scientific aurs of the curse, Let us listen to the wrath of Moses:—

Cursed shalt 1thou be in the city, and cursed abalt thou be In the

Cursed shall be thy hasket and thy store,
Carsed shall be the fruit of thy body, and the fruit of thy land,
ihe increase of thy kine, and the focks of thy sheep.

Cursed shali thou be when thon comest in, and cursed shalt thou
be whea thou goest out.

The Lord shall send upon thee cursing, vexation and rebuke, in
all that thoa setient thine hand unta for to do, untl thou be destroyed,
apd unil theu perish quickly . . .

The Lord shall make the pestilence cleave unto thee, untl he
have coustttned Lhea from off the land . . .

The Lord shall emite thee with a consemption, and with a fever,
and with an inflamation, and with an extreme burning, and witk the

Geld
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sword, and with blasting, and with mildew; and they shall pursue thee

unlil thou perish.

And thy heaven that is over thy head shalf be brass, and the zarth
that is under thee shall be iren.

The Loxd shall make the rain of thy land powder and dust: from
heaven shall it come down upon thee, until thou he destrayed , .. -

The Lord shall smite thee with madness, and blindoeds and aston-
ishment of heart.

The Lord shall smite thee in the knees, and in the Iegs, with a
sore bolch that cannot be healed, from the sole of thy foot unto the
wp of thy head . . .

Moreover all these curses shall come upen thee, and shall pursue
thee, and overtake thee, till thou be destroyed . . .

And It shall come to pass, that as the Lord rejoiced over you to
do you good, and to muliply you; so the Lord will rejolee over you
to destroy you, and to bring yor to neught . . .

Moses, doubtless, was the most severe among the Founders of the
Great Religions; yet, I take it for granted that he knew how to choose the
language that world have the most efficzcy for the immature tribes that
he was guiding toward spiriteal and physical safety. His was the vocation
of the father—unremitting concern over every action and circumstance that
affected his unwieldy family, and it is a safe guess that his tender momeaty
were not few nor far between,

Now, we will listen to one of his inhentors in an exaited moment
of assurance:—

Thy merey, 9 Lord, ie in the heavens; and thy faithfuines
reaches unto the elouds. Thy righteonsnesa is like the grest moun
tming; thy judgments are a great deep: O Lord, thow preservest man
and heast. How exeellent is thy lavingkindness, O Godl therefore the
children of men put their trust under the shadow of thy wings. They
shall be zbandantly amiisfied with the fainess of thy house, and thon
shaly make them drink of the river of thy pleasures. For with thee
Is the foumiain of Lfv; in thy light shall we see light.

—Fsalmas, Chapier 3, ¥Yersea 59.
The Two Aspects of Jesus

In like manner did Jesus let loose his indignation:—

And Jesus went inte the temnpla of God, and emut out all of them
that sold and bought in the icmple, and overthrew the tables of the
money changers, and the seats of them that sold doves, and sald unis
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them, It is written, My house shall b called a8 house of prayer) but
ye have made it n den of thieves. _
—St. Matthew, Chapter 21, Versea 12-13

On another accasion, in 2 mood of divine impatience, he stated that
the entire gencration of his time was faithless and perverse, and he ques-
tioned how long he should be with these people and suffer them. (S1. Mat-
thew, Chapter 177, Verse 17)

Agzin, when Peter had rebuked his Lord, Jesus turned to him im-
petucusly and said unto Peter, Ger thee behind me Saian, thou art an
offence unto me. (St Mattkew, Chapter 16, Verse 23)

There was a time when Jesus thundered in regard to entire cities,
such as Chorazin, Bethsaida and Capernaum, wirersin moss of his mighty
works were done, becanse they repented not, prophesying that, on the day
of Judgment, it shall be more tolerable for Tyre and Sidon thas for you;
further, Capernaum, which had been exalted wnto heaven, shall be brought
doum to hell. (Si. Maithew, Chapter 11, Verses 21-24)

Even the haly ity of Jerusalem did not escape the scourging wrath
of the Christ, for it was branded as the stoner and kiiler of the Prophets.
{8t. Luke, Chapter 13, Verse 34)

In the course of his admonitions, when he sent out his twelve disciples,
he said to them:—

But whosoever shall deny me befare men, him will 1 also deny
before my Father which is in heaven. Think not that I am come to
send pesce on earth: I came not to send peace, but » word, For 1 am
come to set men wi varisnes against his father, snd the daughter
againet her mother, and the daughter-in-law against her mother-in-law.
And s man's foes shail be they of his own bousshold. He that loveth
father or mother more than me is not worthy of me: snd be thm
lovelh son or daughter more than me Is not worthy of me.

—St. Matthew, Chapter 10, Verses 33-37.

Maore than often, Jesus lifted his mighty voice, warning bis disciples
of the leaven of the Pharisees, which is hypocrisy. e specified the seribes,
Pharisees and lawyers as fools and serpents, and he capped his bill of
indictment by accusing their fathers with the murder of the Prophets. It is
no wonder that the whole ecclesiastical order, which had herome the butt
of such uncompromising condemnation, lay in wait for him, secking to carch
tomething out of his mouik that they might accuse him. (8+. Luke, Chap-
ter 11, Verses 40-54)

The condempatory aspect of the teachings of Jesus is recorded at
length in §1. Maithew, Chapter 23, Verses 13-33-
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But woe unto youo, seribes and Pharisees, hypocrites! for ye shut
up the kingdom of heaven against men: for ye neither go in your
selves, neither suffer ye them that are entering to go in.

Woe unio you, scribes and Pharisees, hyrocriles! for ye devour
widow’s houses, and for a pretense make long peayers; therefore ye
shiall recelve the greater damnation.

‘Woe unto you scribes and Pharvisees, hypoeriteal for yo compas
sea and land o make one proselyte, and when he is made, yo make
him twolold more the child of hell than yourselves,

Woe mnto you, ya blind guides, which say, Whoeoever shall awear
by the temple, it is nothing; but whosoever shall sgwear by the gold of
the temple, he is a debiarl

Yo fools and hlind; for whether is ter, the gold, or the tem
that sanctificih ihe gold? gresien ple

And, whosgever shall swear by the altar, it 1s nothing; bat whosos
ever awearcth by the gift that is upon it, be is guoilty!

Ye fools smd blind: for whether is greater, tha gift or the altar
\hal sanctifieth the gift . . .

Woe unto you, scribes, Pharisecs, hypocrites! for ye pay tithe of
mint and anise and cummin, and have omitted the weightier matters
of the lew, judgment, mercy and faith: these ought ye to have done,
and ol 10 leave the others undone.

Ye bilind guides, which strain at s guat, and awallow a csmel.
clm?h“ mt:i':i:?z}l‘lhu : m:ldufpthe : ik e v 1ok

e ol cup an platier, but within th
of extortion and exeess. ¢ ! 7 ave ful

Thon blind Pharisee, eleanse first that which is within the cup
aiid platier, that the outside of them may be clean also.

Woe unto you seribes and Pharisees, hypocrites; for yo are like
unto whited sepulchres, which indeed appear beauntiful omwardly but
are within full of dead men’s bones and of all uncleanliness.

Even 3o ye also outwardly appear righzeous anto mem, but within
ye are full of hypocrisy and iniquity.

Woa unto youw, scribes and Pharisccs, hypoerites! because
hnﬂdlhummhuftﬁuprnphem,mdgnmhhlhquukhmufﬁ
rightcous, and say, if we had been in the duys of oer fathers, we would
nol have heen partakers with them in the blaod of the prophets.

Wherefore ye be wilnessea unto yourselves, that ve are the chil-
dren of them which killed the prophels.

;‘illyu up thep thammurn‘;f your fathers,

& 5 y& i how can escape the
%i generslion of vipers, yo pe

The above citations reveal Jesus in a very characteristic attitude:
that of an intrepid reformer, marching, without hesitation ot precaution of
any kind, on the fortresses of authority. [n order to unmask the hyprocrites,
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he thraw discretion to the winds, and he sacrificed his life for the sake of

the truth as he saw it.

But oh, the geatleness of the Christ under daily circumstances! His
words are like flowers glistening with dew; the scent of which zssails our
hearts in the moming and at night, following us through the centuries with
an enchantment that i3 imperishable.

Suffer little children o come unto me, and forbid them not:
for of such is the Kingdom of God.
—5¢. Luke, Chapter 18.

And when ye stand praying, forgive, If ye have aught ageinst anv:
that your Father also which {» in heaven may forgive you your tres-

passes,
—5t. Mark, Chapter 11,

A new commandment I give untoe your, That ve love one another.
—S¢. John, Chapter 13,

Be ye therefore merciful, as your {ather also is merciful.
~=81. Luka, Chapter 6,

Peace T leave with you, my peace I give noto you: not as the world
giveth, glve I unto vou. Let not your heart be tronbled, oeither lo? it

be afreid,
—St. John, Chapier 14,

The compelling quality of this teaching, even as the tcaching of
Moscs, can be seen in that its spirit was transmitted to those who loved
the Master. Let us listen to the disciples:—

Let all bitterness, and wrath, and anger, and clamor, and evil
speaking, be put awsy from you, with all malice, and be ye kind one
to another, tender-hearted, forgiving one snoiher, even as God for
Christ's sake hath forgivem you.

~—Episile of Si. Paul, Ephesions, Chapter 4.

Lot your speech be always with grace, seasoned with salt that ye
may know how ye cught to answeér every man.
—Episila of St. Paul, Cologrigny, Chapter 4.

And now abideth faith, hope, charity, these thres: hut the greatest

af these is charity.
w=St. Paud, I Corinthians, Chapter 13.
Let every man be swifi to hear, slow 1o speak, slow to wrath . . .
—fames, Chapter 1.
Use hospitality ons to another withouot grudging,
1 Pater, Chapter 4.
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Heaven-Born Lyriea

In vetrospect, it can be seen that however necessary and urgent were
the stanzas of rebuke and condemnation which the Prophets directed to-
watd the cruel and unruly of their times, it is their heaven-bom lyrics of
indulgence and acceptance that have rung down through the ages, catching
up the generations in a perpetual rhythm. From the beginning of time,
these streams of blessings have poured like cataracts upon the sensibilities
of men, changing the sterile deserts of heedlessnss into rose-gardens of
consciousness; then, spreading into wider regions, they have continued on
their redemptive course into dimensions that we know not of.

Three thousand and five hundred years ago, Moses sung his Hosannas
of blessings, which have echoed 2nd re-echoed in the minds of the children
of Istacl and of the children of God everywhere.

Blessed shait thon be in the city, and blessed shalt thou be in
the field.

Blessod shall be the fruit of thy body, and the fruit of thy ground,
siod the fruit of thy caitle, the inerease of thy kine and the flocks of
thy sheep. .

Blessed shall be thy basket and thy store.

Blessed shali thou be when thon comesi in, and blessed shali
thou be when thou goest out.

—~Denteronomy, Chapier 28, Yerses 3-6 {_1451 B. C)

Two thousand years ago, Jesus, seeing the multitudes, went up into =
mountain, and when he waa set, his disciples came unto him, and he opened
his mouth, and taught them, saying:—

wﬂluudmthnpunrinuplrltfurlhﬁr’niuthnlﬂngdomnf
€1
Blessed ars they thet mourn: for they shall ha comforted.
Blessed are the meek: for they shall inherit the esrth.
Biessed are they which do hunger and thirst after righteovsnesst
for they shall he filled.
Blessed are the merciful: for they shall obiain merey.
Blessed are the pure in bheart: for they shall see God.
ﬂ&l?&l‘madmthupmmakm:furlhqnhnﬂbeﬂlhdthnchﬂdrm
Blessed are ve, when men shall revile you, and persecute you,
and shall say all manner of evil agninet you falasely, for my sake.

mﬂt]ulmmdhmudingglnd:fnrmh]uurnwudin
Ven,
w=St. Matthew, Chapier 5, Verses 3-12.
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CONDEMNATION AND BLESSING

Toward the latter part of the nineteenth century, Baha-O-Llah set
in motion the mystical torrents of his favor .

Bilessed iz the sleeper who is awakened by My breezesl

Blessed is the dead who ia quickened by My breaths]

Blessed ia the cye that s enlightened by My beauty!

Blessed s the seeker who saught the tent of My majesty and My
greainess! -

Blessed is the affrightened one who took refuge under the shadow
of My domes!

Bleseed is the thirsty one who hastened to the Salsabil of My
favorl

Biessed is the hungry one who hastened away from desive beenuse

of My passion, and was present at the Table that descended from the
Heaven of My grace for My elect!

Blesped is 1he lowly one who held 1o the rope of My might, and
the poor who 100k shelier under the shade of the canopy of My wealih]

Blessed s the ignorant ons who desired the Kawiher of My
knowledge, and the heedless ome who held to the rope of My re
membranes]

Bleased is the spirit who was stitred by My bresth and entered
My Kingdom!

Blessed is the 2ol whom the fragrance of My union shook and
attracted to the Dayspring of My command!

Blessed is the ear which heard, the tongue which witnessed, and
ithe eye whichk beheld and knew the soul of the Lord, the possessor
of Glory and Dominlon, and the Lord of Majesty and Might!

Blessed are those who have attained!
Blessed is whosoever s illumined by the Sun of My Word!

IMIIBM s whosoever adorned his head with the Wreath of My

Bleased is he who heard My grief and rcse ap for My msistance
among My peoplel

Blessed is he who redeemsd himself in My pmth and suffered
tribalations for My name!

Hlessed is he who was assured in My Word and stood up among
ihe dend for My remembrance!

Blessed is he who was attracted by My melodies and rent the
coverings by My power!

Blessed is he who performed My Covenant and was not prevented
by the worid from entering the court of My holiness!
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Rlesaed is he who cut himself off from all ather than Me, soared
in the ether of My love, entered My Kingdom, perceived the dominion
of My might, drank the Kawther of My faver and the Saleabil of My
grace, and waé informed of My command and of whatsoever was hid-
den in the treasuries of My Words, and shone forth from the horizon
of inner significance in My commemoration and my Praise! Verily,
he is of Mine. May My mercy, grace, faver and glory be onto him!

—Bahal Scriptures, pages 128, 129, 130,

In 1913, Abdul Baha visited Germany and, from that land of mili-
tarism, he sent forth his message of tolerance and compassion to ail races,

far and near —

Blessed is he who is charitable, for be shall inherit eternal life.

Blessed is he who averlooks the faults of others, for he shall
enjoy divine bestitude.

Blessed is he who sesociates with afl with joy and {ragrance, for
he has obeyed the communds of BAHAMPLLAH.

Blessed is e who loves mankind, for he has heeded the advice of
BAHAO’LLAH.

Blessed ia he who is kind to his enemies, for ho has wullced in the
footatepa of Christ,

Blessed is he who proclaims the doetrine of spiritusl brother
hood, for he shall be the child of light

Blessed is he whose heaxt is tender mnd compassionnste, for he
-will throw stonea at no one.

Blessed in he who will speak evil of no one, for he hath attained
to the good plessure of the Lord,

Blessed 18 be who will not uncover the sins of others, for bs will
become Favored at the threshold of the Almighty.

Bleased is he who hath a forgiving natore, for he will win the
spiritual graces of God.

Blessed 1s he who Jdiffuses only the sweet fragranee of the flowers
of friendship and mutoel associstion; for he will obiain = goodly
portion of the hounties of the Merciful.

Blessed in he who teaches union snd concord, for he will shine
like unto & siar in heaven.

Blessed is he who practices lovingkindness amd cooperstion, for
he will be encircled with celestial henedietion.

Blessed is ke who comforts the dewniredden, for ke will be the
friend of God.
—Star of the West, VoL VI, Juna 5, 1916, No. 5. pp. 38.9.

These are the life-imparting drops which Bave been drunk by the
people of the world zt the hands of the Cup-bearers of Eternity.
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CHAPTER ¥

THE GUARDIANSHIP

Provisions in Regard 1o the Guardianship

1. Appointment of Shoghi Efendi

The leading feature in the Will and Testament of Abdul Baha is the
institution of guardianship and the appointment of Shoghi Effendi Rabbani
as the first Guardian of the Bahai Causc. Shoghi Effendi is the son of Zia
Khanum, Abdul Baha's efdest daughter, and Mirza Hadi who is de-
scended from the family of the Bab,

At the time when Abdul Baha wrote the First Part of the Will (prob-
able date 1905-07), Shoghi Effendi must have heen very young, maybe
seven or eight yeams old, and had Abdul Baha passed away shortly after
this period, the Bahai Cause would have had a minor as its Guardian, and
10 one can judge of the effect upon the movement of such a contingency.

Thus, in the First Part of his Will and aftersrards in the Third Pary
(which was written several years later), Abdul Bzha clearly states that
following his departure, the members of his family (Aghsan), the de.
scendants of the Bab {Afnan), the Hands of the Cause (teachens) and
the believers in Baha-O-Llah must turn to Shoghi Efendi, whom he de-
scribes as the youthful brawck branched from the two hallowed and 1acred
Lote-Trees and the fruit grown fram the union of the Two offsthootr of
the Tree of Holiness. This is a way of stating that Shoghi Effeadi is the
child of a union between an Afnan (of the family of the Bab) and Abdul
Baha's daughter {descendant of Baha-O-Llah). Once more Abdul Baha,
referring to Shoghi Effend:, wwites: He is the Sipn of God, the chosen
branch, the guardian of the Bahai Cause,

3. Injunction 1o cherish Shoghi Efendi

In the last two paragraphs of Part Third of the Will {written
between 1913-21), Abdul Baha calls upon his faithful ones to take the
greatest care of Shoghi Effendi; to aee to it that no dust of despondency
and sorrow stain his rediast neture 3o that he may, day by day, wax
greater in happiness, 1n joy and spirituality and in time grow fo become
cven as & fruitful iree.

3. Attitude towaerd Shoghi Efendi
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Abdul Baha reguires of the believers that they reander obedience o
Shoghi Effendi. To obey him, is to obey God and to turn away from him,
is to turn away from God. He that denies him, deni¢s God. He that rebels
against him, rebels against God. He that opposes him, oppases God. He
that disputes with him, disputes with God. Whose disbelieves i him,
disbelieves in God; whoso deviates and scparatea himself from him, has
deviated and separatcd himself from God.

Shoghi Effendi is under the shelter and unerring guidance of Baha-O-
Llah and is cared for and protected by him. The members of the Universal
House of Juatice, the members of Baha-O-Llah's and Abdul Baha's fami.
lies, the descendants of the Bab, the teachers of the Cause must show their

obedience, submissiveness and subordination uato the Guardian and, turs-
ing unto him, ke lowldy before kim.,
4. Line of Guardians

Abdul Baha further explains that the institution of guardianship is
a hereditary one, reserved primarily for the descendants of Shoghi Effendi.
Shoghi Effendi should, in his own lifetitne, appoint him that shall become
his successor; and this successor should be the first born of his lineal de-
scendants, Nevertheless, Abdul Baha makes two reservations on this point:

(2) The Nominee or Appointee must manifest in himiself the fear of
God, together with knowledge, wisdom and learning. Should the first-bors.
of the Guardian fail to manifest in himself the azbove gqualities, in other
words, should his lineage be unmatched with a goodly character, then must
the Guardian choosz another branch to succeed him.

(b) The Nine appointed from amongst the Hands of the Cause of God
must give their asgent, whether unanimously or by a majority vote, to the
one chosen by the Guardian as his successor. This assent must be given io
such wise that the assenting and dissenting voices may not be distinguishable
( secret ballot).

5. Duties of the Guardian

{a} The Guardian must nominate and appoint the Handa of the Cause
of God (the number is unspecified) ; which body, in tum, must elect from
amongat themselves Nine persons who shall at ali times be ocoupied in the
service of the Guardian. All the Hands of the Cause must obey the com-
mand of the Guardian and be under iz shadow,

(b} Inasmuch as the Guardian directs the Hands of the Cause, he
must continuously urge them to strive and endeavor to the utmost of ther
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ability to diffuse the sweet fragrance of God and to guide the peoples of the
world; for through the light of divine guidance the universe is illuminated.
The ab1olute command of teaching is binding upon everyane and should not
be disregarded even for one'moment. If the Hands of the Cause of God de-
vote their time and energy to this work of guidance and teaching, the world
wili become as the Paradise of Abha, contention and conflict will disappear
from amongst the nations and governments; all the dwellers on earth will be
considered as one people and one race, and the world as one home.

(¢} The Guardian of the Cause is the president, or head of the Uni-
versal House of Justice, and its distinguished member for life; and if, at
‘times he i3 unable to attend its deliberations in person, he must appoint one
to represent him. The Guardian likewise is given the power, at his own dis-
cretion, to expel from the 'Universal House of Justice any of its elected
members wherenpon the people must elect a substitute. This expulsion i
on the grounds of the commission of 4 sin, injurious fo the common weal.

(d) The Guardian is the expounder of the words of God.

(e) Abdul Baha provides for the collection and distribotion of a fixed
monzy offering (Huquq), or Tithe.: He states that although God iy all-
possessing and exalted above the need of any gift from His creatures, thi
fxed money offering willtcause the people to become firm and steadfast,
drawing divine increase uponm them. It is to be ofiered to the Guardian of
the Cause, that it may be expended for the diffusion of the Fragrances of
God and the exaltation of His Word; also for benevolent pursuits and
the common weal.

Comments on Pravisions

Sections 1 and 2. A close examination of the Will and » careful atudy
of its Three Parts reveal the fact that the institution of guardianship is the
crux of the matter. Sections 1 and 3 hardly need elucidation. A well-
informed student of the Bahai Cause does not question the authenticity of
the Will; consequently, he accepts the appointment of Shoghi Effendi. He
knows that this is the wish of Abdu] Baha, stated in writing over a long
petiod of time, and he sincerely hopes and prays that Shoghi Efiendi may,
-day by day, wax grester in happiness, joy and spirituality and that in time he
may grow o become even as a fruitful tree.

Whether or not the student of the Will is a Bahai, his heart would,
after attentive reading, respond with a great deal of sympathy to this youtkful
bramch into whose hands has been placed the destiny of & univerval cause,
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He would wish the Guardian godspecd on his difficult path, and success in
his almost superhuman undertaking. Most of all, he would realize that
the appointment has been made by one of the greatest spiritual leaders of
all ime. In case the reader is a Bahai, this fact would carry s tremendous
and overwhelming significance.

Section 3. The substance of this Section has puzzled many a liberal
believer, and is apt to confound the smdents who are not Bahais, for they
compare this sectinn of the Will with Abdul Baha's teachings, given during
his lifetime in regacd to independent investigation of truth, freedom of
conscience, liberty of thought and the conformity of religion with science.
These persons remember that, during his journey throughout the United
States, Europe and Canada, the Master never lost an opportunity to state
and restate in hundreds of addresses, using striking and homely examples
and animated by glowing conviction, the above cardinal principles of 2 new
social religion, which, in every instance, he attributed to the revelation of

his father, Baha-O-Llah..

This Bahai Dispensation was 2 mine of precious gems, a garden of
fragrant flowers and a heaven smudded with luminous starg! This Bahai
Dispensation was 2 rational, spiritual movement which did not require blind
and unthinking obedience to any sct of rules or to any leader) This Babai
Dispensation was reason illumined, spirit freed, soul a-wing, emancipation
actualized! This Bahai Dispensation was a Message, not a warning; a
tract of heaven, a benediction and an ungualified blessing)

Is it then true that there are two sides to the teachings of Abdul Baha?
Can one draw the conclusion that these two sides, these two aspects, which
are to be found in all former religions, exist in the Bahai Dispensation as
well? Let us consider them.

The Two Aspects

In Section 3, Abdul Baha enjoins hia followers to implicitly obey
Shoghi Effendi as the Guardizn of the Cause, and, to all intents and pur-
poses, to accept him as an infallible leader. The matter of obedience is
accentuated to such a degree that it apparently reduces the status of the
believers to the level of intellectual and spiritzal serfdom. If one takes
Abdul Baha's injunctions licerally {and the present-day Bahais are super
literalists), agreeing that to obey Shoghi Effend: is to obey God and to
oppose him is to oppose God, there i3 no escaping the conclusion that the
Master asks of us the surrender of our wills; minds and reason to the
Guardian—a surrender which is fraught with far-reaching consequences for
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it impliey a betrayal of the very Bahai ideals which che Master himaelf spent
hiy life shaning with the world,

Droubtless, the deepest and the most searching desire of every enlight-
ened Bahaj is to obey God and Abdul Baha; but are we really honest with
curselves, are we sincere in oque faith in Abdul Baha, if we believe and teach
that he deliberately wished to divest us of all our reasoning faculties and
turn us into a community of fawning, cringing, snivelling, mealy-mouthed
sycophants, flatterers and flunkies before the awesome throne of the Guard-
ian? Tao interpret this section of the Will in such a literal sense, is, to say
the lcast, urterly shore-sighted 2nd a complete subversion of all the glorious
teachings of the Bahaj Cauge.

We do not need to roam very far in Babai literature ta re-discover the
fact that Abdul Baha admanished us over and over again not to be imi-
tators nor the blind followers of any soul; to reason things cut for ourselves;
to become the worchbearers of spiritual freedom and democracy; to be the
vanguard of the army of progress and the custodians of the civil and spiri-
tual libertics of humanity. As shining globes in mid-heaven, we are sup-
posed to pour the luminous and lifesmparting rays of a new civilization
spon the children of men and, like unto seifless and fearless pioneers, lead
the harassed pilgrims out of the wilderncas of deapair into the verdant lands
of hope.

Here is one of the countless statements on this subject made by Abdul
Baha. Its meaning is as clear as sunlight :—

Know ye that God hay ereated in man the power of reason whereby
man is ensbled to invesligaie cealily. God has aot intended man e
blindly imitate bis fathers sud ancestors. Ho has endowed him with
ming or the faculty of reasoning by the exercise of which he is 1o -
vestigate and discover the truth; and thed which he finde real and
irue, he must accepl. He muat oot be an imitator or blind follower
of any soul. He must not rely implicitly upon the opinlon of my
man without investigation; nay, each soul mmmt seek intelligrotly and
independently, arriving st 8 resl conclumicn and bound ounly by that

Promulgation of Universal Peace, Val. 11, page 283

The Two Aspects in the Gospel

L€ we study, with the ¢ye of perception, the religious literature of the
past, we discover in it the same apparent contradictions. Let uy take
the New Testament for our illustration. Here, we find th: Sermon on
the Mount, which embodics some of the mest lofty and spiritual exhorta-
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tions ever uttered by a prophet. These teachings are so sublime, so glorious,
so utterly bezutiful thae for twe thousand years the churchea of Christ
have been trying to emulate them; and yet they have fallen miles short
of their goal. These teachings have beea the despair of saints and seers
alike. Throughout the wide stretch of the centuries, they have served aa
beacon lights, inspiring the wayfarers to greater excrtion in their search
after truth. T'o many Fathers of the Church, the fulfillment, in the daily
lives of men, of the ideals of the Scrmon on the Mount appeared well-
nigh impossible; therefore they called them Cosmcelr of Perfection,—
ethical and moral {essons that a layman could rcad and try to ecmulate, at
the same time realizing that he might just as well attempt to gather all the
stars in his bosom.

Now, side by side with these spiritual teachings in the New Testa-
ment, we have certain definite and conerete injunctions. They are in the
nature of commands given by Christ; yet is there any Christian who has
put them into practice, literally?

Here they are, fram 5t Matthew, Chapter §, verses 2¢-30.

And if thy right eye offend thee, plock it out, and cast it from
thee, for i1 is profitable for thee that one of thy mewbers should
perish, and not Lhat thy wheole bedy should be cast into hell,

And if thy right hand offend thee, cut it off, and east it from thee;
for it is profitable for thee that one of thy members should perish,
and not thm thy whole body should be cast into hell.

The same comands are repeated in a stightly different way in 81 Mark,
Chapter 9, verses 43 to 47

And if thy hand offend thee, cut it off; it 1s better for 1thee to
enter Into life maimed, than having two hands 10 go into hell, loto
the fire that never shall be quenched. Where their worm dieth not,

and the Gre Is not . :
And if thy fook offend thes, cut it off; it is betler for thee to enter

balh into life, than having two feet to be cast into hell, intg the fire
that never shall be quenched. Where thelr worm dieth not, smnd the

fire Is not quenched,
And {f thine eye offend thes, pluck it out} it is hetter for thes to

enter into the Kingdom of Gad witk one eye, then having 1wo eyes to

he cast into hell fire.

These are very cleaccut and definite instructions; oane cannot escape
the feeling that cach sentence carrics with it a finality of autherity. The
simplest mind can understand their meaning and implication, and yet even
the saints, as far as I know, have not felt justified in putting them into
practice.
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Why then these instructions? What is the real object back of them?
It is hard enongh for us moctals to live up to certain heights of moral
grandeur, without having it made harder. Why rtell us to pluck out aur
right eyes and cast them off, if we are not actually to do s0? 'We know
that, at one time or another, we have used our hands and feet for purposes
that were not praiseworthy, but would it help matters if we were to maim
aur bodics and make ourselves objects of horror in the sight of ml:n, and
incidentally 2 drag on the public treasury?

If even a finy fraction of conscience-stricken Christians tried to follow
literally the command of their Lord and Master, wouldn't all the hospitals
and sanitoriums, as well as the strects of our European and American
citics become filled with single-eyed, single-handed and single-footed human
beings {all lefts, by the wzy) ? And how about the Last Day, when man-
kind iy supposed to be resusrected in the bodyl What a dreary festival it
would be, when the hoats arise from their graves and gather before their
Maker—armies of the maimed and matilated, with never a one presentable
tn both bedy and spirit; for only those who had disoheyed would be whole!
Would not che Lord say to his followers: The letrer killeth!

Science of Magnificalion

Obviously then, both reason and spirit tell uy that these teachings
have a higher and a mare mystical meaning. Often a prophet, in arder to
heighten the effect of his words, touches on the realm of the impossible.
This tendency can very well be termed the spiritual science of magnification
in which hyperboles are used for graphic purposes, Through this means,
the prophet enlarges images that are minute in the sight of the hearer
and brings them into high relief. He scty up a criterion, a measuring-rod
of perfection, intending to shock his foliowery into a realization of his aims.
All the while he counts on the import of his teachings as a whole, and
on the understanding which he has striven to develop among the people,

Naturally, Orieatal terminology is mare lucid to the eastern mind
than to the western; and the student of Bahai history is especially com-
petent to evaluate it Swech vivid expressions of cursea and blessings are
found in practically all the sacred Scriptures. For example when Isaac
blessed Jacob he said :—

Therefore God give thee of the dew of heaven, and the fetness of
the earth, and plenty of corn and winey
Let poople serve thes, and nations bow down 1o thea: cursed be

evoryone thar curse thee, and bleased be he thai blesseth thee.
—Genesiz, Chapter 27, verses 28-29

5%



THE WILL AND TESTAMENT OF ABDUL BAHA

On an occasion, when the Bab was bidding farewell to Mullah
Hossein, his firat disciple, he spoke as follows:

The hosts of the invisible Kingdoni, be assured, will sustain and
re-inforce your efforts. The essence of power i now dwolling in you,
and the company of His chosen angels revolves around yoo. His al-
mighty armua will snrroimd you, and His unfailing Spirit will ever con-
dnue to guide your steps. He that loves you, loves God; and whoevez
opposes you, has opposed God. Whoso befrienda you, him will God
befriend; and whoso rejects you, him will God reject.

The Dawn-Breakers, Page qb.

These words, addressed to Mullah Hossein, arc a very 'close parallel to
those written by Abdul Baha in reference to Shoghi Effendi, and one
does not have to make any further research in order to catch the spirit
of loving and loyal support as expressed by the Teacher in regard te his
chosen follower and representative.

Now, it is to be hoped that we understand Abdul Baha's purpose
when he enjoins us in his Will to obey the Guardian at all times, and at
all costs. I know that he did not mean us to divest ourselves of the
rights and prerogatives of our God-given reason. I am certain that he did
not desire us to tumn into ahject creaturss in order that the sadistically-
minded might enjoy the sight of our mental misery and spiritual poverty.
I am confident that it was not his intention that we look upon the Guardian
a3 the incarnation of an infallible God; and I naturally would expect that
the Guardian himself would be the very last person to impose on hia fal-
lowers such inhuman servitude. It would stem dear that he is much more
in need of wide-awake, independent and resourceful cooperators than of
timorous serfs, deprived of self-respect and of the respect of their fellows.

It is my considered opinion, arrived at in all sincerity, that Abdul
Baha wished the Bahais to guther, most loyally and devotedly, around
Shoghi Effendi to serve the Cause of Baha-O-Llah as he himself had
served it; and zlthough there is apparent contradiction between this sec-
tioa of the Will and his lifelong teachings, we would, if we could but master
the prophetic nomenclature and phraseology, realize that they are the two
aspects of the same guestion, worded differently, but to be understood in
the one spirit.

Loyslty to the Groap or Loyalty to God

Besides, a very important point is this one: The appointment of Shoght
Eftendi to the guardianship antomatically cancelled the provision for suo
cession as specified by Baha-O-Llah in his Will. The situation was extraor-
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dinary; therefore, extraordinary and unequivocal terms must have seemed
necessary in order that, after the Master’s departure, the helievers should
not be left in a state of uncertainty which might lead to their breaking into
two Camps.

I am fully conscious aof the fact that what I have here written is pure
and unadulterated blasphemy in the eyes of the National Spiritual Assem-
bly of the Bahais of the United States and Canada, which has zbrogated
all the universal teachings of the Cause and placed in their stead blind
and unquestioned obedience to Shoghi Effendi and, through his authoriry,
to themselves. This attitude of subservience and servility among the be.
lievers has been studiously cultivated hy Mr. Horace Holley whe, in an
article Ow Presems Day Adminiciration of the Bakai Cause, Bahai Year
Book, Vol. I, 19241526, on page 55 writes: The individual conscience
must be subordinated to rhe decisions of a duly elecred Spiritual Assembly.

Now, it happens that Abdul Baha thought otherwise, as can be seen
in 4 Traveiller's Narrative, written an far back as 1874. After referring
to a number of historical cases in which organized groups, official and non-
official, have tried in the past to interfere with the consciomce of man, he
writes;

Thusmuﬁmlu-lmdluﬁ:i # that the conscience of
man [s sacred and to be respected that liberty thereof produces

widening of ideas, amendment uf morals, improvement of conduct,

disclosures of the secrets of creation, and manifesiation of the hidden
verities of the eontingent world.

Moreover, if inletrogation of tonscience, which is one of the
private possesaions of the heart and the soul, take in this world,
what farther recompense remains for man In court of divime
justiea st the day of general remurrection?

Gunvicﬁummdidaumﬂthhthempqnflhammpuhmllﬁn
of the King of kings, nt of kings; and soul and conscience are be
tween the hngers of control of the Lord of heavts, not of His sexrvants,

—dA Traveller’'s Nasvative, pages 104-165.

With this divine exposition before them, which states that the soud
and conscience are between the fingery of control of the Lord of hearts, nat
of His servanis, how do the members of the National Spiritmal Assembly
in general and Mr. Horace Holley in particular dare to smbordimate con-
seience to the decisions of any Spintual Assembly, elected or otherwise?
Do they think that the public is willing to overlook the teachings of the
Master? Abdul Baha's words remain in black and white, and neither the
Administration nor its followers can tear these pages from the volumes of
immortal literature.
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I myself hold to the individual conscience. I believe that it is the
spill, small voice which hag been placed in our hearts to guide us aright.
I consider that the ¢rimes of the nations and religiona are perpetrated be-
cause of the fact that the people place [oyalty to the group above loyalty
to God; and I know that Baha-O-Llah came to awaken the individual, and
through him to save the world Therefore, I do not propose to condene
injustice, wherever it appeacrs; nor to appease, nor to stand aside and let
affairs take their course. I am a Bahai, responsible to my Maker and to
Abdul Bahs, and I do oot yicld one jot nor one iota of my love and rever-
ence for my Master in studying out his Will to the best of my ability and
in drawing my sinoere conclusions,



CaarTER VI

THE SUCCESSION

Hereditary Guardisnship

Secrion 4. The question of hereditary guardianship comes in this sec.
tion of my analysis. Historically, it is 2 well-established principle that
the quality of greatness is rarely inherited; and it is 1 fact that there have
been but few cases where a son has equalled or exceeded in ability and
achievement an outstanding and unique father. Naturally, the hw of
mutual association plays a very significant part in the development of char-
acter and ia of precious cducative value. Abdul Baba himself has developed
this subject of innate response to outer stimuli in many of his tablets and
public lectures. Now, rare as is the transference through inheritance of
talents and mental gifts, a like transference of spirtual gifts is well-nigh
impassible. Vision and illumination are innate attributes, seldom rectived
and not bestowed by heaven in a direct line. The amazing instance of
Baha-O-Llah and Ahdul Bzhka, as father and son, each in hiy own right
a spiritual super-genius, may stand as the cxception that proves the rule.

During several centuries, many liberal sections of humanity have
taken part in a supreme struggle to discredit and overthrow the dynaste
monarchies which were founded on laws of inheritance and, it is pointed
out that, thanks to the selfsacrifice and heroism of a succession of political
martyrs, much of the race's democratic aspiraton has come to fruition.
This same struggle has heen going on in the religious domain for, if the
modern mind distrusts, and in some quarters rejects the idea of a totals-
tarian autccrat who claims 1'Etat g5t Moi, the heart likewise finda un-
acceptable the claim of a sprritual dictator, It is not to be doubted that we
are entering an cra of unprecedented liberty of conscience and freedom
of expression in philosophy, politics and religion; and we are gicding our
loing ta meet and overcome whatever oppositiop looms large in our path.
Abdul Baha adviass us: Do not vicld ro the overwhelming power of 1yranny
and despotism. Serve the Cause of democracy and peace. (Star af the
Weat, Vol. [X. No. 14, Nov. 4, 1918).

Democracy

Those wha had the privilege of meeting Abdul Baha in person, in-
stantaneoualy felt that he was the supreme spiritual democrat of this age.
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Incidentally, the Master never failed to express his admiration for the
American Democracy. On repeated occasions, he spoke on this ail-absorb-
ing subject and, in most eloquent language, directed the attention of his
hearers to the excellence of this system of government. No amount of
explanation would give a better understanding of his attitude on this ques-
ticn than do his own words which are recorded in The Unmveiling of the

Divine Plan on pages §1-52:—

The Republican or Democratic form of the Government of the
United States is 30 organized and the relations between the Siates and
she Nationsl administration, the Congresa and the Legislatures, so
defined and determined, thst generally speaking they all work to
gether smoothly for the public weal. The founders of the Republic
and the writers of this Democratic Constitution were in reality the
well-wishers of the world of bumaaity, They laid down such a body
of laws, the mighty effect of which was the change of the course of
history on the surface of the glohe. The infuence of the American
idea of freedom, right, equality and representative form of govern-
ment traveled to all parts of the world, and was indeed an inspira-
tional example to other downtrodden natlons to rise against absolutism
and shake off the yoke of drudgery and serfdom. In the foture, all
the Governments of the world, including the Asiatic Governments,
even this part of Asia, ealled the Near East, will beecome democratie
and constitutlonal. This is eceriain. No doubt can be enteriained
regarding this mailer. The Spirit of ibe time will remove every
obstacle and erush out every cpposition, for the Constitution of the
United States gives to men all those sacred rights of political and
individual liberty, prolection of life, the pursuit of happioess, aud
the free exercise of religious beliof. Every ecuniry, with certsin
modifications sod changes, having regord to climate, education, apt-
tude and progress of the inkabitants, will take that Constitution as
n guide to draw up their own Bill of Righis. All 1he future governments

the world, large and small, will become democratic, based upon
the Will of the Governed. This s also assured. In the course of vears,
the North, Central and South American Republica will ba drawn
nearer and neaver togeiher, and will become united in & general con-
federated Democracy—in otbher words, the various Republies will
fnd their patlonal and intermatinnal interesis so identieal and skin,
that they will forget all their peity jealousies and apprehensions and
work together for the advancement and prosperity of all America,
There will be a Pan-Amseriean Parliament, meeting regularly in which
all questions of a general nature, affecting the vital interests of thast
Western hemisphers, will be discussed and deliberated upon.

To be historically exact, it was on March 8th, 1917 that Abdul Baha
delivered the above talk in Haifa, Palestine, and in the light of what has
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transpired since, regarding the United States and her improved relations
with Latin America, his words appear singularly prophetic.

Now, in the face of all these facts which were known to him, how
did it happen that Abdul Baha instituted in his Will a system of hereditary
guardianship for the conduct of a spiritually democratic Cause? Here,
I have no satisfactory explanation and can give no answer. To me, it 18
one of the ingolvable mysteries. All that I can say is that J do nos know;
and I am sure that Abdul Baha docs not think me a less sincers and de-
voted follower of his because I am incapable of understanding this point.

The bewildarment which I feel on this subject waa at first exparienced
by many of the older Bahais when the contents af the Will became known.
This temporary meatal disturbance and confusion was not on account of
the appointment of Shoghi Effendi as Guardiaa, but because of the fact
that Abdu] Baha had never in speech or writing given the slightest indica-
tion that there would be a successor to himself. On the contrary, a pumber
of addresses delivered by him on various occasions had made the oppogite
impression. Consequentty, it took several years before a section of the
Bahais could adjust themstlves to the new situation.

The system of hereditary guardianship, as instituted by Abdul Baha,
together with the Hands of the Cause was, to many minds, suggestive of
the Catholic Church with ita Pope and Cardinala. At first glance, this con-
clusion is a shock, yet, on closer study, we find that there is a greater
concentration of authority in the Bahai body. For instance, when a Pope
dies, all the Cardinals living in different parts of the world are summoned
to Rome where, in conclave assembled, they elect a new pontift; while in
the Bahai institution, the Guzardian chooses his finst-born or another as his
successor, and the Hands of the Cause have no part and no voice in the
selection, their participation consisting only in voting for or against the
choice of the Guardizn.

The fact that Shoghi Effendi has been likened to the Pope, and the
Hands of the Cause or the members of the Universai House of Justice to
the house of Cardinals, has been recognized by the Bahai Administration,
which has included this subject in a mimeographed booklet, entitled
Twenty Lessons in Bahai Administravion igsued by the Bahai Publishing
Committes in 1935. The reference ia couched in the form of questions
which are found on pages 4 and 3.
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How would you answer an inguiry ma to how a gunardian differs

from n Pope?
In whal respects does the Universal House of Justice differ from

the House of Cardinals?

In order to arrive at answers to these and other questions, references
to writings on the Administration are incduded in the hocklet,

Pravisiona for Succession

The Guardian's successor must, according to the Will, be the firss-
born of his lineal descendants. Thia requirement opens wide the door of
speculation, for, should the first-born he a daughter, she would be the
lawful inheritor; and even if sons be born to the Guardian at 2 later date,
the situation would remain unchanged.

At the same time, it is provided that the Guardian be the President
of the House of Justice and this is where a certain doubt arises, Baha-O-
Llah, in addressing the future House of Justice, begins thas: O, Mex of
the House of Justice!, and in dwelling on the variety of national and in-
ternational oflices which the women of the future would hold, Abdu] Baha
has made it plain that memhbership in the aforesaid body was not to be in-
cluded. The following quotation from his writings proves this point quite
definitely :— _

The House of Justice, however, according to the poaitive com-
mandments of the Docirine of God, han been » to the men,

for a ceason or exercise of wisdom on ths part of God, and ihis
reason will presently appear, even as the sun at middey.

—Abduf Baha, Bahal Seriptures, page 476.

This subject is treated at length in The Wisdom of Abdui Baha,
pp- 169-70-71.

Nevertheless, this point is not referred to in the Will; cherefore,
taking the document as it stands and without interpretation, there is the
possibility of a girl succeeding to the guardianship.

(o) Abdul Baha has made the provision that should the first-born of
the Guardian fail te manifest spiritual attributes in himself, the Guardian
should choose another branch to succeed him; but a strange point is that,
search the Will from beginning to end, analyze it line by line, and there
will be found no text or provision for the appointment of another successor
in case the present, or any future guardian has no iseue,

(8) It has been provided by Abdul Baha that the Nine Hands of the
Cause of God should assent, either unanimously ar by a majority, to the
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choice made by the Guardian of his successor. Thus, according to this law,
the successorship is dependent on the existence and approval of this body,
and no appointment would be valid or spiritually binding, nor would it
be acceptable to the Bahai world, unless it had been so ratified.

Now, let us suppose a future situation when the majority of the Hands
of the Cause would votec against the choice made by the Guardian. What
kind of power could the Guardian legitimately wield in order to induce
these independent or recalcitrant Hands to fall in hine? Again, there is no
provision in the Will to solve this delicate probiem,

We must not forget the important fact that the entire body of the
Hands of the Cause is nominated and appointed by the Guardian himsclf
and that these in turn are commissioned to elect Nine from amongst them.
selves to assist the Guardian in his work. In other words, these Nine owe
their original appointment to the Guardian, while they hold office in the
. bady of Nine through the democratic process.

It is significant that, although Abdul Bzha in his Will ailows the
Guardian pawer to expel the members of the Universal House of Justice,
he has given him no sanction, whatsoever, to dismiss any of the Hands of
the Cause. Once nominated and appointed by him, the members gain an
pnmediate and solamn immunity, enjoying their position and title for the
rest of their lives. The nine members of the Supreme Court of the United
States are similacly protected; when appointed by the Prasident they en-
joy immunity of office and ttle, and are recalled only by death. The
House of Cardinals, appointed by the Pontif of the Catholic Church,
operatea in like manner,

Abdul Baha, however, states that the Hands of the Cauge must obey
the commands of the Guardian, and he further points out that should
any, within or without the company of the Hands of the Canse of God,
disohey and seck division, the wrath of God and His vengeance wiil be
upom him.

Now, still referring to the succession, let ua suppose that the Hawds
of the Caure feel well-grounded in their opposition to the choice of a suo-
cessor as made by the Guardian, and that the words, the wrath of God
and His vengeance do not disturb them in the least. They may consider
thia phrase as a picturesque bit of archaic language (as it indeed is) which
Abdul Baha owing to his intimacy with Jewish, Christian and Islamic
religious literature, used to enforce a point.

They, probably, may be more conscious of the Master's own original
words, when he s2idi—
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We must exercise exireme patience, sympathy and love ftoward
all mankind, considering no muf ns rejected. If we lock upon a B-uul
as rejected, we have disobeyed the 1eachings of God. Gaod is toving

all. Shal! we be unjust or unkind %o any une? is this ll]nwahlu in 'd:lu

sight of God?
Promulgation of Univarsal Peace, Yol. I, page 280,

Muan must apiritually perceive that religion has been intended by
God to be the means of grace, 1the source of life and cause of agree-
ment. If it hecomes the canze of discord, enmity and hatred, it 1o
heteer that oan should be without it. For in its teachingas we srek the
apirit of charity and love 1o bind the hearts of men together. If on
the contrary we find it alienates end embitters homan hearts wo are
justified in casting it aside.

Promulgation of Universal Peace, Vol, 1L, page 322,

Therefore, the possibility exists that the choice of a successor, as
made by the Guardian, may remain anratified by the Haonds of the Cause
and that at this point, considering that the members of this body cannot
be dismissed or expelled, a mighty deadlock might ensue,

The obvicus conclusion to be drawn from this part of the Will ia that
uniess Shoghi Effendi nominate and appoint the Hands of the Cause of
God in his own lifetime, so that they may be in woding order and in tum
gather together and elect the Nine from zmongst themselves, there will
always remain a crying void in the Cause. Furthermore, according to the
clear text of the Will, a successor specified by Shoghi Effendi (whether
from his glorious lineage or from another branch) will neither be aceeptable
nor valid in the estimation of the Bzhai world unless and until the Nine
Hd_ud: of the Cause have endorsed the choice either unanimously or by a
majority,

In brief: Without the appointment of the Hands of the Cause, there
can be ne Nine, and without the vote of the Nine there can be no guardian
after Shoghi Effendi.

Requirements made of the Guardian

Section ¢, Abdul Baha made many requirtments of the Bahais in
regard to the guardian; he also made several requirements of the Guardizn.
These are listed in Section § of this analysis of the Will. Some of the
duties of the Guardian, as enumerated in this section under {A) and {B)
have already been discossed, namely: the appointment of the Hands of
the Canse and the supervision and direction of this body by him. The first
requirement is after twenty years stil unfulfilled; and the second, being
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dependant upon the first, i3 obviously unfulfilled also. We now come to
Section (c), which deals with the aszsociation of the Guardian with the
House of Justice,

The House of Justice will be similar to a Parliament or Congress,
where elected members gather to discuss the necds of their constituents.
In this case, however, it will be 1« World Parliament, concerned with the
affzirs of mankind as a whole,

Mow, the postulate of a line of hercditary guardiang as permanent
Presidents of the House of Justice, with supreme authority over the
elected representativs of all peoples and power to expel on the grounds of
a sir injurious lo the common weal, in a point that has bafled many
students, both within and without the Cause. They argue that the rights,
thus conferred, are so stupendous that it is inconceivable that aoy man,
however mentally and spintually developed, would be fitted to wicld it.
Further, even if such a man happens to hold the puardianship when the
House of Justice finally comes into being, could one expect thae his char-
acter and ability be transferred to his son? This point in the Will brings
up prablems whichi the mind of teday cannot solve, and the requirement of
Section (¢), involved as it is with a far-flung future 13, of necessity, un-
fulfitled.

In paragraph (d} Abdul Baha confers upon the Guardian the station
of expounder of the Word of God. Here, much depends on the signifi-
cance of the verb, 0 expound. The dictionary tells ua that it means: to set
forth; to [ay open, to expose to view; to interpret; to expound a text, a
word, 1 meaning.

In the Bahai Cause, the greatest emphasis has beta set on teaching,
“therefore, it is not surprising that Abdul Baha, having placed the
Handy of the Cause under the Guardian's direction, has designated
the Guardian as zxpounder of the Word of God. Thus, we have a picked
body of teachers under the generalship of the Guardian, himself as a
super-teacher; and can catch the Master's vision of Haifa as ¢ center of
spiritual leaming, a headquarters of incessant activity and a point of unity
on the face of the carth.

The activities of Shoghi Effend:t, during his years of office, may be
dassified as mainly literary. He has translated into English some nf the
works of Baha-O-Llah and has published several books, which are: Bahai
Administration, 1928; The World Order of BokaO-Liah, 1938; The 44-
vent of Divine Juwsiice, 1939: Messages from the Guardiam, 1940, and
The Promised Day is Come, 1945, The above, and s few pamphlets are
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published by the Bahai Publishing Commirtee and can be acquired from
the Bahai Assembly, 11g West g7th Strect, New York, N. ¥. These are
compilations of letters and cablagrams, addressed to the National Spiritual
Assembly of the Bahais of the United States and Canadz, with a few to
individuals, all of which mainly deal with the organization of the Bzhaj
Administration; the formation ot Assemblies and groups; the building of
the Bahai Temple in Wilmette, I, together with the rzising of funds for
this object, and the cxpenses of salaried officials, teachers and committees,

Now I, myzelf, do not venture to make claim or disclaim as to
whether these works come under the heading: exposition of the word of
God, but will leave to others the proposition as to whether or got this
requiremnsnt has been fulfilled.

The Tiths

Paragraph (&) applies to the collection and distribetion of the Tithe
(Huquq). The collection of the Tithe was a system, practiced in the day
of Abdul Baha, whereby the believers in all parts could contribute toward
the maintenance of the Cause: Through this means, the Master way e
abled to keep the affairs of the growing movement in working order and
to make of Acca and Haifa centers of benevolence, where assistance was
given to Bahais in [imited measure, and to non-Bahais in uniimited measure
because of the fact that the latter were in the great majority. The system
of Tithe was practised in the days of Baha-C-Llah also.

Abdul Baha in his Will asserts that God is the Al-Posscssing, exalted
above the need of any gift fram his creatures; yet, he considers that 3
fixed money offering causes the people to become firm and steadfast and
draws divine increase upon them. Therefore, it was his intention that the
system of the Tithe should be put into practice by the Guardiag and the
moncy expended along the same lincs where he himsclf had expended it
and with growing scope. Abdul Baha specifies the purposes to which this
income ia to be devoted:

1. ‘The diffusion of the Fragrance of God.
2, The cxaltation of His word.

3. Benevolent persaits.

4. The cornmon weal,

This requirement, namcly the collection of Tithe, has been me
by the Guardian to some degree. In Persix and in other eastern coun
tries, it does function; in this hemisphere it has been exercised on and of.
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This fund, which is supposed to be contributed by the Bahai com.
munity throughout the world for specified purposes and which is con-
tributed to some extent, becomes a Public Treasury with the Guardian as
Treasurer, and as such entails periodical accounting. Abdul Baha never
did this, but his movement was not an organization. Offerings poured into
his hand, mainly feom the East, and poured out agaia with equal fow and
before the eyes of all. In his day, Haifa was a center of hospitality
where natives and pilgrima learned of the Cause ar its source; teachers
trained by him were sent out in all directions and maintained, while the
religious instimutions of the Jews, Christians and Arabs, the schools and
hoapitals of Palestine aad Syria, as well as the poor in those parts turned
to him as a benefactor who never wearied of giving. In fact, during the
World War a considerable section of the populations of Haifa and Acea
were saved from starvation through his endless efforts and ceaseless care.

The Bahai picture is different now. The movement 1s an orgamizatian
run by an administrative body along lines of laws and by-laws; and to be
consistent with this new aspect, the hnancial department should be regulated
according to institutionalized custom. This is extremely mmportant; for the
present Guardian, being the first, naturally sets the example to future
guardians: He, as treasurer, should ses to it that a certified accountant
give to the members of his community a detailed report on this fund
which they have subscribed. What amount has been received during the,
vears of trusteeship; what sums have been expended and for what pur-
poses, and how much balance remains in the Treasury. In this way, a
sound financial basis would be laid for the future, with books wide open
as guarantée to donors and administrator alike. This has not been done
up to date, although twenty-one years have elapsed since the departure
of the Master: however, it is to be hoped that such a comprehensive
report will be presented in the near future and that thereafter annual
financial reports in regard to the Tithe will be given out from Haifa and
become part of the administrative functioning of the movement.

A Public Treasury can canry with it great blessing.-a Bahai Public
Treasury might be the main source for practicalizing the principles of
Bahz-O-Llah



CuarTER VII

THE HANDS OF THE CAUSE

Spiritual Knighthood

A feature in the Will that strikes the imaginaton and stirs the emo
tions, iy the institution of the Hands of the Cause. In the early days, this
designation was ope that was applied by Baha-O-Llah to the leading
teachers of his time. A number of souls, on account of their sincerity,
devotion, knowledge, sagacity and spirituality, became distinguishad
amongst his followers; and these persons, in recopgnition of whkat had ac
tuaily been accomplished in the field of teaching, deservedly received the
title: Hands of the Cause of Geod.

When in 1892, Abdul Baha tock leadership of the Cause, he recog
nized and maintained the institution which had been developing, slowly
and {recly, which institetion may, in more familiar terms, be called: 4
college of umiversal teachers. Here, the students leamed their lessons iy
the school of life and received their diplomas at the hands of the Great
Teacker himself,

The Handa of the Cause of Bahe-0-Llah and Abdul Baha

While I was engaged in the service of Abdul Baha in Egypt and Pales
tine during 1513-18, a number of these Hands of the Cause arrived from
[ran to make report concerning their missionary work ia the far-lung ara
of their activities. They were indeed a group of sanctified beings, dedicated
wise, astute, witty and utterly charming. They were unlike any other clas
of men that I had met before, and I well remember the vivid impressios
that they made on me. Their simpliciey puzzled the sophisticated and their
sclflessness embarrassed the self-centered. Through some mystericus pro
cesy, they had fearned the secret of being assured, yet humble; reserved
yet easy of access. They were upright, but not punctilious; aspiring, buw
not ambitious; bold, but not imprudent, and brilliant without effort and i
an utterly natural way, Their knowledge of human nature and its frailtis
was astounding, and yet they were as innocent as new-born babes, For th:
most part, they were calm, serene and majestic, like the towering Hima
layas; and then, a twist of the conversation, a little amusing anecdote and
presta, they were converted into bubbling fountaing of laughter and gocd
cheer. What men they were, how human, how deft, how powerfull The
Hands of the Cause, indeed!|
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Tt was a great privilege to meet them and listen to the acrount of their
travels and hardships. Their experiences were surpassed by their accom-
plishments; their tests, by their resourcefulness, and their persecutions by
their foving-kindness. They were the undannted pioneers of the Cause,
who had crossed the sun-scorched deserts and scaled the snow-capped moun-
tains of the Asiatic continent, enduring burning heat and punishing cold,
bunger and want; who had faced swords and cannons, chains and
pzigony, nay even torture and death itself, in order to carcy out their trust
to Baha-O-Llak; and now, they were in the service of Abdul Baha, they
kad come to receive his blessings, to hear his instructions, and were on the
eve of sctting forth again on the perilous path of devotion.

Abdul Bahz loved these champions of the Cause and placed in them
his entire trust and conhdence. They were his missionaries, who Alied the
countries of the East with the clamor of the message of Bahz-O-Llah and
carried hiy teachings of the fellowship of religions to the distant corners
of the Orient. To bear testimony to their heroic self-sacnfice, he thus cele-
brates their mention in kis Will and Testament:—

Salutaiion and praise, biessing and glory remt upon ., . the Hands
of the Cause of God that have diffused widely the Divine Fragrances,
declared His Proofs, proclaimed His Faith, published abroad His Law,
detached themselves from all things hut Him, stood for righteoniness
in the world, and kindled the Fire of the Love of God in the very
hearts and souls of His servamis.

I never was aware of the exact number of the Hands of the Cause of
God, and now [ do not know whather any of them are alive and if s0,
whether these are engeged in the service of the movement under the new
regime ; but, wherever they bappen to be at this hour, whether in this world
or in the world beyond, let me pause for a moment and offer them the
homage that springs from a heart brimful with love and reverence, and
from a mind crowded with memories of their heroic record.

The history of religions presents numerous shining cxamples of disci-
pleship. Every prophet gathered around himself a band of devoted followers
and companions, whose faith moved mountains and whose pilgrimages
caused the diffusion of the light, which had heen received first-hand, to
multitudes in their own country znd in the lands beyond the aeas. Nnthmg
to my mind is more stimulating than are the heroic tales of these men of
God, these heralds of the Sun of Reality, these adorers of the Beloved
of th: world!
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The Hands of iths Causs of The Bah

Preceding Baha-O-Llah, the Bab established an institution calied The
Letters of the Living. Fighteen disciples, chosen at the inauguration of
his ministry, received the ahove title; and these travelled throughout the
length and breadeh of Iran, proclaiming the coming disintegration af the
Old World and the imminent zppearance of the New, Their superlative
achievernents, followed by their martyrdom, glow like stars on the pages
of Babi history. They were the inspired harbingers and forerunners of the
cyde of Baha-O-Llah, the Cosmic Prophet of aur Age.

The Hands of the Cause of Chriat

Two thousand years ago, Christ chose twelve disciples from amongst
those who followed him, znd in time these twelve scattered to different
parts and, theough their mighty labors, brought the generations to worship
at the feet of their Lord. They flled the earth with the repercussions of
the divine romance of Galilee; they enthroned in the hearts of millions the
authority of the Father; established through the expanse of the earth the
love of the Son, and brought within the reach of hoth mighty and lowly,
the Graces of the Holy Spirit.

And when it was day, he called unie him his disciples; and of
thom he chose twelve, whom also he named apostles.
=51, Luks, Chapter 6, versa 13,

And when he had called unto him his iwelve disciples, he gave
them power against unclean spiriis, to cast thems oul and to heal ol
manner of sickness and all manner of disease.

—St, Matthew, Chapter 10, verse 1.

After this spiritual ordination, he gave them the command \—

Gﬂ‘nyeﬂurefuu and teach all nations . . . teaching them 10 ob
serve all things whatsoever I have conumanded yon: and, lo, I am with
you alway, even unio the end of the world.

—-5t. Marthew, Chaptar 28, varse 19-20.

Go ye inte all the world, snd preach the gospel to every creature
—St. Mark, Chapter 18, verse 15.

And they did the work; Twelve men, poor, ignorant and alone: yet
they possessed the love that made them godlike and the faith that could
work micacles.

‘The Hands of the Cause of Christ, and what mighty hands!
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Provisions for the Hands of the Cause of Today

The provisions for the Hands of the Cause of Gad, as enumerated
in the Will and Testament of Abdul Baha, are as follows:

1. Appointmeni

The Hands of the Cause of God must be appointed by the Guardian.
The number, whether large or small, is left to his discretion.

2. Elechion of the Nine,

The Hands of the Cause, thus nominated and appotnted by the Guar-
dian, will elect from amongst themselves Nine persons who will constitute,
what may be described in American governmental terminology, a cabinet
to the Guardian. They will devote their time to his service. Abdul Baha
makes it plain thac the election of these Nine must be carried cither unani-
mously or by a majority fram smong the company of the Hands of the
Cause of God,

3. Their sanction is required for the appointment of a successor to

the Guardian.

Abdul Baha places on the shoulders of these Nixe 2 delicate and most
important responsibility in giving their assent ta the choice of ihe one whom
the guardian hath cholen as kis successor. ‘This assent, however, must be
given in such wise that the assenting and dissenting voices may not be dis
tinguishable {secret ballot).

It is cvident, therefore, that succession to the guardianship is acteally
dependent on the sxistence of these Nime; znd further, that the wisdom and
discrimination of this body will be drawn upon ta insure the stability of
the movement for the future,

4. Hands of the Cause under direction of the Guardian,

The entire company of the Hands of the Cause 15 under the dicection
of the Guardian, and is expected to execute his orders. In other words, the
Guardian is similar to the Supreme Commander of an army, while the
Hands of the Cause are his generzls. Abdul Baha puts it graphically when
he writes: Ail must be under his shadow and obey Ais command,

Now, as the functioning of a Commander-in-Chief depends entirely
on the number and quality of his generals, one therefore wonders why
Shoght Effendi has not, to this date, taken advantage of the inestimable
usset entailed in the Hands of the Cause, as provided in the Will of Abdul
Baha. Twenty years have elapsed since the passing away of the Master,
and the Hands of the Canse are still non-existent. It is difhcult to sur.
mise why the question of these appointments has not been taken up. Some
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have said that Shoghi Effendi considers that he has at his disposal no
souls great enough for the position; yet it seems that this cannot be the
case, for many persons distinguished for character, ability and devetion
have come to the front during these latter years. Be that ag it may, it re

mains very noticeable that this important provision in the Will is still on-
fulfilled '

5. Mission of the Hands of the Canse

Abdul Baha points out the definite gervices that should be rendered
by the Hands of the Cause.

(a) To difuse the sweet fragrances of the Cause of God.
{(b) To guide the inhabitants of the world ta the Cause of God.

Abdul Baha makes it plain that the performance of these two services
i3 binding upon ecach one of them and must not be disregarded even for
a moment, This, according to his words, is an absolute command; and it
is evident that, as the outcome of their work in these two particular di-
rections, Abduf Baha expects some most radical and startling revolutionary
thanges to take place in the soctal, economic, political and religious aftain
of mankind. Reading a little further we see what these are:

() The existent world will be changed into the Paradise of Abha,

(b} The surface of the sarth will be ransformed into heaven.

(¢} Contention and conflict now raging amongst peoples, kindreds,
nations and governments wili disappear.

{d) Men everywhere, through mutual cooperation, will be knitred
into one people and one race, and will look upon one another as membens
of one family, and this earth as One Home.

A tursory reading of the above four items gives us a faint idea of the
expectations of Abdul Baha regarding the initiative and activities of the
Hands of the Cause. He hoped that through their labors, the spectres of
war, ignorance, prejudice and misery would be banished from the face of
the earth, and that the era of peace, prosperity, knowledge and toleratica
would dawn. Thus, he confers upon them a mission of superiative im-
portance, in which, according to his instructions, they shall receive con
staat support from the Guardian, who must continually urge them to sivive
and endcavor to the utmast of their ability.

6. Astitude of the Hands of the Couse tomard the Guardism,

In one of the passiges of the Will, Abdul Baha plainly requires of the
Hands of the Cavse of God that they, along with the members of the
House of Justice, the Aghsan and the Afnan, show their obadience, b
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missivencss and subordination, unto the guoardian of the Cause of God, 10
turm unto kit and be lowly before him.

Now, therc are many earnest students of the Will who feel that this
# 3 stringent injuncticn; but, for my part, [ thick chat, in a case like this,
ome should not insist on literalism. Knowing the Master as I do, I cannot
believe that he intended to deprive these noble groups of their self-reliance
and dignity; he did not mecan to abase or humiliate them. It must have
been far from his wish thatr any one would insist, or that the Guardian

himsetf would actually demand, blind and cringing obedience, submissive-
wess and subordination.

However, it is rather dificult to make forecast regarding the extent
te which the non-appointed Hands of the Cause, together with the non-
existent members of a future House of Juastice, would be liable for
carrying ont this injonction to the letter, fnguestionably if, and when,
these two important bodies came into being, some adjustments would be
made, so that the intention of Abdul Baha should he understood and prac-
ticed; the Guardian receiving honor and copsideration due to his station,
and the Hands af the Cause and the members of the House of Justice
offering him love and service without feeling the loay of their dignity and
self-respect.

7. The atiributes of the Hands of the Couse.

The Hands of the Cause of God are required to characterize them.
selves with three fundamental ethical qualities which are:

(a) Sanctity.

(b) Detachment from carthly things.

(¢} Fear of God as shown in conduct, mznners, deeds and words.

Through the expression of these attributes, it is believed they will
become worthy to win God's good-pleasure in the service of their fellow-
men.

B. Qbligarions and duties of the Hands of the Cause.

Judging from the list of duties to be undertaken by the Hands of the
Cause, Abdul Baha looked upon them aa a band of great Bahai teachers,
reformers, educators, scientists and philosophers,

These duties and obligations are:

{a) Diffusion of the divine Fragrinces.
(b} Edification of the souls.

(c) Promation of learning.
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{d) Improvement of chiracter.

{e} Teaching of the Cause in cooperation with the Afnan and the
friends.

g. Disobedience on 1he part of the Hands of the Cause.

A statement is made by Abdul Baha to the cffect that shosld any ueth
in or withaut the company of the Hands of the Cause of, (rod disabey and
seek division, the wrath of God and His vengeance will by upon him, Ahdul
Baha does not specify the branch of authority toward which this dis
obedience might be shown, nor along what lines division might be sought;
but it 19 interesting to note that no person and no agency is called upon
to punish such disobedience, ar attempted division, for he simply statey
that the wrath of God and His vengeance mill be upon them. Now, inas
much as Abdul Baha leaves their punishment to the Supreme Power, we
can rely on the certainty that God is more merciful than are His creatures,
and that He will pour upon such persons the waters of His forgiveness,
At this point, it is interesting to aote that oo provision i3 made for the ex-
pulsion of any of the Hands of the Cause, even under the above-mentioned
citcumstances,

1o. Disaplinary powser of the Hands of the Cause,

Abdul Baha assigns to the Hands of the Cavse a disciplinary power
and authority, which will enable them, if they find any one opposing or
prosesting sgoinst the Guardien, to caet him out fram the comgregation of
Baha. Here again we have the provision for a rule to be exercised by 2
group which has not come into existence and, as we cannot guess onde
what conditions and through what legal or ethieal procedure this rule may
be put into practice, it is futile to speculate about it at this early stage of
the history of the Bahai Cause.

Let us not forget that we live in & world of change and that it serves
no uscful purposé to argue zbout things whichk have not happencd and
which, in all probability, will not bappen. The company of the Hands
of the Canse of God i¥ not formed, and when formed, if it is to resemble,
cven remotely, the Hands of the Cause of God in the dispensation of Abdul
Baha (especially those whom I met in the East), it would be a company
of individuals, instinct with understanding of, and compassion for the short-
coming® and sorrows of humanity; zhounding in patience and tendernest
for all forms of life, and haflowed with an abiding faith in their Maker
and His creation, These men and women would be heralds of Freedom,
messengers of Light, angels of Mercy; and their cry would be:

Pave the way!
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Open the wayl
Prepare the way——so that the King of Glory may walk therein!

The Hands of the Cause, even as the disciples of the Prophets, would
stznd as the flowers of chivalry in the world!
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LCHAPTER VIII

THE HOUSE OF JUSTICE
AS CONCEIVED BY Bama-O-Lran

Jastice

Since the dawn-days of history, leaders of humanity in various part
of the world have striven to erect the standard of justice in the tribe, the
race, the nation. Now and then, their efforts were crowned with temporan
success, which, however, was but t00 ‘spon swept away by nising storms of
tyranny. The struggle has been continuous and uninterrupted; while the
ideal of justice, upsurging in the hearts of prophets, statesmen and plais
individuals, hag ever marched forward on a pathway strewn with the sacn
fices of its champions.

Justice has alike bean abused and used.

In the name of justice, emperors have proclaimed their decressi

In the name of justice, martyrs have hung on the cross|

In the name of justice, armies have marched and countries have beey
devastated|

In the pame of justice, kingdoms have Bourished

In the name of justice, scholars have burmned the mid-night oil and
saints have languished in jaill

When depicted, justice is usually represented as a gooddess holding
a sword in gne hand and scales in the other. Her eyes are apt to be blind
folded in token of her impartiality-—all bringing to mind the worda of
Shakespeare: This sven-handed justice,

Justics Uphald by the Anelents

What is justice? Justice is the principle of rectitude and fair dealing
among men. It iy spiritual and practical integrity. Throughout history, i
bas been considered as ome of the cardinal virtues. Justice, according b
Plato, was to be obtained through social harmony and beneficent activities
Aristotle, likewise, held that justice was to be found in the practice of
virtue toward athers. The spochs which antedated these sages, and thow
which came after them, have all produced their awn witnesses to justics
speaking of her in practically the same manner. Thus, it can be gtated that
in the eyes of the wise men of the nations, justice is conformity with divipe
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law; it i3 2 merging of truth and ceason; it is faimess and impartiality;
it is the rendering to everyone of his due.

In establishing their empires, the Babylonians and Assyrians aitached
importance to everything that contributed toward making sacred the person
of the King; consequently, they arbitrarily endowed bim with the attnibutes
of uprighiness, integrity, love for his people and fair and benign conduct
toward them. Thus, did these ancient empire-buitders deify their rulers,
not only by right of inheritance but on account of characteristics which
made them like unto the gods. Two of their maxims were: Hate cvil and
love righteousness. Praotect justice.

Justice Upheld by the Prophes

In Buddhizm, the word rvightzcusness, ag descriptive of conduct, co-
imcides with morality, while the term justice is generally nsed with a re-
ligious implication. The conception of righteousncss is ¢ law of the uni-
verse, @ divine siendard to which all beings should conform; at the same
time in the organic universe, the consequences of actions, which we call
justice, retribution, compensation, are as truly and incvitably a part of the
eternal, natural or cosmic order, as is the flow of a river or the process of
the seasons. Therefore, Buddhism teaches that good actions, done accord-
ing to the moral principle, are 2a much a form of nghteousncss as when
done according to the will of God,

To the Hebrew Prophets and Rabbis, the principle of justice shone
like a star jn the firmament of the human comsciouaness, The wurd
righteouswess with all it cornotations occurs more than 500 tunes in the
Qld Testament and, in the estimation of Talmudic scholars, Oxe righteous
man can emsure the exisience of the world. Righteousness is symbolized
as a high peak, toward which the Jews must patiently and painfully climb
during the space of life. It is an infinite task, an endless striving. With
each achievernent, there comes the need of a higher achievement; and the
suramit reached, only reveals further summits to be- sttzined and sur-
mounted.

In the House of Istael, the word right¢ousness is primarily inter-
~ preted in terms of social usage. The righteous man is he who adheres to
the moral obligations of his people. Judges, able men, such as fear God,
mew of truth, hating unjuss goin (Exodus, Chapter 18, Verse 21) were
appointed to determine which were the rightful customs and to apply these
to changing conditions.

In Peaalms (Psaims, Chapter 8¢, Verse 14) we read:—
17
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Justice and jodgment are the habitstion of thy throme; mercy
and ruth go before thy face.

Isaiah's keynote of holiness s justice blended with mercy. This
prophet’s ideal for Zion i3 that of a City of Righteoussess where kings
and princes exalt justice as the lodestar of government, where people dwell
together in mutual helpfulness and security, He delivers to us the message
of Jehovah:—

Thuw saith the Lord, Keep c{ﬁ judgment and do justice: for my
salvailon is near io come, and my righteousness to he revealed.

{Isaich, Chapter 56, ¥erse 1)

Jeremiah, invoking God (Jeremiah, Chapter go, Verse 7) calls Hin
the habiration of Justice. With his prophetic eye, he looks into the futurs,
saying :—

Behold, the daye come, saith the Lord, thmt I will raise unio

David a righteous Branch, and s King shall reign and prosper and

shall execute judgment and justice in the earth. {Jeremiah, Chapier

23, Verse 3)

Ezekicl presents a well-rounded description of a just mam: The
righteous man, who docth justice and righteousmzsy has not merely kept
himself free from idolatry and uncleanliness, but

hath restored to the debtor his pledge, hath speiled none hy
ﬂolanu,hlﬂ:gimhhhrudmthai , and hath coversd the

naked with a garment . . . hath withdrawn his hand from i 17,

hath executed true judgment betwean man and man. (Esekial, P

texr 18, Verses 3-9)

Among the later prophets, Amos, who lived B. C. 737, raises 3
noble 2nd inspiring call to justice: Jehovah has no desire for sacrifice,
Ta Him, the very presence of these gifts are but multiplied transgression.
Away then with the din of songs and the strumming of the viol,

but let fudgment {mishpat} run down ss wat and right
ness (s'dakah) as a mighty strenm, {.:m Eh-ptﬁar:'ﬁ, \’::E 2?}“

In this great statement of principle, Amos has advanced far beyond
¢arlicr conceptions of morality. To him, righteousness is no mere body of
customs, still iess 2 legal status of fallible authority; it is the Hving essence
of social cthics, altke embracing honesty in business, fair weights and
balances, standard wages and prices, and impartial justice in the law courta,

Micah holds before us the same pure standard of justice and proclaima
a threefold rule for a rightcous life ;.—
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To do jusily, and 1o love merey, and to walk humbly with thy
God. (Micak, Chapter 6, Verse 8)

Continuing the tradition established by the Prophets, Christ widened
and decpened the significance of justice and righteousness; although the
latter words occurs but very few times in the New Testament—actually
seven times in 5¢. Matthew and twice in St. John

Blessed nre they which do hunger and thirst after righteousness:
for they shall be Giled. (Matthew, Chapter 5, Verse 6)

EBlesaed are they which sre persecmted for righteousaess’ sale:
for theirs ia the kingdom of keaven. {Matthew, Chapter 5, Yerse 10)

For I say unto yvour, that except your righteousness shall exceed
the righteonsness of the scribes and Pharlsees, yo shall in no case enter
into the kingdom of heaven. {Magthew, Chapter 5, Yerse 20)

Bui seek ye first tha kingdom of God and his rightzonsmess; and
g)thm things shall bhe added unto you. {Maorthew, Chapter &, Yerse
According to the above verses, righteousness applies to conduct; yet

Christ made it clear that, in practicing right conduct, his followers were
to take a wider range than did the scribes and Pharisees whose agtitude
was based merely vpon the letter of the law.

Throughout the Sermon on the Mount, Christ refers to rightecusness
as to a familiar subject. He concedes that his hearers are versed in the
riturlistic and ccclesiastical implications of the term, and then he goes on
o explain that the righteousness to be hereafter practiced, must far exceed
the righteousness of the Jew, Ohedience to the Lawy almagiving, prayer,
fasting, all were obligatory; yet, these practices were to be based upon 2
more comprehensive understanding of the Law, and animated by 2 new
and different spirit. Especially they were to be devoid of the ostentation
which marred the comportment of the Pharistes, In other words: True
righteousness ia the right conduct of the heart, induced by the right knowl-
edge of the Law.

The Christian Church presents the idea of righteousness or justice in
two wayy, mainly. Fimst, as a quality of God's mature and sction. Second,
as the chargcter which God requires of man. Therefore, the aim of a
Christian consists in developing the character of justice required by Geod,
thus attaining the chief end of life,~being made blessed to all eternity in
the full enjoyment of God.

In the Religion of Islam, rfghteousness or justice comprise loftiness of
character, fidelity to one’s pledge, sincerity towards self and others. We
find many references to this attribute in the Koran, for Mohammad taught
his disciples to incorporate it in cheir dealings with their fellowmen.
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Be steadfast in justice. (The Koran, Chaptler IV)
Give weight and measure with justice. (The Koran, Chapter Y1),

(O yeo wha helievel FulBll your compacts! Stand fast to God as
witnesses 1o justice, and let pot ill-will 1owards pecple make you sin
by nol acting with equily. Aci with equity, thal is nearer to plety.
{The Koran, Chapter V)

Yerily, those who devour 1he property of orphans unjustly, only
devour into their bellies, fire; and they shall broil in flame, (The
Koran, Chepter IV)

A tradition attributed to Mohammad states:—

Give 1the laborer his wages befors his perspirstion becomes dry.
Ali ibn Abu Talib, son-in-law of the prophet says:—

Divine fortifieaton protects the conntry of & just king.

This attribute of justice is greatly accentuated among the followers
of Islam. According to one Persizn Mohammadan scholar, Nasir-Ed-Din
Tust, righteousness becomes merged with justice, which in turm is divided
between the idea of the rempering of feelings and passions so as to preserve
the golden mean between two extremes, and that of social justice which
i3 the end of political philosophy. History, anecdotex and proverbs, as
well as the written testimony of foreign travellers in Arabia, furnish much
information on the subject of righteousness.

For instance: an Arab carries respect for hospitality to the point of
superstition. His most irreconciliable enemy, on touching the cord of his
tent of the hem of his wife's dress, find shelter, security, protection znd
justice, All the virtues, even the tenderness of chivalry, unknown in Europe
until much later, were manifest in the customs of this people from time
immernorizl. |

Here are two Arabic proverbs which, although uttered centuries ago,
have not lost theiwr freshness -

The unjust man gives nothing to anyone without getting doukle
in return,
H you aay yes about something, do its for the word yes conatitnies

a debt which is obligatory on well-born souls.

It is evident therefore that, from time immemeorial, the pursuit of
Justice has been the mzjor ocoupation of man. It is also cear that, from
age to age, the conception of justice has changed: yet never the spirit of
justice, which is the securing of more stable ethical and political relations
among the people, together with the tlimination of manifest tyrannies and
oppressions as practiced by the races and the religions. Whether in China
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or India, Persia or Arabia, Greece or Rome, Egypt or Palestine, whether
on this continent or on that, the pursuit of justice has ever been consistent
and unabated.

Prophets and reformers, philosophers and poets, seers and saints,
scientists and economists, politicians and statesmen, reactionaries and revolu-
tionaries, all, according to their own peculiar vision, have portrayed before
the eyes of their followers a picture of justice; while leaders and individuals
have pretended to work, or have actually worked for the abolition of social
and economic inequalities, the eradication of ignorance and poverty, the
establishment af democratic rights, the delegalization of class, the elimi-
nation of national and internstional wars, the encouragement and develop-
ment of z scientific outlook vpon life and the maintenance of peace through
Law amongst the various component parts of the human race,

Justice Upheld by Baha-O-Elah

During the last century, Baha-O.Lizh lifted high such a banner of
universal justice, celling upon all men to gather around it and carry it iato
the highways and by-ways of the woild. At the time, both the government
and religion of [ran had forgotien the practice af even an elemental prin-
ciple of justice; consequently, these institutions pooled their political and
clerical forces to bring down this banner and trample it under their feet.
. The state officials were corrupt, the clecgy no less s0; and oppression and
kyranay were rampant. An absolute monarch, who held in his haed the law
of life and death, sat on the throne of Cyrus and Darius, selling the
government of the Provinces to the highest bidder. A wicked and brutal
bureaucracy ruled the kingdom; illiteracy and ignorance kept the inhabitants
deaf, dumb and blind; the peasants were taxed beyond their endurance;
petty rulers and degenerate princes drew on the national assets until nothing
way left but want, misery and despair, Shepherdiess, the people dared not
formulate their grievances, much less protest against the system which was
parent to their sufferings.

Baha-O-Llah, having seen these things with his eyes, arose to cham-
pion the cause of the oppressed and the downtrodden in Persia; then, him-
self, falling a vwictim to the autocratic regime of his own land, he, before
the face of his jailers, identified himself with the cause of the People in
all lznds, and hurled the weight of his divine knowledge and perception

against the ramparts of intrenched conservatism and tyranay,
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In the course of his long life, Baha-O-Llah enoncicated certain ab-
stract ideals applying to justice, which the student will find embedded in
his writings like nuggets of gold. We shall kere confine ourselves ro the
quoting of five passages in order to point the direction in which he wished
humanity to wend its way:—

0 Son of Spirlt!

Justice is loved above all, Negleet it not, if thon desirest Me. By
it, thou wilt be strengthened te perceive things with thine own eyes
and not by the eyes of men, to know them by thine own knowledge
and not by the knowledge of any in the world. Meditate on this—
huw thou oughiesi to be. Justice ls of My Bouniy to thee and of My
Providence over thee; therefore, keep it sver hefors thy sight.
(Hidden Words, page 1)

The light of men 1s Justice; quench it nol with the cantrary winds
of appression and tyranny, The purpose of Justice is 1he appearance
of unity among pecple. In this exsited Word, the sea of God's wis
dom is moving : all the books of the world are nat sufficient to contaia
its interpretation.

If the world is sadorned with this mantle, the snn of the saying-—
“On that day God will satisfy them all with His abundance,”-—will
appesr and shine from the horizon of the heaven of the world, Know
¥o the station of this Vtterance, for it is from the loftiest fruits of the
Tree of the Supreme Pen. (Tablets of Baha-O-Ligh, page 52)

0 Son of Man!

If thou lookest toward M x regard not that which henefits th
and hold to that which will Ile:TEt the servanits, If thou [ookest tuw-ﬁ
Justice, choose thon for others whet thonu choasest for thyself. [ Tablets
of Baho-O-Lick, page 49) '

After enumerating a series of spiritual rules for the conduct of &
truly Bahai life, he says:—

The source of all these utterances s justice. It is the freedom of
man from superstition and imitation, that he may discern the Mani-
femmions of God with ihe eye of oneness, and consider all affalrvs with
keen vision. {Bahal Scriptures, page 159) :

O Son of Spirst!

Know, verily, that he who exhorts men 10 equity and himself does
injustice, is not of Me, oven though he bear my Name. ¢Hiddes
Words, page 11).

~ Thus did Baha-O-Llah, out of his own bitter experience and illumined
intaition, formulate certain absivact ideals of justice, which ideals he later
ernbodied in a comerete plam for the cstablishment of Tue House oF
Justice.
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Abdul Baha, in his Will and Testament, gives much space to the work-
ings of the future House of Justice. Consequently, this chapter is devoted
to an exposition of this mighty institution as conceived by the Founder
of the Bahai Cause. -

What is the House of Justica?

The House of Justice i3 a vision which rose in the glowing constious-
ness of Baha-O-Llah; it is the child of brain and spirit which, some day
growing into strang manhood, shall defend and safeguard the nghts of
man; it is an impregnable bulwark against all tyrants and oppressors; it is
the stronghold of democracy and freedom, and an asylum for the inartiou-
late and the dispossessed. It is the exemplification of the hopes and dreams
of alt the Prophets and the pattern for 3 Universal Republic.

Accotding toBaha-O-Llah’s teachings, the House of Justice, to func-
tion in each country, ia to consist of 4 body of men elected by the peaple.
It is to be a political and democratic mstitution, similar unto the Congress
of the United States. The Universal House of Justice, composed of repre.
sentatives of humanity at large, will deal with the world's problems and
legislate for the welfare of all. Baha-.O-Llah takes for granted the early
establishment of the Naronal Houses of Justice; for whenever he speaka
of the duties and responsibilities of the House of Justice, it is understood
that he ia referring to the Universal House of Justice which is to be none
other than a World Parliament.

The members of the House of Justice are lawmakers and legislators
mtent on the aftairs of the world. They are not to take unto themselvea
religious jurisdiction over the peoples; for Baha-O-Llah cdearly specifies
that: Acts of worship must be obrerved according as they are revealed in
the Baok, (Tablers of Baha-0-Lish, page go).

The members must not be bound to any precedents and eraditions of
the past, but muse he given the widest latitude and freedom, so that, com-
pletely unencumbered, they may legislate according to the exigencies of the
time and the reguirsment of the occasion. In other words, their con-
science and the interests of the peaple {Bakai Scriptures, page 151) must
be their sole guides. In regard to this particular point Baha-O.Liah says:—

The trainer of the world is Justice, for it consista of two pillars:
Reward and Retribution. These two pillars ars two fountains for the
lifa of the people of the world. Inssmuch sa for esch time and day
a partieular decree and order is expedient, affnirs are therefore en-

trusied to the ministers of the House of Juslice, so that they may
exerute that which they deem advisable at the time. {Tableis n_fﬂuhu-

OvLiah, pagea 89, 90).
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Again, in a broad and all-inclusive statement, Baba-O-Llah asserts
that the affairs of the people are placed in charge of the men (1. e, mem-
bers) of the House of Justice {Tablets of Baha-O-Lish, page 89). By
affairs, he of course means sverything that touches the physical, social,
educational, political and economic life of the people of the earth. No
assigmment could be more vast and comprehensive; thercfore, in order to
leave no doubt in anybody's mind as to what he actually means by the
interests of the people, Baha-O-Llah speacifies e

We exhart the men of the House of Justice, and command them
to guard and protect the servants, maid-servants and children. They
must, under all circumstances, have regard for the interests of the

servants. (Baohaoi Scriptures, pages 130-151)

Thus, the interests of the people and of the children are placed in the
hands of the members of the House of Justice. It is an imposing and far-
reaching obligation.

Universal Educstion

The protection of children brings into the picture the preblem of edu-
cation, and on this point Baha-O-Liah is most emphatic. Every child,
whether boy or girl, must be given the very best instruction available at
the time. The House of Justice is made directly responsible for the moral,
intellectual and practical education of the children. No excuse is accceptable
in this regard. The levying of a special educational tax is decrced, so ¢hat
even the poorest may receive proper instruction. This educational tax must
in time become an integral part of the workings of every commaunity, and
efficient methods should be devised for its collection and distribution. The
bare suggestion as written by Baha-O-Llah, which needs scientific am-
plifications by proper tax experts, is as follows :—

Men and women must place s part of what they earn by trade
agriculture or other business, In charge of & trustworthy person, to be
spent in the education and instruction of the childrem. That depasit
must be iavested in the education of the children, under the advics
of the Trunees {or membhers) of the House of Justice. (Tablets of

Boho-{-Liah, page 29)

To Baha-Q-Llah the protection of children was 2 matter of inter
national concern. It is the bounden duty of the members of the House of
Justice to work for the elimination of Child Labor and Child Exploitation
in all countries; to provide ways and means for the refinement of the
children's scntiments, so that when reaching manhood, they may conse
crate their best qualities to the service of humanity; 2ad to establish agen
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cies for the creation of the spirit of fellowship and harmony amongst the
young people of the world. So supreme, so imperative is the question of
education in the eyes of Baha-O-Llah, that he says:—

He who educates his son, or any other’s children, it (s as though
he hath educated one of My chlldren. {Tablets of Bahot)-Liah, page

129).
Bsha«O-Llah a Pragmatie1

In the matter of education, Baba-O-Llah is a pragmatist. He does not
favor the study of theology and such sciences as ﬁﬂgm in mere words, and
end in mere words, but wishes the children to receive such instruction as
will fit them for the battle of Life. He speaks very enthusiastically of
Sciences, Crafis and Arts, but insists that he is referring to those sciences
which may profit the people of the carth,

To pursue this interesting subject and prove that Baha-O-Llah 19 the
charmpion of practical education, let us examine the following conclusive
P2assage fmm

To study sciences and arts of all descriptions is allowable; bul
auch sciences as are profitable, which lead and condunce to the elevation
of mankind . . . It is made ineumbens on every one of you to
in some one occupation, such as arts, trades and the like, We have
made thig——your occupation—identical with the worship of God . . .
Wastle not your time jn idleness sand indolence, and occupy yourselves
with 1that which will profit yourselves and others besides vourself . . .
The moat despised of men before God ia he who sits and bege. Cling
unto the rope of means, relying npon God, the Causer of Causes
Every soul who occupiea himself in an art or irade—=thls will be ar
cousied an aect of worship before God. (Tablets of Bakod)Lich,

pages 58-89)

Again, Baha-O-Llah insists:—

The Supreme Pen enjoins nmpon all to instruct and eduml
children . , . It 1s decreed thet every father must educate his se
daughters in learning and in writing and slse inm thet which hllh
ordained in the Tablet. He who neglects that which hath heen
manded {in this matter), ifhuilnnh,ililim:umhumunthulrni
{of the House of ]usﬁu} to recover from him the amount
for the educaction of the childrem; otherwise, (i e., if the parent
nol capable) thumntlu'ulmﬂdu'mhaunthaﬂnmof.lum { Tablets
of Boha-0-Llah, pagea 128.129).

Thus, the members of the House of Justice are the trustees of the
people and must take full responsibility for the all-around instruction of
the children, irrespective of race, nationality and religion, for:—
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Knowledge ia like unto wings for the being {(of man), and is as
a ladder for ascending. To sequire knowledge is incumhent en all . . .

Indeed the real treasury of man in his knowledge. Knowledge is the
means of honor, prosperity, joy, gladness, bappiness and exultation.

{Tablets of Baha-O-Llah, pages 76-77)

The House of Justice an Asylum for the Poor and the Needy

Todzy, all the Parliaments and Congresses of the nations represent,
to a greater or lesser extent, the entrenched interests of privileged classes
or groupa, The major part of the legistation which is written on the statute
books is in favor of the many, or the few, who are bracketed at the top.
This, from the viewpoint of a social technician, ig the weakness of our
modern democracy — that candidates, once elected to office, forget the
interest of their electors, and become representatives that do nat represest.
To Baha-O-Llah, this waa nothing but a betrayal of trust; therefore his
idezl for the House of Justice was quite contrary to the zbove standard
of parliamentary practice prevalent in the western world, With courage
born of divine knowledge, he proclaims . —

Yerily, we have made it (the Hoose of Justice) an ssylum for the
poor axad aeedy, (Tablets of Bahatr-Liah, page 129)

International Lauguage

Bzha-O-Llah demands of the members of the House of Justice the
solution of the language problem amongst the peoples of the world. He
tells us that, through international communication, all regioms will be
illumminated: for when we come to understand our neighbors, we shall not
look upon them, nor he looked upon, aa foreigners and enemies. In order
to achieve this much-desired obiect, the perople should be familiar with
2ach cther’s writing and language, therefore:

The trusices of the House of Justice must select one tongue out

of 1he present languages, or a new language, and likswise select one
the various writings and tesch them to the children in the
mu{thuwnrld,mlhntlhﬂwhuhwnﬂﬂmﬂlmbrbemn-
sidored as one native land. (Tablets of BahaO-Ligh, pages 127-128),

Blueo Print for the House of Justice

As an architect, Baha-O-Liah has drawn the blue print for the Uni-
versal House of Justice—the Parliament of Man. For thouvsands of years,
our forefathers have been dreaming of it and mow, with our own eyes,
we gee ity forcshadowing on the horizon. The externalization of this
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tnajestic establishment depends entirely upon the understanding and devo-
tion to be contributed by this generation and those that shall presently
succeed us. Therefore, realizing the fact that a share in this mighty enter-
prise is allowed to each and every one of vs, ler us pause for a moment
and revaluate the plan of construction as faid out by Baha-O-Llah.

(1) The House of Justice is a constitutional body, the members of
which are elected by universal suffrage. It is an international Congreas,
the chief duty of which ia the service and elevation of mankind,

(2) The House of Justice is a secular assembly, and not an seclesigstics]
tribunal. Although conceived by & religious authority, it is not to legialate
on religious matters nor interfere with the religious practices of the people.
Its lawmaking powers concern the afaim of men, kere and =mow, not
there and hereafber,

{3) The Heuse of Justice is the People’s Parliament; its members
are the people’s representatives. Therefare, protection of the people’s
rights is the dominant issue. No problem is excluded from the range of
deliberation and discussion. To the House of Justice belongs the privilege
and responsibility of creating a Newt World Order, based on the comity
of nations.

{4) The House of Justice is the Asylum of the poor and the needy.

(s} The House of Juatice is the promoter of Universal Education
and the patron of the sciences and arts. It i the guardizn of the children.
Nowhere, has Bahka-0O-Llabh becn more specific and insistent thap on this
point. He places in the hands of the members of the House of Justice the
vast responsibility of reshaping edecational methods and of establishing
an educational system throughont the world. Here Baha-O-Lizh rizes in
majesty 23 the Universal Educator, for he has ordered the harnessing of
all the farces of our enlightencsd age for the conquest of iliteracy, the
abolition of ignorance and the dispelling of mental darkness,

(6) The House of Justice is the promoter of internationsl com-
munication. Freedom of travel and freedom of commerce are indispensable;
hut these forward steps will be of limited benefit, if the exchange of our
idezs continues to be dependent upen the medium of interpraters. There-
fore, Baba-O-Llah enjoins upon the House of Juetice the early adoption
of a current language or the creation of 2 new one to serve am ian inter
national anxiltary language to be used in copjunction with the various
native Janguages. This is to be the World Language; through it, the earth
will become One Home and the peaple the members of One Family.
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{7} The House of Justice is the working counterpart of the palace
of Universal Peace. The members must bring together the leaders of the
nations, and through mutual consultation, enlivened with a sense of high
responsibility toward every section of sociery, lay the foundations of per-
manent security and harmony. This is its chief work; unquestionably, its
crowning glory. This was the mission of Baha-O-Ilah. He said:—

The memhers of the Housa of Justice must promote the Mont
Great Peace in order that the world may be freed from onerous ex-
penditures, Thia matier is obligatory and indispensable; for warfare
and conflict are the fonndation of trouble and distress. {Tablets of

BohoO-Lich, page 28-29)
The City of Righteousness

Baha-O-Llzh, through divine vision, has set up a maodel for the
mansion of human felicity, and has provided for its construction, material,
both abstract and concrete. His call has been broadeast, lo, these eighty
years, and now, at any time, at any moment, we may see the assemblage
of the laborers and the laying of the cormerstone,

It was probably with this thought in his mind that he wrote:—

The bride of wonderful significances, who was conceaied hehind
the veils of words, hath sppeared through Divine Providence and
Heavenly Bounties, like unto the radiroee of the Besuty of the Be-
loved. I testify, O friends, that the Bounty has become complets, the
Evidence is accomplished, the Argument manifesied, and the Heason
affirmed. Now what will your endeavors show forth from the degreea
of devotion? Thus are the Iavors perfected unte ye and unto all who
are in the Heavens and earth? (Hidden Words, pages 56-57)

Micah was one of the few prophets who beheld the House of Justice
with the eye of the spirit. He bequeathed his vision to the generations
that came after him: and mankind has cherished it—as a vision. And now,
in this day, the abstracs reality perceived by the Prophet of Israel is on the
eve of becaming a concrete fact as provided for by Baha-O.Llah.

Micah said:
Bui in ihe last days it shall come to pass, that the monntain of the

house of the Lord shall be established in the top of the mountains,
and it shall be exalted ahove the hills; and pecple ahall How unto it

And many nations shall come, and say, Come, nnd let us go up o
the mountain of the Lord . . . and he will teach us of his ways, anzd we
will walk in his paths . . . And he shall judge among many people,
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and rebuoke strong nations afar off; and they shall heat their swords
inlo ploughshares, and their spears inte prunninghonks: nations shail
not lift up a sword against nations, neither shall they learn war any
maore.

But they shall sit every man under his vine and under his fig tree;
and none shall make them afraid; for the mouth of the Lord of Houts
hath spokexn it.

For all people will walk every one in the name of his god, and we
will walk in the name of the Lord our zod for ever and ever,

{Michah, Chapter 4, Versea 1-5}

This is the City of Righteausness predicted by {sziah in carlier year!
This is the House of Justice planned by Baha-O-Llah in this day!



CHAPIER [X

THE HOUSE OF JUSTICE
AS PLANNED BY ABDUIL BaHA

Justice in Individual Lifs and Public Affalrs

The Book of Aqdas (i. ., the Most T1oly Book) revealed by Baha-
O-Lizh, contains the fundamental religious laws of the Bahai Movement.
It is a treasury of spiritual rules and a pattern to be adhered to in con-
ducting the individual Bahai life. Mecanwhile, legislation on all social and
political conditions is left to the House of Justice. In this reference,
Abdul Bahsa states in his Will and Testament:—

Unto the Most Holy Baok (the Book of Aqdae) every one must

turn, and »ll that is not expressly recorded therein must be referred
10 the Univernal House of Justice.
Elsewhere he says:—

The laws of BahasO-Llab arc the unchangesble organic laws of
the Univereal House of Justice. They sre the very foundation upon
which the structure of additional legislation is built.

—Bahai Seripiures, page 425
And then, this illuminating passage:—

All the civic affairs nand the legislation of material laws for the

inereasing needs of she enlightened humanity belong to the Howse

of Justice,
—Buohai Scriptures, page 425

Abdul Baha, like his father, was 2 great lover of Justice; therefore,
before entering upon an analysis of the Will, it would be well to sum up,
through his own words, his conception of this virtue:—

Friends of God! Set forth the axample of Justice! Justice is s
upiversal quality. From the highest to the lowest, jastice should be
ssered; from the soversigm to the merchant, the minister of state to
the sriisan, all must be just. Be just, respect the rights of each man,
“Da unto others 4 you woild have them do unto you.” A workman
who commits an injustico is sa much to blame as a tyrant. Each one
of us enn choose between justice and injustice. 1 hope that you will be

in your relations with others, that you will never harm your fel-

that you will respect the rights of alf men, shove all, consider
the rights of others befors your owmn.
—Bakai Scriptures, page 423

Abdul Baha states in the Will that God has ordained the Universal
House of Justice as the sowrce of oll good. This bears out Baha-O-Llsh's
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assertion that the members of the House of Justice are the srustees of God
amoontg His servanis and the day-springs of command in His counfries.
(Tablets of Baha-O-Llah, page 89). Through these two statements we
get a glimpse of the imposing edifice that shall be the House of Justice
and the high calling of its members.

If the House of Justice is the sowrece of all good, it i3 evident thag its
members must do everything in their power so as to méasure up to the
level indicated for them by Baha-O-Llah and Abdul Baha. The people
cannct quench their thirst with cool and salubrious waters if the fountain-
head is impure. Consequently, che well-being of the electors and the ful-
fillment of their expectations and hopes is dependent upon the character
and deportment of those whomn they have chosen to represent them.

The source of all good! Education, knowledge, enlightenment,
science, art, prosperity, progress, freedom, democracy, nay civilization it.
self, are goods in a real cangibie way; and Abdul Baha telis us that these
goods are to be derived from the Universal House of Justice. On another
occasion be said —

Whean the Universal House of Justice ia organized, the members
will do thelr utmomn for the realization of grester cordiality and

comity amongst the nations.
—-Bahai Seriptureos, page 425
Elsction of Members

In studying the writings of Baha-O-Llah which apply to the House of
Justice, we receive the impression that thiy body is to be elected by umi-
versal suffrage. On the other hand, while Abdul Baha in his Will re-
emphasizes the point that the members of the House of Justice are o be
universally elected, he specifies that they musr be elected by umpversal
suffrage, thai is by the believers. Again, he writes:—

By this House is meant that Universal House of Justiee which
in 10 be elected from all countries, that is from those parts in the

East and Wesnt where the foved ones are 1o be found, sfiér the manner
of the cusomary elecllon in Western couniries such as those of

England.

From the ahove passage, we may draw the concusion that Abdul
Baha expected the rapid spread of the Bahai Cause in various countrics
to the extent that the Bahais themselves would be enabled to elect members
either to 2 National or 2 Universal House of Justice. It is true tha¢ while
he was alive and active in teaching, there were many evidences that the
Cause was gaining acceptance on the part of an increasing throng of men
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and womnen; but the momentum of the movement halted after his departure
from life. Consequently, if the House of Justice is to be established in a
future that is not too far distant, it would seem that such a body cannot be
formed out of the Bahai membership, which is in the extreme minotity m
practically every country, for this would be tantamount to the orgamzation
of a state within the state or a government within the government.

This point of election by universal suffrage among the Bahais, 1s an
extremely important one, for it secms to imply a very fundamental differ-
ence between the plan of Baha-O-Llah and that of Abdul Baha., A great
deal of thought will probably be expended on this issue in times to come,
for on it depends the direction of the whole movement.

Fwo Electoral Sysiema

In another passage of the Will, we receive 2 different impression of
the subject. Abdul Baha says:—

By this House is meant the Univernal House of Justice, thet is,
in mll couniries, n secondary House of Justice must be institated, snd
these secondary Houses of Jusice must elect the members of the
Universal one,

This latter idea is repeated in the Bahai Scripiures, page 42§ 0—

At first, National Houses of Justice will be established in every
couniry, and they will elect in turn members 1o the Universal House
of Jusilee.

Comparing these two statements: the one on universa] suffrage or
universal Bahai suffrage, the other on the election of the members of the
Universal House by the secondary Houses,-one may conclude that Abdul
Baha has contradicted himself; for the first method is by direct unfversal
siffrage, while the second is by indirect election. At the same time, the
difference may be interpreted as a leeway allowed for choice, when the
time comes. Thus, Ahdul Baha presents us with rwo electoral systzms;
either one of which will be acceptable, Incidentally, both of them are ac
cording to precedent in the United States, for in the early part of American
history, Senatora were nominated by the Legislature of sach State, while
at present, they are slectad by the population of eack State.

Regarding the subject of direct sulirage, as applying to the National
Houses of Justice, Abdul Baha says:—

The clection of tempornry members of the Assemblies of the
w shoyld depend upon the choire and satisfaction of the
P furmnmbﬂlaluhdbylhapmqlumphdgedmuﬂynm
their will and 1a follow out thely instruetions, Consequently, they are
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careful to administer impartial justice, and to live according to 1rue
religion, so that they may establish & good reputation and keep their
dignity in the eyes of the people.

~Behal Scriptures, pages 424425

Funciions and Duties of the House of Juslice

Abdul Baha provides a number of general rules for the conducting
of the Universal House of Justice. The following seven points are found
n his Will:—

1. All legislative matters pertaining to the welfare of humanity must
be referred to this body. This body cnjoys the nght to enact all ordinances
and regulations that are not to be found in the explicit Text of the Book
of Agdas.

2, The members of the Universal House of Justice should gather in
a2 certain place and deliberate upon all problems that have caused differ-

ence; on guestions that are obscure and matters that are not expressiy
recorded in the Book.

As regards the places for the convening of such a general body,
it will be decided by the mermbers.
~Bchai Seripiures, page 423

3. Whatever legislation the members of the Universal House of
Justice decide upon has the same effect as the Text itself {(The Book of
Aqdas).

- 4. Difficalt problems facing humanity are brought before the House
of Justice for discussion and solution.

5. The laws and ordinances approved and passed by the House of
Justice, either unanimausly or by majority, are truths and in accord with
the purpose of God Himself.

6. Inasmuch as the House of Justice has power to enact laws bearing
upon daily transactions that are not expressly recorded in the Book {of
Aqdas}, it has alsc power to repeal the same. To illustrate; the House of
Juatice enacts a certain law and enforces it; then, at a later period, circum-
stances having profoundly changed, another House of Justice will have
power to alter that law in sccordance with the exigencies of the time. This
it can do, because that law forms no part of the divine expliat text of
Aqdan.

7. The function of the House of Justice is to enact laws and let its
executive branch enforce them. The legislative hody must reinforce the ex-
ecutive; the executive must aid and assist the legistative; so that through ths
close union and harmnony of these two forces, the foundation of faimess
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and justice may be balanced and firm, to the end that 21l the regrons of the
world may become even s Paradise itself.

Leglslative and Execative Power

Seeing that point seven deals with one of the most fundamental prin-
ciples of the republican or democratic form of government, we will examine
another passage from the writings of Abdul Baha which strengthens this
statement In the Will. He says:—

Two things are most urgently necessary 1o the political realm,
The Legislative Power.
The Executive Power.
The Cenire of the Executive Power ia the government, and the

Legislalive Power lies in the hands of thoughtful and wise men . . .

The Universal House of Justice has only legislative functionj the

axecutive power helongs to the Administrative depariment of govero

ment . . . Again I repeat, the House of Justice, whether National or

Universal, kas onty legislatlve power, and not executive power, For

example, in Europe and America the Parlisment or Congress enaets
laws, while the government sxecutes these laws. The Houne of Jusiice

cannol fulfill two funclicos a1 the same lime—legislative and exe

enkive,
—Bakal Scriptures, pages 424-425

It will here be observed that no reference has been made to religious
power; in other words, to a religions ribungl. This aspect of authority s
not included in the functioning of the House of Justice.

Judiciary Power
Likewise in Abdul Baha's plan of the House of Justice, I have not
seen, either in the Will er in his Tablets or speeches, reference ¢o the third
branch of democratic government-—the Judiciary, such as the Supreme

Court of the United States. It may very well be that the Master hag left
the formation of thia important branch iz the hands of the members of the

Universal House of Justice, for as [ have already shown, he clearly states
in the Will that this body enjoys the right to enact all ordinances and
regulations that are not to be found in the explicit text of the Book of
Aqgdas, and that whatcver the members decide upon has the same implics-
tion as the Text itself,

In the Will, is stated :—

Shounld differences arise, they shall be amicably and conclusivelr
sefiled by the Sopreme Tribunal, thei shall inclode membera from
all the governments and peoples of the world,
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Inasmuch 23 Abdul Baha uses here the appellation Supreme Tribundl,
rather than the customary teem Usniversal House of Justice, we get the
impression of a Supreme Court within the House of Justice, namely the
W orld Court much discussed in recent years. In another passage from his
writings, he states—

This, the House of Justice, will be not only a body for the legls
lation of laws, accocding to the spirit and requirement of the time,
bui a heard of arbilration for the setllement of all disputes arising

beiween peoples.
—Bahal Scriptures, page 425

Thus, Abdul Baha has provided a method for the setslement of all
disputes arising between peoples. The House of Justice can perform this
service, cither directly, or through the creation of a Supreme Tribunal or
Worid Court. The members will have ample power at their disposal to
institute such agencies so that the business of the times may be dispatched
with speed and equity.

Qualifications of the Memhers

‘We already have learnad much concerning tire characteristics of the
members of the House of Justice, as required by Baha-O-Llah; now, we
are shown what is expected of them according to the Will of Abdul Baha.,
They must be;—

1. Manifestations of the fear of God.

2. Day-springs of knowledge and understanding.

3. Steadfast in God's faith.

4. Well-wishers of all mankind.

In a passage from his teachings given during his lifetime, Abdul Baha
gives us a more concrete view of the subject, amplifying the above qualifica-
tions and adding ta them a number of definite pre-requisites:—

Thus, it ia of the utmost importance io establish an assembly of
learned men wha, bein‘ghpruﬁtimt in the diferent iciences, and cape-
ble of dealing with ail the present and future requirements, will settle
the questions In accordanes with forbearance and firmness.

Firstly: The elected members must be religious persons, God
fearing, high-minded und followers of the law.

Secondly: They shounld have an wecurate knowledge of the divine
commandments, of the mast important fundamental matters and of
the rules of the loosing and hinding of domestic and foreign rela-
tiona; they should possess a knowledge of the sciences and arts ne-
cessary to civilization, and Bnaily be contented with the income de-

rived from their personal property.
~—Bahat Seriptures, page 424
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Immunities of the Memhers

In order that the members of the Universal House of Justice may,
while in office, continue in the discharge of their duties without undue in-
terference from the pecple, Abdul Baha, in his Will, sets them above
criticism and reproach.

1. Members are under the care and protection of Baha-O-Llah, as
well as under the shelter and unerring guidance of God,

2. They are freed from all error,

3. Whoso deviates from laws enacted by the House of Justice is verily
one of those who loves discord, has shown forth malice and turned away
from the Lord of the Covenant.

This high station thus conferred should not, in my opinion, be too
literally interpreted, for the members will still be human beings, and 1t is
impossible to conceive of human beings beyond error. Indeed, in another

assage of the Will, Abdel Baha has provided for the expulsion of mem
bers of the House of Justice should any of them prove to be unworthy,
Thercfore, it is evident that these extraordinary immunitics simply mean
that we, as electors, should ecxercise towards our representatives fdelity
and full mnpcral:iﬂn; that w¢ honor them while in office, place our trust
and confidence in them, and pray unceasingly that God may inspire and
guide them in the maintenance of their hlgh responsibility and the execw
tion of thetr mighty task.

Relation between the House of Justice and the Guardian

Abdul Baha lays down in his Will a number of provisions which link
the Universal House of Justice with the institution of the guardianship
Inasmuch as these provisions are, strictly speaking, in the blus-print state
no one can predict with scientific, or even spiritwal accuracy as to the
working out of them in the world of actuality.

As 1 have stated in the chapter on the institution of the Hands of ¢
Cause, the formation and organization of the House of Justice, like ¢he
functiomng of the Hands of the Cause, is sall in a more or less distan
future, and all ethat 1 or anybody else can do, at this early stage of thy
Movement, is to correctly tabulate the provisians and let time interpre
their implications. I also have explained my own reaction to most of thegy
provisions in the chapter on the institution of guardianship.

Let va now enumerate the provisions .—

1. The Guardian as well as the Unijversal House of Justice are both
under the care and protection of Baha-O-Llah.
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1. Whatever they decide is of God. Whosoever fails to obey the
Guardian or the House of Justice, has not cbeyed God; whoso rebels
against him or against them, rebels against God; whosoever contends with
themn, contends with God.

3. The Guardian is designated as the head and distinguished member
for life of the Universal House of Justice. Should he be absent from the
deliberations of the House, he must be represented by someone appointed
by him.

4. Should any of the members commit a sin, injurious to the common
weal, the Guardian has, at his own discretion, the right to expel that mem.
ber, whereupon the place must be Glled according to the elective process.

5. It is incumbent npon the members of the House of Justice . .
to show their obedience unto the Guardian, to turn unto him and be lowly

before him.
Pgints of Difference in the Plans

In comparing the two platforms for the Universal House of Justice
as outlined by Baha-O-Llah and Abdul Baha in his Will, we are at first
struck by the fundamental identity of the plans. In ecach, the House of
Justice is an established democratic governmental body of men, represeat-
ing in its collective capacity the interests of the electors. From what we
read, it has been made quite plain that the House of Justice was not in-
tended to be or to become a religious tribunal; that is, the members should
legislate solely along lines of civic, material and political advancement for
mankind.

However, in the plan of Abdul Baha, the student finds a number of
additional laws, which, although they do not change the fundamental con-
cept of the House of Justice, bring other considerations into the picture.

Take for example the linking of the House of Justice with the institu-
tion of guardianship, Here we discover that, before the House of Justice
hag come into being, the successive presidents of this institutions have al-
ready been designated, and this, not for a generation or two, but for all
future generations; that these presidents are to be life-members, succeeding
by reason of heredity, and that the people are to be lowly before them.
Further, that the presidents have the power to expel the members at their
own discretion.

Here, no one should blame the honest student if he finds himself in a
state of bewilderment. He tries to argue 1t out, and hs argument runs
something like this -

97



THE WILL AND TESTAMENT OF ABDUL BAHA

One of the essential rules of Democracy is that a group, be it large or
amall, official or non-official, elects its own president. One may concede
the point, that a living group may zccept a permanent president; but to
imagine unborn generations being provided with a chain of hereditary presi-
dents, is disquicting to say the least. Again, why should the presidents
have power to expel any of the members? It would appear that this ceuld
be mere democratically done by the members themselves, if it had been
agccrtained that a certain one of their colleagucs was unfit for his high
position.

Truly, the honest stodent finds these requirements most puzzling and
difficalt ta square with the fundamentally democratic platform of the House
of Justice as outlined by Baha-O-Llah,

1s thia the Answer?

In eamnestly investigating these issues with mind and conscience, eves
as Bahais are commanded to investigate all things, I can artive at ne
plausible answer, cxcept it be that the plan of Abdul Baha was a draft
made on broad lines to be carried out with the elasticity required by the
times. [ explain some of the knotty points as follows:—

Should the Bahai Cause be actually operated along universal lines, as
was intcaded by the Founders, it is logical that it should spread to all party
and inspire the leaders in every department of practical thought and action.
Abdul Baha said that a man wha lives hiz life according to the teaching
of Baha-O-Llah is already a Bahai: he did not say that a man who writa
his name on the dotted line, prepared by the Bahai organjzation, is 2
Bahai. According to this concept, the plans of Baha-O-Llah and Abdul
Baha in regard to the election of the members of the House of Justice by
universal ruffrage, or by untversal suffrage, that is by the believers, merge
inte one.

Again: according to Abdul Baha, the members of the House of Justice
gre under the unerving guidance of God, and themselves are freed from
error; while the Guardian {to whom he ascribes a yet higher station) is
simply under the unerring guidance of God—even as we all are, for the
word unecring, applies in this instance to God, not to the Guardian. Then,
how can a2 member of the House of Justice who is freed from error be con
sidered unfit and expelled by the Guardien, concerning whom no such claim
has been made? -

- This cannot be explained; therefore, 1 believe that Abdul Baha was
giving an ideal picture of the Members, showing what they should be; and,
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by the same token, in exalting the Guardian, he was depicting the type of
_guardian that he 30 much desired and hoped for.

Meanwhile, much depends upon the frs: Guardian of the Cause.
Should he use his position to act as a servant of humanity, even as the
Master did, striving ever to maintain the democracy n the Bahai move.
ment that is its fundamental principle, then it is conceivable that the com-
ing genetations will turs to his descendants; will chenah that line; Jove and
honor the representative of Abdul Baha, and thus fulill the spirit of his
requirements.

Is the Bahai Admiuisiration the House of Justice in Embryo?

It is here necessary to make reference to the fact that the National
Spiritual Assembly of the Bahais of the United States and Canada males
caim that the Bahai Administration is the Universal House of Justice in
embryo—the seed from which the future World Government will spring.
Now, to my mind, there are no grounds upon which to base such a claim;
for, the Bahai Administration with its Constitution and By-laws is a purely
American product and cannot be traced to any source other than American.

Actually, the House of Justice, as envisioned by Baha.(O-Llah aad
Abdul Baha, is the high chamber of universal statecraft, whete the chosen
representatives of the people will deliberate on world problems and legis-
late in the intereses of humanity.

Now, where are these statesmen to be found? In what school will they
have acquired trzining in the science of political philosophy, the technique
of diplomacy and the art of government? Can it be that the Bahai Ad-
ministration is the college where the elements of civic, national and inter-
mational statesimanship will have been mastered? Is this institution the
aniversity that will turn out men provided with an accuraie knowiedge . .
of the rules of the loosing sad binding of domestic and foreign relations?
It would seem not, for Shoghi Effendi has, by most drastic rulings, set his
followers apart from the politica of village, city, state and nation; has
debarred them from affiliation with movements, whether qvowedly political
i nature or, while non political in name, advocating social changes that
presume poreisan political actiow, and forhidden them to make critical siate-
menss about any particulor Government or nationsl policy. Consequenly,
it would be impossible for the Bahaia, forced as they are to keep aloof,
in word and deed, from all problems applying to sodal improvement, to
develop themselves to the point where they can become authoritics on the
rational and international affaies of men. It would be impossible for them,
deprived as they are of practical mental exercise, of the tutelage of ex-
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perience and of the dignity involved in taking risks, to arise to the surface
of the tortured world-pattern and be acclaimed as leaders by an admiring
and grateful public. No, the child is father to the man, and in the roat is
the fibre of the tree; consequently, in searching for the members of the
future House of Justice, we shall be forced to look elsewhere than on the
campus of the Bahai Adminstration.

Baha-O-Llah satd—

Oh people . . . be inlent on the betterment of the world and the
teaining of nations]

And the Master said-—

To be a Bahal simply means to love all the world; to love humani-

ty and Wy to serve it; to work for umiversal peace and univerial
hrotherbond,

Of such shall be the membership of the House af Justice, according
to the Will and Testament of Abdul Bahal
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CHAPTER X
FREEDOM THROUGH EVOLUTION

The Dual Mission

Although the Bahai Cause is essentially a religious movement, its
Founders have incorporated in their teschings s number of fundamental
doctrines for the maintenance and direction of a just, liberal and demo-
cratic government. These principles are briefly referred to by the Master
in his Will and Testament, but his injunctions cannot be understood or
properly evaluated, unless the student include in the circle of investigation
other instructions on the same subject written by Abdul Baha, az well as
these written by Baha-O-Llah himself. Therefore, before addressing our.
selves to this subjact, I&t us make a brief historical review of conditions in
the Orient.

The rulera of Iran z2nd those of the Ottoman Empire, countries, re-
spectively, where the Bahai Cause had its birth and to which its leaders were
banished, claimed not only autocratic privileges, but thase of divine right.
The Shah was addressed as the Skhadow of Alakh upon the ecarth and the
Sultan was no less a personage than the Khaliph, representative of the
Prophet to whom the faithful were called upon to offer their homage and
ohedience, This exalted station, roval and religious, enshrouded both sov-
creigns with the aura of absolutism, placing in their custody ail the public
and private affairs of their subjects.

Baha-O-Llah and Abdul Baha were spiritual teachers in a direct
zense, and socal Reformers in an indirect ome; so that, while, on the one
hand, their mission was to purify the religion of [slam from its degmans
and fanaticiam, it, on the other hand, aimed at democratizing the governs
ments of Iran and Turkey. In short, the intention of theae two Reformers,
both ultimate and immediate, was to wrest religioua and civil control from
the grasp of these autocratic monarchs and to entruat it to the safe keeping
of the people,

Evolution Versus Revolullon

The tactics used by these Persian Reformers were totally different
from those resorted to by others who had preceded them. From the very
beginning, they had resolved rhat, come what mighe, they would gain
their objective through evolution rather than by revolurion. They were,
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indeed, inspired students of history, the reading of which had made them
keenly aware of the fact that the powerhouse of ideas is mightier than is
the powerhouse of arsenals, for in the former the resuits are permanent.

Admitting that the evolutionary process is slower, still it entails ne
destruction, no bloodshed and no disorganization. Through it, the ald is
sloughed off little by little while the new takes hold, in like manner, im-
perceptibly. With their clear vision, Baha.O-Liah and Abdul Baha saw
that the story of man, as it has grown from age to age, has been the un-
folding of a single plan—unity, and the development of a single prin.
np[e..-humm solidarity; and they have warned us not to let the spangles
and tinsel of revolution bedazzle eur eyes, but to work and watch with
ralm prophetic insight as the grear world spins forcver down the ringg
grooves of change.

It is evident that, throughout the ages, modern modes have ever been
adopted and become dominatt in human affairs. By the slower method of
evolution, the intellechial has been enabled o rule the physical, and now,
the hour is not distant when the moral law shall control both In this
manner, strength of body is subordinate to strength of mind, while the in-
fuence of spirit, comtinuously on the alert, waits to come into'its own
Meanwhile, having accepted the fact that 21l things can be renovated
through orderly alteration, we come to realize something of the nature
of the universe, which loves nothing so much as to methodically change
the contours of the old tmages, handed down to vs by our ancestors, into:
shapes of new images deposited in our minds by the Creator Himself
Thus, the Bahai Cause has dedicated itself to the propagation of this
evolotionary philosophy. It has worked and will contirue to work for
social, political and economic changes through the quict yet ircesistible
process of evolution,

The torture and trials of its early years have made long their furraws
in Bahai history. Into these furrows, the imperishable seed of the evolu
tionary philosophy of Baha-O-Llah has fzllen. The heedless world hae
trodden on it; tears and blood have watered it, and the patient sun has
warmed and cheered it ta its ripening.

Not uselessly did the Bab declare his mission and ofier sp his life;
not uselessly did thonsands of men, women and children accept martyrdom;
not uselessly did Baha-O-Llah repair to perpetual exile; not uselessly did
Abdul Baha, in his old age, travel throughaut Europe a::u:I America herald
ing the Mcssage of the New Day; not ugelessly did hrave pioneers toil up
auccessive hills of tribultaion]

103



FREEDOM THROUGH EVOLUTION

These struggles have contnibuted to this evelutionary philosophy—the
securing of social change without bloodshed, 1t is my conviction that this
philoaophy will not languish but that, ay time goes an, it will exact of the
people and of the leaders of humanity, themsclves, greater and greater
allegiance.

The object of the Founders of the Cause was to obtain full religious
and civil liberties, not only for their own followers but for all the in-
habitants of those sections of the Orient in which they lived, Later, ax the
movement gained momentum, the plan was to include the people of the
whole world,

They had categorically rejected the revolutionary .y:huul of thought,
for they were convinced that the gaining of these measures by viclence
would be but a temporary victory. Conscquently, Baha.C-Llah fashioned
many passwords for the enforcement of his evolutionary system of nop.
violence. Some of them are the following:—

The sword of wisdom is warmer than summer, and sharper than sieel,
It is betier that you be killed than that you kill one another.
We have taken from you the law of murder.

Provistonal Concessions

Now, in fostering the evolutionary philosophy of change and, at the
same time, in an cflort to protect their followers from complete annihila-
tion by the unreasoning forces of despotism, both Baha-O-Liah and Abdul
Baha, in their capacity of spiritual legislators, made certain temporary con-
cessiany to the dread monarchs of Iran and Turkey: but it ta quite apparent
that thess provisional concessiona were not part of the permanent Bahai
teachings and that they were intended to be set aside as soon 28 the cause
that had produced them was removed.

Having taken a stand against individual and collective murder, which
was and still is the method of social change by revolution, the provisional
concessions were made with the full consciousness that they would not be
applied over a long period, but would be withdrawn 23 soon 29 con-
dm-:m: allowed.

In studying the Wiil and Testament of Abdul Baha, I find two passages
that illostrate in a striking manper the question under discussion. They
are provissional concessions to the sovereigns of Turkey and Iran.

O yo beloved of the Lord! It is incumbent upsn you to be rube
missive to all Monarchs that are just and show your Hdelity 1o overy

righteous King. Serve ye the Sovareigna of the world with utmoat
trnthfnlness and lovalty. Show cbedience unto them and be their well-
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wishers, Without theie leave and permimion do not meddle with
litical affairs, for disloyalty to the just Sovereign ls disloyalty to

Himself . . .

We must obey and be the well-wishers of the governments of the
tand, regard disloyalty unto m just King as disloyalty 10 God Himself
and wishing evil 1o the government & transgression of the Cause of
God.

Let us now, to the best of our ahility, analyze these quotations in the
light of the above-made explanations. '

These two passages are taken from Part One of the Will and Testa-
ment, and were written about the time when the Committee of Investiga-
tion, instigated by the enemies, had arrived in Acca from Constantinople
(rgaf-a7). The details of the fantastic charges which were brought against
Abdul Baba have been described in an earlier chapter. In these passages,
the Master secks to prove that he, as a spirituzl teacher, is not a revolutionist;
he is not sowing the seeds of sedition nor fomenting insurrection against
the established order. That is not his job. He is a man of peace, not a
preacher of hate and violence. He preferred to {ollow the Christ, who
said: Render unto Caesar the things that are Caesar's, and unto God the
things swhich are God's. He [eft it to his followers ta judge a3 ¢o the thingy
that belonged to the Caesars of his day. So he advises them to be eub-
missive and obey the government, and to keep aloof from reactionary
politica and revolutionary plots. In this way, and in this way alons, can
they safeguard the young Movement, the mission of which is to effect the
identical revolution, although by means of another method—the non-
viglent one.

The Siressing of an Adjective

In calling upon his followers to show fideiity to the kings, Abdul
Baha, four times oot of five in the short passages under discussion, couples.
the word Sovereign or King with the adjectives fust and righteous. 'This
ia qot mere Hrerary accident, for the Master was adept at this type of sug-
gestive writings. Like a sign language, the meaning was trapsferred
tather than explained; it was there to be caught by those who were good at
catching.

Be submissive to all monarchs that are just.

Show fidelity to every rightoous King.

Disloyalty 10 the just Sovereign is disloyalty 10 God.
Regard dialoyalty unto s just King as disloyalty 10 God.
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Abdul Baha's reference to the fact that disloyalty to a just soversign
is dislovalty to God carried with it reference to the old dogma of the divine
right of kings which was claimed by the Shahs of [ran and the Sultans
of Tarkey. This is a gestore of apparent concession to those autocratic
rulers; while, at the same time the adjective just is stressed. Here again,
freedom to determine a3 to who is just and who i unjust is left to the in-
telligence of the individual.

One allusion to this subject, out of the five, omits the adjective. [t
simply reads:— .

Serve ye the sovereigne of the world with the utmomt truthfulness
and loayalty,

The omission in this case of the adiective just or righteous certainly im-
plies no change of attitude on the part of the Master. The Bahais had
been given a yardstick whereby to measure the degree of justice displayed
by a ruler, and it is clear that Abdul Baha’s injunctions as a whole means
that his followers must use their common sens¢ in distinguishing between
the just and the unjust, At the same time, in regard to the latter, no vio-
lence is to be considered; the change of affairs must come through tha
evolutionary process of non-vielent tevolution,

Baha-O-[lab, himself, held a just king in high regard. Of such a
king, he said:——

A king whom the pride of authority and independence does not
withhold from beiog juet, and whom benefits, opulence, glory, hosts
and legions do not deprive of ihe splendors of the Orb of Equity-—
such a king sball possess » lofty siation and an exalted rank in the
Supreme Coacourse; ft is incumbent on all lo assist and love such =
blessed being, Bleseed ia the ruler who coatrols the reins of the ego,
and overcomes his wrathy who prefecs justice to oppreasion and equity

to tyrannyl
—Baha-0-Llah, Tablets of BehaO-Link, page 50

Previous to the Turkish and Iranian revolutions, Abdu] Baha during
many years had given similar advice to his followers in the East, regard-
ing adherence to a just sovereign, and in chese Tablets 2lso, with very rare
sxceptions, the instrections apply to a just or righicous king. Now, no
king, no matter how tyrannical, actually looks upon himself as uojust;
therefore when, on occasions, these Tablets were brought to the attention
of the Shah or the Sultan, thesc personages received the impression that
Abdul Baha was exacting of his followers complete loyalty to themselves,
and this appearance induced them to show a less cruel attitude toward the
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Bahais, and was the means of giving them a breathing spell and the
opportunity of developing their own evolutionary work. Abdul Baha
counted on the significance of the verse in the Koran:—

They plot and God plots, but God is the hest plotter,

Consequently in 1908, shortly after the Committee of Investigation
sent by the Sultan had caused Abdul Baha to appear before it, and before
this Committee had returned to the Sublime Port to submit its findings,
the monarchs of Iran and Turkey fell from theie thrones before the irre-
sistible anrush of democratic idealy, and the two great dynasties of the
East vanished into thin air, Nothing was left of them but shoddy memo-
ries. Unhonored and unsung, they entered into the past; while the re-
joicing populace emerged into a future which promised a definitely larger
measure of civil and religlous liberties. In this manner, the all power-
ful Sultan Abdul Hamid was cast inte prison; and simultaneousty, Abdul
Baha, the life-long captive, walked out a frez man. So, by the year 1910,
Iran and Turkey, freed from the octopus hold of the:s: despotic regimes,
became respectively a Constitutional Monarchy and a Republic; the Shah
of these latter years having held his rank, not as the Shadow of Allak, but by
merit of his attainments as soldier and statesman; and the ruler of Turkey
having maintaincd his position, not as Khaliph and representative of the
Prophet, but simply as a progressive president.

An Unthinkable Interpretation

The above is my understanding of the Master's instructions regard
ing loyalty toward rulers. To interpret these Tablets and the injunctions
given in the Will in any other light would mean that he who had come
to teach freedom znd justice had also commanded his followers to ohey
wholly and be submissive to any kind of potentate, oriental or otherwise,
just or unjuost; and, to attribute such a purpose to Abdul Baha would be to
tnisunderstand and undervalue his divine character, Why am I so confident
of this? Because I have read his Teachings and studied them; and because
as hix secretary, I served him for eight years. In the light of this knowil-
edge, I cannot, even for gne second, imagine Abdul Baha in the role of
an upholder of despotism. To serve and obey a just government, yes, by all
means; but not any government. As awakened men, as teachers and
students of the Writings of Baha.O-Llzh, the Bahais had & perfect criterion
whereby to measore justice and righteousness; and having tested the words
and actions of their rulers, and having observed the result, they were given
freedom to go about their Father's businest according to the light that was
in them.
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Personally speaking, I happen to prefer a government, the laws of
which are made by representatives for whom [ have cast my vote; and [
am ready to give loyalty to such a government. At the same time, should
I be living under a system wherein lawy had been framed without con-
sultation with myself or my representatives, I would yet be willing to
render loyalty, provided, and always provided, that the laws of this oys-
tem were righteous and just,

I believe Abdul Baha would have agreed with George Washington
when he said:—

The very idea of the power ond tha right of the peapls ta es-
tablish government presupposes ihe duty of every individual to obey
the esishlished government.

From time immemorial, the vast continent of Asia has been crossed
by an interminable Caravan of Shahs and Sultans, Emperors and Potentates,
Sardars and Vizirs, Rajahs and Maharajahs, Sahibs and Kahns, Pashas
and Beys, Muftis and Matosarrefs, Sherifs and Emirs, Mandarins and
warlerds—a broed of tyrannical monsters; of arrogant and bloodthirsty
despota; of weak and imbecile misfits. They, with their statesmen, officers
and courtiers, like armies of hungry locusts have eaten away the substance
of the Fagst, leaving nothing behind but misery and desolation,

Iran and Turkey fell within this category of afilicted nations. These
kingdoms came into being through dynastic wars, and cked out their years
as sad playgrounds on which the malevolent passions of their rulers were
spent. The inhabitants, like dumb cattle, were ignored and crushed under
the heels of succeeding conquerors. No one had any thoughts concerning
the rights of the people. It is true that once in a long while, 2 golitary king
turned out to be a benevolent ruler, but the rare exception did not break

the chain of tyranay.
f The mission of Baha-O-Llah was to purify the aunosphere of the
_ Orient of these cpidemic pestilences and black plagues; to disinfect the
" countryside of these murderous germs, and ta free the fair sol of these
royal catbuncles and imperial abacesses. He had his own method toward
thia end, even as had Abdul Baha, Consequently, when Abdul Baha ad-
vises that his ¢astern followers should mor meddle with political affairs
without the [eave and permission of their government, it i cbvious that
this injunction simply is one more transitory concession made to those
oriental monarchies. He was conscious of the fact thae if, during those
yeary of storm and stress, of revolution and palace intrigue, the Bahais
took up politics as 2 profession, they could never maintsin their honesty,
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for the entire political system of Iran and Turkey, being shot through and
through with vice and corruption, were rotten from top to battom. Who-
soever fell into these cesspools could not cscape defilement.

The Master's object was to safeguard the Cause during the years of
ita infancy by taking steps to protect the remaining small groups of Bahais
who had escaped the recurrent massacres; and he wished this attitude of
aloofness to continue even after the substitution of monarchies by revolu-
tionary governments. In this way he chartered the map of their lives
with infinite care and precision, in the hope that the Bahais would live to
disseminate the seeds of the evelationary philosophy which Baha.O-Liah
had planted in their hearts and which he had nurtured with soch vigilant
care.

A Catastrophic Blow

Now, the sentence in the Will: Do mor meddle with political aff airs
and the more or less similar injunctions in the old Tablets written by
Abdul Baha to Eastern Bahais have given Shoghi Effendi and the leaders
of the Bahai Administration in the United States and Canada an utterly
erroneous impression. Not having realized the aim of the Master, their
interpretation ia that this is an zbsolute command, an unchanging and
cternal law, to be accepted by the believers in every part of the world,
under every condition and ciccumstapce. Therefore, the Bahais must
take no paet in the non-violent evolutionary process made possible by the
democratic system; and chis, for all time to come,

Shoghi Effendi in his writings, and the National Spiritual Assembly
af the Bakazis of the United States and Canada in their officiz] publications
constantly refer to the non-political character of the Bahai Cause. Thus,
the temporary concession of Abdul Baha——non-interferencec in political
affairs—to the defunct autocratic rulers of Iran and Turkey, has most
unfortunately become the cardinal, axiomatic dogma of a movement that
had for itz allied aims the religious, social, economic and political renava-
tion of our civilization,

This, to my mind, is 4 most tragic misinterpretation of the teachings
of Abdul Baha. It has alrcady struck a catastrophic blow at the body
of the Cause: while no one among the followers of the Bahai Administra-
tion is wisc enough to perceive the mortal injury that has been inflicted
upon the movement or courageous enough to strive to repair the fatal
damage.
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CHAPTER X1

PRAYER

At the Dletation of Spirit

A sriking feature of the Will and Testament of Abdul Baha s the
serics of prayers which constitutes a large part of this document, COVETing
nearly five pages of the total, which is seventeen. These prayers are not
contained in a section by themselves, but appear here and there, some being
only a few lines, others fairly long, while one of them takes up nearly two
pages.

The average reader would find this style rather disconcerting, but not
so the student who is familiar with Bahai literature. Abdul Baha did not
shape his writings into any accepted form; he simply wrote and spoke at
the dictation of his spirit. As an example: he would begin a letter in
Persian, and his ideas would ow upon the paper to the satisfaction of the
reader until, without any warning whatsoever, the language suddenly be-
came Arabic. This unexpected transition is often surprising cven to those
who are familiar with both languages, but to a Persian who knows no
Arabic, the situation is baffling to say the least. Naturally, these difficulties
do not have to be faced by the reader of the English translations, although
he also has to adapt himself to sudden changes, as far as subject matter
goes. Likewise, Abdul Baha, in answering the letter of an inquirer, stares
in a personal vein; presently he comments on history and philesophy, drifts
into an exposition on ethics and religion and then, coming to a full stop
as far as the correspondent is concerned, he opeas up a conversation with
the Creator of the Universe. As a result, the mind of the reader may be
left halancing in mid-air, or else, if he has a truly universal consciousness,
he may feel, as Abdul Baha fele, that God is ever present at all times and
at all places and that this semblance of transition is not transition at all,
but rather a holding to the central theme which dominates all others.
Thus, in the Will of Abdul Baha, prayers and supplications appear re-
peatedly, fitted in among historical, legislative and hiographical passages.

Conversation with God

TFo Abdu! Baha, there was nothing in the warld of existence sweeter
than prayer. Prayer was the voice of faith in the realm aof apiritual reality,
in which he lived, moved and had his being. His life was one long, ardeat
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prayer that opened the gates of heaven; and he taught his followers how
to pray in the same manner, explaining that prayer was comversalion with
God—just a turning to, a confiding in that divine Powet which ia not distant
from us but inatead, i3 closer than cur jugular vein.

This world leapt from dzrkneas into light in answer ta aspirition
sprung from the heart of the chaos; and, since that time, all the elements
of nature converse with God in the language of prayer. In summer, the
trees pray for rain; the garden, for the cool breazes; and the night, for the
golden dawn. Thus prayer, being the vital breath of creation, is man's
native atmosphere—his pass-word to the realm of inner realization.

Man must live in a state of prayer, so Abdul Baba reminded us, for
prayer creates mindfulnesy and imparts a celestial consciousness. The habie
of prayer confers gentleness to the giance, the voice, the smile; and this
does not necessarily come through the formulated word: it ia better to have
a heart without words, than words without 2 heart.

The heart must be senaitized to the rhythm of prayer. It must not
be as an organ frem which prepared cadences sound out; but rather a3 the
organist who expresses what he feels and longs for. Then, we bear the
answer—the echo which, in reality, is the original sound to which cur own
prayer was the echn,

Prayer is the polish of the spirit—a bringing of the component parts
af which we are made into lustre and brliiancy.

Abdul Baha's Prayers

The Master's days began and ended with prayer; he thought, moved
and spoke in the spirit of prayer, and his body, mind and soul were
moulded in the atitude of wiorship at the threshold of the Creator,

Throughout z lifetime, prayer had been a refuge from the storm of
triala and tobulations that had enveloped him from all sides. In prisom, he |
had raised an altar to prayer; while, in him, prayer had dwelt a5 in 2
shrine. Tt was a dootway from captivity into freedom—a doorway without '
a door. :

During the cyclonic y2ara when he waa writing the major part of his
Will, the prayers which be has left to us proceeded from a heart crushed
with sorrow and desolation. He ptayed for the chalice of martyrdom for
himself, and invoked divine guidance for his followers, so that they might

remajn steadfast in faith, be delivered from temptations and resigned to
the will of God. Following are five short prayers from his Will and
Testament :—
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Abdul Baha speaks to Cod of the companion shown iim by his enemies: ..

By Thy Glory, O my God. Even amongsl my encinies, some have
lamented my tronbles and my distress, and of the envious ones a num-
ber have 1hed tears hecanse of my cares, my exile and my afflictiona.
They did this because they found naught in me but affection and
care and witnessed nanght but kindliness and mercy. As they saw me
swept into the Qood of tribulstion and adversity and exposed even as
A target to the arrows of fale, their hearts wern moved with com-
passion, tears cama to their eyes and they leatified declaring:—“The
Lord is our witness; nanght have we aeen from him but faithfulness,
generowity and exireme compassion.™

Abdul Baha proys for the loved ones

0 Lord, my God! Assigt Thy loved ones to be firm in Thy faith,
to walk in Thy ways, to be sieadfast in Thy Cause, Give them Thy
Graee to withaiand the omalaughi of self and passion, to {ollow the
light of Mvine Guidance.

Thou art the Powerful, the Gracious, the Self-Bubsisting, the
Bestower, the Compassionats, the All-Mighty, the All-Bountiful.

Proaver jor martyrdom

0 God, my God! Thou scest this wronged servant of Thiue, held
faat in the talons of ferocieus lons, of ravencus wolves, of blood-
thirty beasts. Graciously mesisl me through my love for Thee, that |1
may drink deep of the chalice that brimmeth over with faithfulness
10 Thee and is filled with Thy bhountiful Grace; so that, fallen upon
the dust, I may sink prosirale and senseless whilit my vesture
is dyed erimson with my blood,

This is my wish, my henrt’s desire, my hope, my prHde, my glory.
Grant, O Lord, my Ged and my Befuge, thet in my last hour, my end
may, even as muek shed its fragrance of gloryl Is there a bounty
greater than this? Nay, by Thy Glory! . . . Thou art in wruth the
Mighty, the Powerful, the Gracious, the Strong,

Tha wide world can no longer coninin Abdul Baka

Lord! My cup of woe runneth over, and from all sides hlows are
fiercely raging upon me. The dars of affliclion have compassed me
round and the arrows of distress have rained opon me. Thuos wribuls-
tipn overwhelmed me and my sirengih, bocause of the omslaught of
the foemen became weskness within me, while I stood slone aud
forsaken in the midst of my woes,

Lord! Have merey upon me, lift me unio Thyself and make me
to drink from the Chalice of Mariyrdom, for the wide world with all
its vagsiness can no longer contain mae,
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Thou art, verily, the Merciful, the Compassionate, the Gracious,
the All-Bountiful.

Abdul Baha prays for protection and strength for the servants

O God my God! Shield Thy trusted servanis from the evils of self
and passion, protect them with the watchful Eye of Thy loving kind-
ness from all rancor, hate and eovy, shelter 1hem in the impregnable
stronghold of Thy Cause and, safe from the darts of doubtfulness,
make them the manifestations of Thy glorious Signs, Hlumine their
faces with the effulgeni rays shed from the Dayspring of Thy EMvine
Uunity, gladden their hearts with the verses revealed from Thy Holy
Kingdotn, strengthen their loins by Thy altewaying power that cometh
from Thy Realm of Glory,

Thou art the All-Bounliful, the Protector, the Al-Mighty, the
Geacious)

In the Silence of the Night

Abdul Bzhz proved through his victories over imsurmountsble dif-
ficulties that “more things are wrought by prayer than this world dreams
of” He looked upon prayer 23 a key by means of which the doors of the
Kingdotn of God are unlocked, ar as a ladder on which man‘s aspirations
ascend to heaven. Often at night he could not sleep, for the anxicties of
this world weighed heavily on his mind. Then, as he has related to me:
I toss wearily in my bed, ond in the darkness of the night I get up and pray
—canverse with God . . . and he continued,

How sweet, how delicious, how satisfying, how spirilual is prayer
in the middle of the night! While all the eyes are closed, the eyea of
the worshipper are wide open. While all the ears wre stop the
eers of the suppliant are attuned to the subile musie of While

the majority of the people are fasi mileep, the adorer of the Idesl
Beloved ts wakeful, All around him there is a rare and delicate silence,
deep, airy, etherial silence, calm, magical and subile—and there is
the worshipper, communing with nalure and the Author of nature.

—Tha Divina Ari of Living, page 538

“Teach us 1o Pray"

COne of his disciples asked of the Christ: “teach us to pray,” and then
he taught them the Lord's prayer which has been repeated by men, women
and children throughout the centuries. With this thought in my mind, 1
one day put a similar question to Abdul Baha and, without a moment’s
hesitation he turned his face to me saying: When you pray, speak thus:—
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“() God! Refresh and gladden my spirit.
Purify my hesrt.

Nlumine my powers,

I lay all my affairs in Thy Hand.

Thou art my Guide and my Refuge.

I will nat be sorrowful snd grieved any maore.
I will be a happy and joyful being.

O God! I will not worry any mare.

I will not let trouble harasa me any longer.

I will not dwell on ihe ubpleasant things of life.
) God! Thou art kinder to me than myself.

I dedleate myself to Thee, O Lord!

The Fountain of Life

From the fulness of his heart, as from a copious fountain, Abdul
Baha poured forth a torrent of prayers, some of which, remaining with
ua, are shaping the course of our lives and will continue¢ to do so. These
prayers are words and music, ar the refrain of a sigh; they are a pathway,
tradden by him, upon which we are at liberty to walk. Ar the same time,
Abdul Baha taught chat the individual needs no formula: each man's ap-
peoach is through his own feelings and words. Thesc are more acceptable
to the divine Listener than any others,

In the depths of our hearts also is hidden the fountain of life, which
if drawn upon through prayer will yield its waters liberally. For example:
when a pump is often used, a stream pours out at first stvoke; but if it has
become rusty, the waters cannot rush up at your call and you must make
great effort in order to obtain results. It is so with prayer. If we arc
instant with prayer, every littde circumstance awakens the disposition to
oray, and desire and words are always atteadant to put us in touch with
the Divine Powen,

Some have in part understood Abdul Baha, because it has been their
privilege to live with him, converse with him, travel with him, lazgh and
weep with him, rejoice and suffer with him and, above everything else,
pray with him. And now that he is no longer visible to the material sight,
we all have the yet greater privilege of communing with hig spirit, of walk-
ing through the paradise of his revelations,. of inhaling rthe life-giving
breezes of his ideals, of soaring in the sunlit atmosphere of his radiant
presence and of praying with him in the world of Reality, according to the
laws of that mystical rclationship which unites God with man, and man
with God.
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CuarTis XII.

A CALL TO TEACHING

The Plan
A most notzble feature of the Will and Testament of Abdul Baha

ig insistence on the widespread promotica of the nniversal and constructive
principles of the Bahai Cause. This is the basis for a system of education
in world citizenry, and of spiritual and intellectual training in the ideals
of 2 New Social Order. To Abdul Baha, this 2nd this alone was the mission
worth working for.

The mystical idea in the teachings of all the Prophets ia none other
than union amongst all peaples and races; and to this mystical idea, Baha-
O-Llah has added a comcrete plan. It had dawmed in his mind while in.
carcerated in the prison of Teheran; and he bad transmitted it to his fel-
lowers who, comprehending only a fraction of it, had yet held to it and
been willing to die for it. Later Abdul Baha, living in hourly conscious-
ness of this idea, implemented and explained the plan, and, through
his talks and writings, made it available to the advance-guard of thinkers,
nezr and far.

Now, in order to popularize this plan and to place it before every
man, woman and child on the five continents, Abdul Baha, in his Will,
calls for an army of teachers. The Afnan, the Hands of the Cause and
all the Bahais must shoulder the task. There is to be no exception to the
rule for, only through a spontaneous, voluntary and concerted effort can
the fortifications of ignorance and prejudice be stormed and the standard
of world-patriotism and human loyalty raised above the battle flags of
the nations. Hence his command: Teach the Cause of God, spread the
Word of God, promulgate the ideals of peace, love and fellowship amongat
the inhabitants of the globe; and he says:-—

Teaching the Cause is of the utmost importance, for it is the head
cormer-sione of the foundation itself.

What an imposing declaration | Without 2 foundation we cannot have
a permanent building, and the head comer-stone of the foundation ia teach-
ing. Consequently, the pre-requisite of Bahai faith, and the acid test of 2
loyal believer is mastery over the technique of imparting the Bahai Message.

This is no child’s task, no Sunday school forum. 'The Bahai must lift
his eyes above the confines of his community and address the nations them-

aclves i —
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In these days, the moat important of all things is the guidance of
_the nations and peoples of the world.

The Example

Abdul Baha points out the fact that, through his life and writings, the
precedents for a systenmx of teaching have been set up, All that we have to
do 15 to follow his example, to try his method. He writes:—

This wronged servani han spent his days and nighis in promoting
tha Cause and urging the peoples to service. He rested nod a moment,
till the fame of the Canse of God waa noised abroad in the werld and
the Celestial straine from the Abha Kingdom roeused the Easi and the
Weat. The beloved of God must also follow the same example.

This is the secret of faithfulnean, this is the requirement of servi-
tude to the Threshold of Baha!

This is the requirement at the Threshold of Baha! Verbal professions
are of the past, The Master asks for action, for the rousing of East and
West; ke demands no less than the practical and spiritual emancipation of
mankind.

‘There is a price to pay. He tells us of it in the pages of the Will, and
we never can forget his words (-

Of all the gifts of God, the greatest Is the gift of Teaching, 11
draweth unto us the Grace of God and is our first obligation, '0f such
a gift, how can we deprive curselves? Nay, our lives, our goods, our
comforts, our rest, we offer them all ns a saerifice for the Abha Bean-
ty mnd teach the Cause of God.

What are the gifrs of Ged? Intellectual and heart qualities are a few
among the many that He bestows; and Abdul Baha wants us to use what-
ever gifta have been accorded us in order to acquire the art of teaching,
which is the greatest gift of all. In this effort, we must sacrifice every-
thing——goods, comfort, life itself~—and go forth as servants of the Most
High, detached from all save Him. ]

The Two Teachings

Teach the Cause! Now, what exactly are we ¢o teach? Which are
the basic principles that Abdul Baha wishes his followers to spread abroad?
Can these be found in his Will; and if found, are they specific enough?
Further, can they be used as outlines for a new educational system? Will
they spiritualize our society and humanize cur religions? Will they free us
from the limitations and restrictions of antiquated systems of thought and
bankrupt ideciogies? Will they equip us with new moral weapons and
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ethical imperatives through which we may resurrect a decadent and collaps-
ing civiljtzation?

The Teachings of Abdul Baha are contained in his addresses and
writings. We know that, but at present we are studying the Will alone.
Therefore, let us examine the teachings as given in this document.

First Teaching :—Consort with all the peoples, kindreds and religions
of the world with the utmost truthfulness, uprightness, faithfulness, kindli-
ness, good-will and friendliness. If this attitude becomes an integral part
af ourselves, remarkable results will follow-—

(a) The world of being will be filled with the holy ecstasy of the

Grace of Baha.

{b) Ignorance, enmity, hate and rancor will disappear from the face

of the earth.

(¢} The darkness of sstrangement that has kept men and races apart

will give way to the light of unity.

Second Teaching:—If the nations of the werld are unfaithful to you,

show your fdelity to them,

1f they keep aleof from you, attract them to yourselves,

If they are unjust toward you, deal justly with them.

Should they manifest enmity, display friendliness.

Should they poison your lives, sweeten their souls.

Should they inflict wounds upon you, become ye salves for their own
mjunas.

Then, having presented the ideal comportment of a Bahai teacher,
Abdul Bzha asserty:—

Such are the attributes of the sincere!

Such are the qualities of the faithfull

Through his words, Abdul Baha unfurls the banner of Christ at the
head of his Bahai army, for this second teaching actually is the Sermon

on the Mount. Jesus said:—

Ye have heard thal it hath been said, Thow shalt love 1thy neighhor
and hate thine enemy.

But 1 say umo you, Love your enemies, bless them that curse yon,
do good to them that hate vou, and pray for them which deapitefuily
nse youw, and persecuis yYoul 1hat ye may be the children of your
Father which Is in heaven: for he maketh his san to rise on the evil
and on the good, and sendeth rain on the just and on the anjust,

For if ye love them which love you, what reward have you? do
not even the publicans the same? And if yo salute your brethren only,
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whai do ye more than others? do not even the publicans s0? Be ye
tharefare perfect, aven as your Father which is in heaven is perfect.
—St. Matthew, Chapter 5, verses 43-18.

In these twe Revelations, the one,nearly two thousand years age, the
ather of our times, the same law is presented; the same language is spoken,
These universal principles inspired the ,early Christians to give up their
lives in the atenas of the Roman Empive, and the early Bahais to accept
like martyrdom in the public squares of the cities of Iran. They are the
fabric of z divine conscrausiess, and the basis of a super<ivilization.

This was the objective of Christ!

This was the intention of Abdul Baha!

No Resirictions and No Limitations

Continuing his message of non-violence and love for all of mankind
without exception whatsoever, Abdul Baha conducts us to the very depths
of universal wisdom and to the heights of the Paradise of Abha. His
words are as a nccklace of priceless pearls, as a bouquet of imperishable
flowers. To my mind, this passage is the most glorious section of his Will.

Let us then hearken to him:—

O ye beloved of the Lord! In this sacred Dispensation, cornflict
and contention are in no wise permilied, Every aggresor deprives him-
self of (od’s grace.

It ig incumbent upon every one to show the uimost love, rectitude
of vonduct, straighi-forwardness and sincere kindliness unto sll the
peoples and kindreds of the world, be they friends or sirangers

So intense must be the spirit of love and loving kindness, that the
stranger may find himsell a friend, the enemy a true brother, no
difference whatsoever existing between them. For universality is of
God and all limitations earthiy.

Thus man must sirive that his reality may manifest virtuea and
perfections, the light whereof may shine upon every one. The light
of the sun shineib upon all the world and the merciful showers of
Divine Providence fall upou all peoples. The vivifying breete reviveth
every living creature and all beings endued with life obtain their share
and portion at His heavenly board,

In like manner, the affections and loving kindness of the servanis
of the One True God must be bountifully and universally extended to
all mankind,

Regarding this, restrictions and {imitationa are in no wise per-
mitted.

In sublimity of thought, in breadth of vicw, in depth of meaning, in
ethical and moral grandeur nothing to my mind can approach the above
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passage. Universality is of God and ail limitations carthly., This con-
ception and this alone is the water of life that washes away all sins. Be
universal, as God is universal. Embrace humanity, as God embraces hoe-
manity. Emerge trom a world of restrictions and taboos. Spread your
wings and soar through the blue atretches of God's illimitable universe.
Tap the inner resources of your souls znd avail yourselves of the matchlesy
graces of the Almighty. The sun of Truth shines without restrictions, The
breezea of the Merciful are wafted upon ail the ¢reatures. The heavenly
banquet is spread, and the children of men are invited to partake of the
food and drink, prepared by the Great Host. No Finis will ever be penned
ta the Book of Hig Revclation, and the green pastures of His Kingdom
will never be protected by placards bearing the words Ne Admistance and
No Trespassing. The Supreme Concourse has passed no exclusion act and
is totally unconcerned with parliamentary procedure, conservative policies,
gag rules and filibustering.

Thus Abdul Baha, the spititual super-gening of oer times, has raised
the lamp of the universality of God before the eyes of all men, and no
individual, however highly placed, and no leader, however kecn and subtle,
and no administration however Armly established can erase this bright page
from his Will or from the consciousness of his followers.

They desire to put cot the light of God with thelr mouths, bux
God will not have i1 but that we ahould perfect His light,

—=The Koran, Ch. IX.

Abdul Bahba calls upon th: Bahizis to arise with irrepressible enthusiasm
and direct to the four corers of the carth the rays of God's Sun of Uni-
versality. In his own werds, he repeats the meﬁag: of the Prophet of
Islam, spoken nearly thirtten centurics ago:—

God Is the light of the heavens and the earth. Hia light iv as =
niche in which is & lamp, and the lamp iz & glass. The glass is as though
it were a glittering atar; it is lit from a blessed tree, am olive nelther
of tha Easi nor of the West, the oil of which would well nigh give
light though no fire touched it—light apon lightl God guides to his

light whom He pleases,
—The Koran, Ch. XXTV.

Therefore, our duty is not to prorect the Light: our responsibility is
not to shade it. The Light has no need of our protection, nor of our ¢on-
trivances. It ia there for one purposc—ta shine, to guide, to spread; and our
mission is to séc ity to récognize it, to diffuse it. May it be that we will live
up to our mission |
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The Journey to the Mid-momt Hestt of tha World

Abdul Baha, in locking toward the time when he would no longer be
with us on this material plane, has charted the course his followers should
take toward the realm of immortality. He has ountlined a program of action
which is matchless in its simplicity and unique in its practicability, and has
called upon sveryone who is willing to consecrate his time to the promotion
af the Cause of God and to the service of man to take part in the plan,
This section of the Will should be memorized and kourly recalled. It is
the legacy of every Bahai or his journey of exploration to the mid-mosi
heart of the world :—

When the hour cometh shat this wrooged and broken-winged bird
will have taken its Hight unto the Celestial Concourse, when it will
have hastened to the Realm of the Unsecn and its mortal frame will
have heen either lost or hidden neath the dust, it is incumbent upon
the Afoan that are steadfast im the Covenent of God, and have
branched from the Tree of Holiness; the Hands (pillars) of the Cause
of God {1he glory of the Lord rest upon them), and all the frienda
and loved ones, one and ail to besir themseives and arise with heart
and soul in one sccord, 1o diffuse the sweet savours of God, to esch
His Cause and ta promote His Faith. ‘Rt beboovelh them not 1o rest
for a moment, neilker to seek repose. They musi disperse themselves
in every land, pass by every elime and travel throughout all regions.
Bestlrred, without rest and stepdiast to the end they must raise in every
land the wiumphal ery: “0© Thou the Glory of Glories!” {ya Baha'l'l-
Abha}, must achieve renown in the world wherever they go, must
hurn brightly even as a candle in every meeting and must kindle the
flame of Divine love in every sssembhbly; that the light of truth may
rise resplendent in the mid-most heart of the world, that throughout
the East and throughout the West a vast concourse may gather under
the shadow of Yhe Word of God, that the eweet savours of holiness
may be diffused, that faces may shine radianily, hearts be fillsd with
the Divipe apirit and souls be made heavenly,

As 2 mannal of conduct, to take with us on our wanderings, we have
these words —

Aceording to the direct and secred command of God we are for-
bidden to utter slander, are exhorted to rectitude of conduct, straight-
fumlirdnm and barmony with all the kindreds and peoples of ibe
war

A Specific Call aud & General Call
Throughaut his life, Abdul Baha called upon all the Bahais to teach
the Cause. In his Will, he does the same thing; yet, this document is dis-

119



THE WILL AND TESTAMENT OF ABDUL BAHA

tinguished by the mention by name of two groups. To these two specific
groups, the Master addresses himeelf with particular emphasis: the A fran
and the Hands of the Cause must arise to pramoiz the Faith.

Now, regarding the first specified group: the Afnan that are steadfast
in the Covenant of God.

These are of the family of the Bab; some of them are to be found in
Persia, while those best known to the American Bahais are the descendents
of Baha-O-Llah, namely: the children and grandchildren of Baha.O.Llah’s
daughter, Furighyyeh Khanum and her husband Aga Sayyed Ali Afnan;
the children and grandchildren of Abdul Baha's dzughter, Ziayyeh Khanum
and her hushand Mirza Hadi Afnar, and the children and grandchildren
nffﬂhdul Baha's daughter, Touba Khanum and ber husband Mirza Mohsen
Alnan.

Here we have 3 strange situation, for the family of Furighyyeh Kha-
num and that of Touba Khanum have lately, by an act of the Guardian,
been branded as enemies of the Cause, Remaining, is the family of Ziayyeh
Khanum, of which Shoghi Effendi is the eldest; but Shoghi Effendi and
his brothers, Hussain Effendi and Riaz Effendi have never figured as
teachers in the sense envisaged by Abdul Baha and practiced by him. That
i, they have never gone forth and brought knowledge of the Cause to thoge
who were unacquainted with it. Likewise the two sisters of the Guardian are
uot in & position to serve in this line; the elder being wife of Nayyar Effend;
Afnan, son of Furighyyeh Khanum who is classed as an enemy; while the
name of the younger is included in the recent list of expulsions.

Thus, the first group specified by Abdul Baha in his Will, is, literally,
shot to picces.

The second specified group is the Hands of the Cause; and again we
arc faced by unexpected conditions, for this group, actuzlly, is non-cxistent.
It will be remembered that Abdul Baha made it incumbeat upon the
(Guardian to appoint the Hands of the Cause; but this requirement of the
Will hay not yet been fulfilled. It is therefore apparent that the Master's
intentions in the realm of teaching have met with a severe sethack; the two
groups specified by him to raise the baznner of the Cause without delay
failing to figure in the picture at this late date, more than twenty years
after hia departure from this earth.

As a result of this situation, we have to fall back on his general cal,
addressed to all the friends and loved omes: that they should arise and
bestir themsclves, become ¢ven ‘as balls of fire and guide the nations to the
vantage point wherefrom Baha-O-Llah viewed the complicated conditions
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of the earth. Thera is no time to lese, for history has speeded up and the
pattern of & new civilization is already taking shape in the minds of men
and governments. Will the Bahais play a leading part in the great change
that is manifesting itself? Will they play any part at all? This must
be the first concern of all those who love and revere Abdul Baha, for he
imposed it upon them as a first obligation. 1a the Will, he reminds and
commands us:—

The diseiples of Christ forgot themselven and sll earthly things,
forsook all their cares and helongings, purged themselves of self and
passion and with absclute detachment scattered far and wide and en-
gaged in calling the peoples of the world to the Divine Guidanece, till
st Iast they iade the world another world, illumined the surface of
the earth and even io their last hour proved self-dacrificing in the
pothway of that Beloved One of God, Finally, in varions lands they
suffered glorious martyrdom,

Lei them that are men of ection follow in their foolstepa!
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